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Abdâl.: -Abdâl.1 a group of low Mahomedans, believed to have been originally a subdivision of the Bediyâs, whom the orthodox do not recognise as members of the brotherhood of Islam. For this reason the Abdâl marry among themselves, and the community is virtually a caste. The characteristic occupation of the men is to castrate bullocks, and the females act as midwives.
Advichincher.: -They wander in Maharashtra in groups of 15-30 families with bullocks. They use tents. Some of them used to steal sheep, crops and break into houses. But they are specifically hunters and a nomadic sub-section of the Pardhis.

Agale.: -See Agris

Aghori.: -eat human ordure, bones, and filth of all kings, and extort alms by threatening to exhibit these practices or to pollute the bystanders. They sometimes carry staves set with human bones, and use the upper half of a skull as a water-pot. In 1881 one of those wretches was caught at Rohtak, in the Panjab, in the act of devouring the body of a newly buried child, which he had dug out. According to Lassen (Ind. Alt. III. 881, and IV, 629) the Aghoris of the present day are closely related to the Kâpâlika or Kâpâladhârin sect of the middle ages. who wore crowns and necklaces of skulls and offered human sacrifices to Châmundâ`, a horrible form of Devi or Pârvati. In support of this view it is observed that in Bhavabhuti's drama of Mâlati Mâdhava, written in the eighth century, the Kapâlikâ` sorcerer, from whom Mâlati is rescued as she is about to be sacrificed to Châmundâ, is euphemistically described as an Aghorakantha, from aghora , 'not terrible.' The Aghoris of the present day represent their filthy habits as merely giving practical expression to the abstract sect of Saivites, that "the whole universe is full of Brahman," and consequently that one thing is as pure as another. The mantra or mystic is believed by other ascetics to be very powerful, and to be capable of restoring to life the human victim offered to Devi and eaten by the officiating priest. The sect is regarded with disgust by all respectable Hindus, and is believed to be dying out. In 1881 it numbered 565 votaries in Bengal (all but two in Behar), 316 in the Panjab, and 93 in the Central Provinces.

Aghori.: -Aghorpanthi, Aughar.2 -(Sanskrit aghora " not terrific," a euphemistic title of Siva), the most disreputable class of Saiva mendicants. The headquarters of the sect are at Râmgarh, Benares. The founder of it was Kinna Râm, a Râjput by caste, who was born at Râmgarh, and was a contemporary of Balwant Sinh, Râja of Benares. When he was just a boy he retired to a garden near Benares and meditated on the problems of life and death. He became possessed of the spirit and his parents shut him up as a madman. When they tried to wean him from the life of an ascetic and arrange a marriage, he made his escape and retired to Jagannâth. Some time after, he was initiated by a Vaishnava Pandit from Ghâzipur. Then he went to Ballua Ghât at Benares and began to practice austerities. Some time later, one Kâlu came from Girnâr Hill, and Kinna Râm attended him for some years. One day he announced his intention of making a second pilgrimage to Jagannâth, when Kâlu said,-" If I bring Jagannâth before your eyes here will you give up your intention ?" Kinna Râm agreed, and then by his supernatural power Kâlu Râm did as he had promised to do. This shook the faith of Kinna Râm and he abandoned the Vaishnava sect and was initiated as a

1
See Risley
2 . Based mainly on Crook's on a note by Pandit Râmgharib Chaube.
Saiva. From that time he became an Aughar or Aghori. Kâlu Râm gave him a piece of burning wood which he had brought from the Smasâna Ghât or cremation ground at Benares, and ordered him with this to maintain the perpetual fire. After this Kâlu Râm returned to Girnâr and Kinna Râm went to the garden where he had stayed at the opening of his life and erected a monastery there. He performed miracles and attracted a number of disciples out of his own tribe.

Some time after his own Guru, who had initiated him into the Vaishnava sect, came to see him. Kinna Râm directed him to go to Delhi, where a number of Sâdhus were then suffering imprisonment at the hands of the Muhammadan Emperor for their faith, and to procure their release by working miracles. The Guru went there and shared their fate. When the Guru did not return, Kinna Râm went himself to Delhi in order to effect his release. Kinna Râm, on his arrival, was arrested and sentenced to work at the flour-mills. He asked the Emperor if he would release him and the other Sâdhus, if he was able to perform a miracle. The Emperor agreed, and Kinna Ram worked the miracle. The Emperor was so impressed by his power that he released the Sâdhus and conferred estates on Kinna Râm. The Sâdhus whom he had released became his disciples, and he returned to Benares, where at Râmgarh he established the Aghori sect and became the first leader. He lived to a good old age, and was succeeded by one of the members elected by general vote of he society.

The form of initiation into the sect is as follows :- The candidate for initiation places a cup of liquor and a cup of bhang on the stone which covers the tomb of Kinna Râm. It is said that those who wish to became Aughars without losing caste drink only the bhang , while those who desire to be fully initiated drink both the bhang and spirits. Some say that when the candidate has perfect faith, the cups come to his lips of themselves. Then a sacrifice is performed in which various kinds of fruits are thrown into the fire which has been kept alight since it was lighted by Kinna Râm, and an animal, usually a goat, is sacrificed. It is believed that the animal thus sacrificed often comes to life again when the function is over. After this, the hair of the candidate is moistened in urine (preferably that of the head of the sect), and the candidate is shaved. Subsequently the candidate has to meditate on the precepts and teaching of Kinna Râm, which are recorded in a book known as the Bíjaka. Those who are illiterate have these read over to them by other Aughars. The initiation ceremony ends with a feast to all the disciples present, at which spirits and meat are distributed. This is followed by a probation term of twelve years, during which the initiated eats any kind of filthy food, the flesh of corpses being included. Their life is spent in drinking and smoking intoxication drug, and they are most abusive to those who will not give them alms. When they go to beg they carry a bottle either empty or full of spirits. They demand alms in the words Jây Kinna Râm ki , (Glory to Kinna Râm ). It is said that after leading this life for twelve years they abandon the use of spirits and only eat filthy food.

A great resort of this class of ascetics is the Asthbhuja hill near Bindhâchal in the Mirzapur District.  According to Lassen, quoted by Mr. Risley ,      the Aghoris of the present day are

closely related to the Kapâlika or Kapâladhârin sect of the middle ages who wore crowns and

necklaces of skulls and offered human sacrifices to Châmunda, a horrible form of Devi or

Pârvati. In support of this view it is observed that in Bhavabhuti's Drama of Mâlati Mâdhava,

written in the eight century, the Kapalikas orcerer, from whom Mâlati is rescued, as she is

about to be sacrificed to Châmunda, is euphemistically described as an Aghorakantha, from

aghora, " not terrible." The Aghoris of the present day represent their filthy habits as merely

giving practical expression to the abstract doctrine of the Paramahansa sect of the Saivites that

the whole universe is full of Brahma, and consequently that one thing is as pure as another.

The mantra or mystic formula by which Aghoris are initiated is believed by other ascetics to

be very powerful and to be capable of restoring to life the human victims offered to Devi and

eaten by the officiating priest.' Not long since a member of the sect was punished in Budaun

1. Tribes and Castes, l, 10.
for eating human flesh in public. Of the Panjab Mr. MacLagan writes :- " The only real sub​division of the Jogis which are commonly recognised are the well-known sects of Oghar and Kanphattas. The Kanphattas, as their name denotes, pierce their ears and wear in them large (mundra ) generally of wood, stone or glass ; the ears of the novice are pierced by the Guru, who gets a fee of Re. 1-4-0. Among themselves the word Kanphatta is not used ; but they call themselves Darshani or ' one who wears an ear-ring.' The Oghar, on the contrary, do not pierce their ears, but wear a whistle (nâdha ) of wood, which they blow at morning and evening and before meals. Kanpattas are called by names ending in Nâth, and the names of the Oghar end in Dâs. The Kanphattas are the more distinctive sect of the two, and the Oghars were apparently either their predecessors or seceders from that sect. One account says that the Kanphattas are the followers of Gorakhnâth, the pupil of Jalandharanâth, who sometimes appears in the legends as an opponent of Gorakhnâth. Another account would go further back and connect the two sects with a sub-division of the philosophy of Patanjali." The difference between the Aughar and Aghori does not seem to be very distinct ; the Aghori adds to the disgusting license of the Aughar in matters of food the occasional eating of human flesh and filth.

Aghori.: -Aghorpanthi.2   The most disreputable class of Saiva mendicants who feed

on human corpses and excrement, and in past times practised cannibalism.   The sect is

apparently an ancient one, a supposed reference to it being contained in the Sanskrit drama

Mâlati Mâdhava , the hero of which rescues his mistress from being offered as a sacrifice by 3 one named Aghori Ghanta.    According to Lassen, quoted by Sir H. Risley, the Aghoris of

the present day are closely connected with the Kapâlika sect of the Middle Ages, who wore

crowns and necklaces of skulls and offered human sacrifices to Châmunda, a form of Devi.

The Aghoris now represent their filthy habits as merely giving practical expression to the

abstract doctrine that the whole universe is full of Brahma, and consequently that one thing is

as pure as another.   By eating the most horrible food they utterly subdue their natural

appetites, and hence acquire great power over themselves and over the forces of nature. It is

believed that an Aghori can at will assume the shapes of a bird, an animal, or a fish, and that

he can bring back to life a corpse of which he has eaten a part.  The principal resort of the

Aghoris appears to be at Benâres and at Girnar near Mount Abu, and they wander about the

country as solitary mendicants. A few reside in Saugor, and they are occasionally met with in

other places.   They are much feared and disliked by the people owing to their practice of

extorting alms by the threat to display their horrible practices before the eyes of their victims,

and by throwing filth into their houses.  Similarly they gash and cut their limbs so that the crime of blood may rest on those who refuse to give. "For the most part," Mr. Barrow states,

the Aghorpanthis lead a wandering life, are without homes, and prefer to dwell in holes, clefts of rocks and burning-ghâts. They do not cook, but eat the fragments given them in charity, which they put into the cavity of the skull used as a begging-bowl. The bodies of chelas ( disciples ) who die in Benâres are thrown into the Ganges, but dead who die well off are placed in coffins. As a rule, Aghoris do not care what becomes of their bodies, but when buried they are placed in the grave sitting cross-legged. The Aghori gurus keep dogs, which may be of any colour, and are said to be maintained for purposes of protection. The dogs are not all pariahs of the streets, although some gurus are followed by three or four when on pilgrimage. Occasionally the dogs seem to be regarded with real affection by their strange masters. The Aghori is believed to converse with all the evil spirits frequenting the burning-ghâts, and funeral parties must be very badly off if they refuse to pay him something.   In

1 . Panjab Census Report, 115.
2 This article is mainly based on Russell a paper on Aghoris and Aghorpanthis by Mr. H. W. Barrow, in the Journal
Anthr. Soc. Bombay, iii. p. 197.
3 Bhattachârya, Hindu Castes and Sects, p 392.
4 Aghoris and Aghorpanthis, pp. 224, 226.
former days he claimed five pieces of wood at each funeral in Benâres; but the Doms interfere with his perquisites, and in some cases only let him carry off the remains of the unburned wood from each pyre. When angered and excited, Aghoris invoke Kâli and threaten to spread devastation around them. Even among the educated classes, who should know better, they are dreaded, and as an instance of the terror which they create among the ignorant, it may be mentioned that in the Lucknow District it is believed that if alms are refused them the Aghoris will cause those who refuse to be attacked with fever.

"On the other hand, their good offices may secure benefits, as in the case of a zamindâr of Muzaffarnagar, who at Allahâbâd refused to eat a piece of human flesh offered to him by an Aghori; the latter thereupon threw the at the zamíndâr's head, on which it stuck. The zamíndâr afterwards became so exceedingly wealthy that he had difficulty in storing his wealth."

It is believed that in former times the Aghoris used to kidnap strangers, sacrifice them to the

goddess and eat the bodies, and Mr. Barrow relates the following incident of the murder of a 1 boy:     "Another horrible case, unconnected with magic and apparently arising from mere

blood-thirst, occurred at Neirâd in June I878. An Aghori mendicant of Dwârka, staying at the

temple of Sitârâm Lâldâs, seized a boy of twelve, named Shankar Râmdâs, who was playing

with two other boys. The mendicant threw him down on the oatla of the temple, ripped open

his abdomen, tore out part of his entrails, and according to the poor little victim's dying

declaration, began to eat them. The other boys having raised an alarm, the monster was

seized.  When interrogated by the magistrate as to whether he had committed the crime in

order to perform Aghorbidya, the prisoner said that as the boy was Bhakshan he had eaten

his flesh. He added that if he had not been interrupted he would have eaten all the entrails.

He was convicted, but only sentenced to incarceration for life.   The High Court, however,

altered the sentence and ordered the prisoner to be hanged."

The following instance, quoted by Mr. Barrow from Rewah, shows how an Aghori was hoist

with his own petard: "Some years ago, when Mahârâja Bishnâth Singh was Chief of Rewah, a

man of the Aghori caste went to Rewah and sat dharna on the steps of the palace; having

made ineffectual demands for alms, he requested to be supplied with human flesh, and for

five days abstained from food. The Mahârâja was much troubled, and at last, in order to get

rid of his unwelcome visitor, sent for Ghansiâm Dâs, another Aghori, a fakír, who had for

some years lived in Rewah, Ghansiâm D¡âs went up to the other Aghori and asked him if it

was true that he had asked to be supplied with human flesh.   On receiving a reply in the

affirmative, Ghansiâm Dâs said : 'Very well, I too am extremely partial to this form of food ;

here is my hand, eat it and I will eat you'; and at the same time he seized hold of the other's

hand and began to gnaw at it. The Aghori on this became much alarmed and begged to be

excused. He shortly afterwards left Rewah and was not heard of again, while Ghansiâm Dâs

rewarded for his services."

The following recent instance of an Aghori devouring human corpses is reported from the 2 Punjab:    The loathsome story of a human ghoul from Patiâla shows that the influence of the

Aghorpanthi has not yet completely died out in this country. It is said that for some time past human graves have been found robbed of their contents, and the mystery could not be solved until the day when police succeeded in arresting a man in the act of desecrating a child's grave, some forty miles distant from the capital (Patiâla). The ghoul not only did not conceal the undevoured portion of the corpse he had with him, but told his captors the whole story of his gruesome career. He is a low-caste Hindu named Râm Nâth, and is, according to a gentleman who saw him, a singularly mild and respectful-looking man, instead of a red-eyed and ravenous savage,' as he had expected to find him from the accounts of his disgusting propensities. He became an orphan at five and fell into the hands of two Sâdhus of his own caste, who were evidently Aghorpanthis. They taught him to eat human flesh, which formed the staple of their food. The meat was procured from the graves in the villages

The Tribune (Lahore ), November 29. I898, quoted in Oman's Mystics, Ascots and Saints of India, pp. I64, I65.
they passed through.   When Râm Nâth was thoroughly educated in this rank the Sâdhus

deserted him. Since then he had been living on human carrion only, roaming about the

country like a hungry vulture.  He cannot eat cooked food, and therefore gets two seers of

raw meat from the State every day. It is also reported that the Mahârâja has now prohibited

his being given anything but cooked food with a view to reforming him," Sir J. B. Fuller  relates the following incident of the employment of an Aghori as a servant:     There are

actually ten thousand persons who at census time classed themselves as Aghoris. All of them

do not practise cannibalism and some of them attempt to rise in the world.   One of them

secured service as a cook with a British officer of my acquaintance. My friend was in camp in

the jungle with his wife and children, when his other servants came to him in a body and

refused to remain in service unless the cook was dismissed, since they had discovered, that

during the night-time he visited cemeteries and dug up the bodies of freshly buried children.

The cook was absent, but they pointed to a box of his that emitted a sickening smell.  The

man was incontinently expelled but for long afterwards the family were haunted by

memories of the curries they had eaten."

Agris.:   -They live in Maharashtra, but they are from Rajasthan.   In the past they were salt transporters. Nowadays many of them are farmers.

Ahar.:  -A pastoral and cultivating tribe found principally in Rohikhand along the 2 banks of the Râmganga and west of that riverThese tracts are familiarly knows as Aharât. 3 Sir II. M. Elliot     says that they smoke and drink, as do the Jâts and Gîjars, but disclaim all

connection with Ahírs, whom they consider an inferior stock, and the Ahírs repay the

compliment. Ahars say that they are descended from Jâdonbansi Râjputs; but I Ahírs say that

they are the real Jâdonbansi, being descended in a direct line from Krishna, and that Ahars

are descended from the cowherds in Krishna's service, and that the inferiority of Ahars is

fully proved by their eating fish and milking cows.   It seems probable that the name and

origin of both tribes is the same. The Collector of Mathurâ reports that the names Ahír and

Ahar appear to be used indiscriminately, and in particular in most cases the Ahír clans of

Bhatti, Deswâr and Nugâwat appear to have been recorded as Ahars.   To the east of the

Province, Ahar appears to be occasionally used as a synonym for Aheriya, and to designate

the class of bird-catchers known as Chiryâmâr.

At the last census the Ahars were recorded under the main sub-castes of Bâchar, or Bâchhar,

Bhirgudi, Deswâr, Guâlbans, and Jâdubans. In the returns they were recorded under no less

than 976 sub castes, of which the most numerous in Bulandshahr are the Nagauri and

Rajauliya; in Bareilly the Alaudiya, Baheriya, Banjâra, Bharthariya, and Siyârmâr, or "Jackal

killers;" in Budâun the Alaudiya, Baisgari, Bareriya, Bhagré, Chhakré, Doman, Goehhar,

Ghosiya, Kara, Kathiya, Mahâpachar, Mahar, Murarkha, Ora, Rahmaniyân, Rajauriya,

Sakariya, Sansariya and Warag; in Morâdâbâd the Alaudiya, Bagarha, Baksiya, Bhadariya,

Bhosiya, Chaudhari, Janghâré, Mahar, Nagarha, Ora, Rajauriya, Râwat, Saila and Sakoriya;

in Pilibhít the Bharthariya and Dhindhor.

In manners and customs the Ahars appear to be identical with the Ahírs.   They have

traditions of sovereignty in Rohilkhand, and possibly enjoyed considerable power during the

4 reign of the Tomars (700 to 1150 A.D.).

1 . Studies of Indian and Sentiment, p. 44.
2. CRK  Page No 35-36
3 . Supplemental Glossary , s.v.
4 . Morâdâbâd Settlement Report, 8.
Aheriya.: -(Sans. akhetika, a hunter.) 1 A tribe of hunters, fowlers, and thieves found in the Central Duab. Their ethnological ties have not as yet been very accurately ascertained. Sir H. M. Elliot describes them as a branch of the Dhanuks, from whom they are distinguished by not eating dead carcases, as the Dhanuks do. They are perhaps the same as the Hairi or Heri of the Hills, a colony of whom Baz Bahadur settled in the Tarai as guards. They (and some Mewatis who were settled there in a similar way) became pests to the

2 country.    At the same time Mr. Williams describes the Heri in Dehra Dun as aborigines and

akin to the Bhoksas, with whom in appearance and character the Aheriyas of Aligarh and

Etah seem to have little connection. They are almost certainly not the same as the Ahiriya or

Dahiriya of the Gorakhpur Division, who are wandering cattle-dealers and apparently

3 Ahirs.    In Gorakhpur, however, there is a tribe called Aheriya, said to be descended from

Dhanuks, whose chief employment is the capture of snakes, which they eat. There is again a

tribe in the Panjab known as Aheri, who are very probably akin to the Aheriyas of the

4 North-West Provinces.    They trace their origins to Rajputana, and especially Jodhpur and the

prairies of Bikaner.   ''They are vagrant in their habits, but not infrequently settle down in

villages where they find employment.   They catch and eat all kinds of wild animals, pure

and impure, and work in reeds and grass. In addition to these occupations they work in the

fields, and especially move about in gangs at harvest time in search of employment as

reapers, and they cut wood and grass and work as general labourers on roads and other

earthworks.''   Mr. Fagan describes them in Hissar as making baskets and winnowing fans

and scutching wool.   He thinks that the Jodhpuriya section, who appear to have been the

ancestors of the tribe, may possibly have been Rajputs, and the other Aheris are probably

descended from low castes who inter-married with them.    In absence of any distinct

anthropometrical evidence, the most probable theroy seems to be that the Aheriyas of these

Provinces are connected with the Bhil and their congeners, the Baheliya, who are a race of

jungle hunters and fowlers. In Aligarh, they distinctly admit that in former times, owing to a

scarcity of women in the tribe, they used to introduce girls of other castes.  This, they say,

they have ceased to do in recent years , since the number of their females has increased. This

being the case, it is very probable that a tribe of this character would become a sort of Cave of

Adullam for everyone who was in debt, in distress, or discontented.

The Aligarh tradition.
In Aligarh they seem to be known interchangably by the names of Aheriya, Bhil, or Karol. They call themselves the descendants of Raja Piryavart, who (though the Aheriyas know nothing about him) is probably identical with Priyavrata, who was one of the two sons of Brahman and Satarupa. According to the mythology he was dissatisfied that only half the earth was illuminated at one time by the sun's rays; so he followed the sun seven times round the earth in his own flaming car of equal velocity, like another celestial orb, resolved to turn night into day. He was stopped by Brahman, and the ruts which were formed by his chariot wheels were the seven oceans; thus the seven continents were formed. The Aheriyas say that the son of the solar hero, whose name has been forgotten, was devoted to hunting, and for the purpose of sport took up his abode on the famous hill of Chitrakut, in the Banda District. Here he became known as Aheriya, or ''sportsman,'' and was the ancestor of the present tribe. Thence they emigrated to Ajudhya, and, after the destruction of that city, spread all over the country. They say that they came to Aligarh from Cawnpur some seven hundred years ago. They still keep up this tradition of their origin by periodical pilgrimages to Chitrakut and Ajudhya.

1 . W.Crooke, B.A.Tribes and Castes of the North western India, V.1 who base it on notes collected through Mr. J. H.
Monks, Deputy Collector, Aligarh.
2 . Atkinson, Himalaya Gazetter, II.,565,589,and 645.
3 . Buchanan, Eastern India, II., Gorakhpur Gasetteer, 624.
4 . Ibbetson,Panjab Ethnography, Section 576
Tribal council.
They have a tribal council (panchayat), constructed party by election and partly by nomination among the members of the tribe. They decide all matters affecting the tribe, but are not empowered to take up social questions suo molu. They have a permanent, hereditary chairman(sarpanch ). If the son of a deceased chairman happens to be a minor, one of the members of the council is appointed to act for him during his minority. At the same time, if the new chairman, on coming of age, is found to be incompetent, he may be removed, and a new candidate selected by the votes of the council.

Marriage rules.
They have no exogamous or endogamous prohibitions. The marriage of first cousins is prohibited, though, and a man cannot marry into a family to whom, in living memory, a bride from his own family has been married. Difference of religious beliefs is no bar to marriage, provided there has been no conversion to another faith, such as that of Christians or Muhammadans. They can have as many as four wives at the same time, and may marry two sisters together. An apparent survival of the marriage-by-capture tradition is found in the ceremony which follows marriage, when the new bride strikes her husband with a thin switch of the acacia (Babul ). She is then brought into the house, where her husband's relations give her presents for letting them see her face (munk-dikhai) . The senior wife rules the household, and those junior to her have to do her bidding. They live, as a rule, on good terms, and it is only under very exceptional circumstances that separate houses are provided for them. The age for marriage varies from seven to twenty. Any marriage is voidable at the wish of the parties with the approval of the tribal council. The match is arranged by some relation of the youth with the help of a Brahman and barber. When the betrothed are grown, their wishes are considered, but in the case of minors the match is arranged by their friends or guardians. There is no regular bride price; but if the girl's father is very poor the friends of the boy assist him to defray the cost of the marriage feast. In other cases the girl's father is supposed to give something as dowry (jahes) . There is no fixed rule for ownership of the gifts; but it is understood that the presents which the bride receives at the munk-dikhai ceremony become her private property. Leprosy, impotency, idiocy, or mutilation occurring after marriage are considered reasonable grounds for its annulment; but if any physical defects were disclosed before the marriage they are not held to be a ground for dissolving the union. Charges of adultery are brought before the tribal council, and, if proved, a divorce is declared. Divorced women can marry again by the karao form; but women divorced for adultery, though such a course is possible, are seldom remarried in the tribe. Children born of a father or mother who are not members of the tribe are called lendra , and are not admitted to caste privileges.

Widow marriage.
When a man desires to marry a widow, he provides for her a suit of clothes, a set of glass bangles (churi) and a pair of toe-rings (bichhua) . The council is assembled and the woman is asked if she accepts her suitor. If she agrees, an auspicious day is selected by the advice of a Brahman, and the new husband dresses her in the clothes and jewelry and takes her home. After this he gives a feast to the brotherhood. In this form of marriage, known as karao or dhareja , there is no procession (barat) , and no walking round the sacred fire (bhanwar) . The levirate is enforced unless the younger brother of her late husband is already married, in which case the widow may live with an outsider. If she marries a stranger she loses her right to support from the estate of her first husband, and also the guardianship of his children, unless they are of tender age. There is no trace of the fiction that children of the levir are attributed to his deceased brother.

Birth ceremonies.
When pregnancy is ascertained the caste men are assembled and some gram and wheat boiled molasses is distributed.    Contratry to prevailing Hindu custom, the woman is

delivered on a bed with her feet turned towards the Ganges. The midwife is usually a sweeper woman, and after delivery her place as nurse is taken by a barber woman. When the child is born, molasses is distributed to friends; and women sing songs and play on a brass tray (thali) . On the sixth day after the birth(chhathi) they worship Sati, and throw little cakes and incense into the fire in her honour. On the twelfth day the mother is bathed, and seated in the court-yard inside a sacred square (chauk) made by a Brahman, with wheat-flour. He then names the child, and purifies the house by sprinkling water all about it and reciting texts (mantra) . The caste-men are feasted, and the women sing and dance. This is known as the Dashtaun. But if the child happens to be born in the asterism (nakshatra) of Mul the Dashtaun is performed on the nineteenth or twenty-first day. Leaves of twenty-one plants, such as the lime, mango, siras, jamun, pomegranate, nim, custard apple, etc., are collected. They also bring water from twenty-one wells, and little bits of lime stone (kankari) from twenty-one different villages. These things are all put into an earthen jar which is filled with water, and with this the mother is bathed. Grain and money are given to Brahmans, and the purification is concluded. If twins are born, the father and mother sit together inside the sacred square in the day of the Dashtaun, and the Brahman ties an amulet (rakhi) , made of thread, round the wrists of both to keep off ill-luck.

Adoption.
On an auspicious day selected by a Pandit the father of the boy takes him over to the person adopting him. The adopter then dresses the boy in new clothes and gives him sweetmeats. A feast is then given to the clansmen. The child to be adopted must be under the age of ten.

Marriage ceremonies.
The marriage ceremonies begin with the betrothal, which is finished by the boy eating some betel sent by the bride. It seems to be the custom in many cases to betrothe children in their infancy. Then comes the lagan, consisting of cash, clothes, a coconut and sweets sent by the father of the bride with a letter fixing the marriage day; inside this is placed somedub grass. The Brahman recites verses (mantra) as he gives these things to the boy seated in a square, while the women beat small drums and sing songs. This goes on the whole night (ratjaga) . Next follows the anointing (nbtana) of the bride and bridegroom. During this time the pair are not allowed to leave the house through fear of the Evil Eye and the attacks of malignant spirits. On the day fixed in the lagan , some mango and chhonkar leaves, some turmeric, and two pice are tied in bamboo, which is fixed in the court-yard by some relation of the female, or by the priest. He is given some money, cloth, or grain, which is called neg . Then a feast of food, cooked without butter, known as the marhwa or "pavilion," is given to the friends. The bridegroom is dressed in a coat (jama) of yellow-coloured cloth, and wears a head-dress (maur) made of palm leaves. When they reach the bride's village, they are received in a hut(janwansa), prepared for them. The bridegroom's father sends by a messenger (man), some sharbat to the bride, and she sends food in return: this is known as barauniya . After this the pair walk seven times round the sacred fire, and a fire sacrifice (homa) is offered. Then follows the "giving away" of the bride (kanyadan), and the pair are taken into an inner room, where they eat sweetmeats and rice together; this is known as sahkaur, or confarreatio. A shoe is tied up in cloth, and the women try to induce the boy to worship it as one of the local godlings. If he falls into the trap there is great merriment. The knot which has been tied in the clothes of the bride and bridegroom is then untied, his crown is taken off, and the marriage being over, he returns to the janwansa . Among poor people there is no lagan and no betrothal. Some money is paid to the bride's father, and the girl is taken to her husband's house and married there. No pavilion is erected, and the ceremony consists in making the girl and boy walk round the sacred fire, which is lighted in the court​yard. Girls that are stolen or seduced are usually married in this way, which is known as dolu.

Disposal of the dead.
Rich people cremate the dead; poorer people bury, or condign the corpse to some river. The dead are buried face downwards to bar the return of the ghost; the feet face the north; some bury without a shroud. After cremation the ashes are usually taken to the Ganges, but some people leave them at the pyre. Fire is provided by a sweeper, who gets a small fee and the bamboos of the bier as his perquisite. After the cremation is over, some bathe on their way home, but this is not essential. After they bathe they collect a little kusa grass and throw it on the road by which the corpse was removed. Then they throw some pebbles in the direction of the pyre. The popular explanation of this practice is that, in order that "affection for the dead may come to an end" (moh chhut jawe) ; the real goal is to bar the return of the ghost. On the third or seventh day after the cremation, the son or person who has lighted the pyre shaves; then some large cakes (tikiya) are placed on a leaf of thedhak tree (butea frondosa ), and laid in a barley field for the ghost. The clansmen are feasted on the thirteenth day; thirteen pieces of betel-nut and thirteen pice are placed, one in each of thirteen pots, and this, with some grain, is divided among thirteen Brahmans. Then a fire-sacrifice is made. There is no regular sraddha; but they worship the souls of the dead collectively in the month of Kuar, and throw cakes to the crows, who represent the souls of the dead.

Ceremonial pollution.
The pollution after a cremation or burial lasts for thirteen days; after child-birth for ten, and after menstruation for three days. The first two are removed by regular purification; the third by bathing and washing the hair of the head.

Religion.
Devi is their special object of worship, but Mekhasur is the tribal godling. His name means "Ram demon," but they can give no account of him. His shrine is at Gangiri, in the Atraula Tahsil. He is worshipped on the eight and ninth of Baisakh, with sweets and an occasional goat. An Ahir takes the offering. Zahir Pir is the well known Guga. His day is the ninth of the dark half of Bhadon, and his offering is cloth, cloves, ghi and cash, which is taken by a Muhammadan Khadim. Miyan Sahib, the saint of Amroha, in the Moradabad District, is worshipped on Wednesday and Saturday with an offering of five pice, cloves, incense, and cakes, which are taken by the faqirs who are the attendants (mujawir) at his tomb. They also make a goat sacrifice known as kanduri, and consume the meat themselves. Jakhiya has a square platform at Karas, in the Iglas Tahsil, at the door of a sweeper's hut. His day is the sixth of the dark half of Magh, and his offering is two pice and some betel and sweets. These are taken by the sweeper officiant. They also sometimes sacrifice a pig, and the sweeper rubs a little of the blood on the children's foreheads in order to ward off evil spirits. Barai is a common village godling. He is represented by a few stones under a tree; his offering is a chhakka or six cowries, some betel and sweets, which are taken by a Brahman Panda. This godling is the special protector of women and children. His days are the seventh of the light half of Chait and the seventh of the light half of Kuar. Mata, the small-pox goddess, and Masani, the spirit of the burning ground, are represented by some stones placed on a platform under a tree. They are worshipped on the same days as Barai by women and children, and a Brahman takes the offerings. Chamar also has his abode under a tree, and is worshipped on the first Monday of every Hindu month. His offering is a wheat cake; and a ram is offered in serious cases, and consumed by the worshippers. When cattle are sick or lose their milk, a little unboiled milk is poured on the shrine. Burha Baba has his shrine at Chandausi, in the Khair Tahsil. His day is the third of the light half of Baisakh, and he is presented with cloth, betel, and sweets, which are taken by a Brahman. She Jamal, who appears to be one of the Panch Pir, has a shrine near the city of Aligarh. The offerings here are taken by a Muhammadan Khadim.

Patron Saint.
Valmiki, the author of the Ramayana, is a sort of patron saint of the tribe. According to the Aheriya legend Valmiki was a great hunter and robber.  After he had taken many lives he

one day met the saint Narada Muni in the jungle. As he was aiming his arrow at the Rishi, Narada asked him if he knew what a sin he was committing. At last Narada convinced him of his wickedness and tried to teach him to say Rama ! Rama ! but for a long time he could get no nearer it than Mara ! Mara ! (Kill ! Kill! ). Finally his devotion won him pardon, and he became learned enough to compose the Ramayana. Hence he is the saint of the Aheriyas.

House worship.
Some make a house shrine dedicated to Mekhasur in a room set apart for this purpose. Conventionally married women are permitted to join in this worship, but unmarried girls and kardo wives are excluded. The sacrifices to these tribal godlings are done by some member of the family, not by a regular priest. In the case of Miyan Sahib and Jakhiya they sometimes release the offering after cutting its ear; in all other cases the animal is killed, and the flesh eaten by the worshippers. Most of their festivals are those common to all Hindus, which will be often mentioned. There is a curious survival of human sacrifice in the observance at the festival known as the Sakat Chauth, when they make the image of a human being of boiled rice, and at night cut it up and eat it. They venerate the pipal tree, and have a special worship of the aonla (phyllanthus emblica) on the eleventh of the light half of Phalgun. Women bow down before the tree and offer eight small cakes and water at noon. At the Nagpanchami women draw pictures of snakes on the walls of their houses and throw milk over them. Men take milk to the jungle and place it near the hole of a snake. Their favourite tattoo mark is Sita ki rasoi, or a representation of the cooking room of Sita, which is still shown on the Chitra Kuta hill. An oath is taken by swearing by the Ganges, and this is made more binding if the person taking it stands under a pipal tree or holds a leaf of it in his hand.

Social rules.
They cannot eat or drink with any other castes; but they will eat kachchi cooked by Ahirs, Barhais, and Kahars; they eat pakki, cooked by a Nai, but he will not eat pakki cooked by them.

Industries.
Their industries are what might have been expected from their partially nomad life. Like the

Mushier of the Eastern Districts they make the leaf platters which Hindus use at meals (see
Bari) .  They also collect reeds for basket-making, etc., honey and gum from the dhak  and

acacia, which they sell in the towns. But the business which they chiefly carry on is burglary

and highway robbery, and they are about the most active and determined criminals in the

province.   A band of Aheriyas, arrested for committing a highway robbery on the Grand

1 Trunk Road, gave the following account of themselves to Colonel Williams   :- "Our children

require no teaching.  At an early age they learn to steal.  At eight or nine years of age they

commence plundering from the fields, and as opportunities offer take brass vessels or

anything they can pick up. So that by fifteen or sixteen they are quite expert, and fit to join

in our expeditions. Gangs consist of from ten to twenty. Sometimes two gangs meet on the

road and work together.   I have known as many as forty in one highway robbery.   Our

leaders (Jamadar) are elected for their skill, intelligence, and daring. A good Jamadar has no

Banyas to support his followers during the expedition, and families are never allowed to want

while we are absent. We assemble in the village and start together, but disperse into groups

of two or three to avoid observation, and generally state that we are Kachhis, Lodhas, or even

Rajputs, going to Benares on pilgrimage.  We do this as our tribe has a bad name. We also

avoid putting up at sarais, and generally encamp 100 or 200 paces from the high road to

watch travellers, carts, and vans passing.   We all carry bludgeons, rarely weapons; one or

two in the gang may have a sword. Our mode of proceeding in highway robberies is to look

out for vans, carts, or camels laden with cloth: finding such as are likely to afford a booty, the

members of the gang are warned to follow. The most expert proceed ahead to fix a spot for
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the attack. We have followed camels for three or four days before an opportunity offered. We commence by pelting the guards with pieces of limestone (kankar) or stones. This generally causes them to fly ; but, if not, we assemble and threaten them with our bludgeons. If they still resist, we give up the attack. We, however, rarely fail, and at the first shower of Kankar the guards all fly. If any of our gang are captured, no expense is spared to effect their release. We find the Police readily accessible. If separated, we recognise each other by the jackal's cry; but we have no peculiar terms or slang to distinguish each other. We read omens. Deer and Saras , cranes on the right, jackals, asses, and white birds on the left, while proceeding on an expedition, are highly propitious. Unfavourable omens cause the expedition to be deferred until they become otherwwise. On returning, if jackals, asses, and white birds appear on the left, or deer, saras, or owls in the right, we rejoice exceedingly, and fear no evil. Some of our Jamadars are so brave that they don't care for omens. We dispose of our booty through middlemen (arhatiya) , who sell it to the great Mahajans. Of course they know it is plundered property from the price they give; and how could we have silk and fine linen for sale if it weren't plundered? Our zamindars know we live by plunder, and take a fourth of the spoil. Sometimes they take such clothes as suit them. On returning from a highway robbery we use great caution, travelling all night. During the day the plunder is concealed in dry wells; we disperse and hide in the fields. Two or three of the sharpest of the gang go to the nearest village for food, generally prepared food. We soon become acquainted with all the sharp men on the road. A lone rogue readily finds a companion, and we thus get information of parties travelling and suitable booty. Though we pilfer and thieve wherever we can, we prefer highway robbery, as it is more profitable, and if the booty is cloth, easily disposed of. Always thieves by profession, we did not take to highway robbery till the great famine of 1833. Gulba and Suktua, Baheliyas, first opened the way for us, and taught us this easy mode of living. These two are famed men, and resided near Mirzapur, in Pargana Jalesar (now in the Etah District). The Baheliyas and Aheriyas of Mirzapur soon took a leading part, and were highly distinguished. They are noted among us as expert thieves and highway robbers. " Since this was written, the Aheriyas have made incursions as far as the Panjab, Central India, Begal, and Bombay. The Etah branch of the tribe is under the provisions of the Criminal Tribes Act. Curiously enough, they escaped record at the last Census.

Ahír.:  -An important and widely-distributed caste of herdsmen and agriculturists,

1 found in large numbers throughout the Province   . According to the Brâhmanical tradition, as given by Manu, they are descended by a Brâhman from a woman of the Ambastha, or tribe of physicians. "In the Brahma Purâna it is said that they are descended from a Kshatriya father and a woman of the Vaisya caste; but the question of the descent of the various tribes remains unresolved, as the sacred books, as in many other matters, differ very much from each other, and none are to be implicitly trusted. This pastoral tribe of the Yâdubansi stock was formerly of much greater consideration in India than it is at present.  In the Râmâyana and Mahâbhârata the Abhíras in the west are spoken of; and the Purânik Geography calls the country on the western coast of India, from the Tâpti to Devagarh, the Abhíra, or ":region of cowherds." When the Kattis arrived in Gujarât, in the eight century, they found the greater part of the country under occupation of the Ahírs. The name of Asirgarh, which Farishta and Khizâna Amíra say is derived from Asa, shows that the tribe was of some importance in the Dakkhin also, and there is no doubt that we have traces of the name in the Abiria of Ptolemy, which he locates above Patalene. Ahírs were also Râjas of Nepâl at the beginning of our era, and they are perhaps connected with the Pâla, or shepherd dynasty, which ruled in Bengal
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from the 9th to the latter part of the 11th century, and which, if we may place trust in 1 monumental inscriptions, were form some time the universal rulers of India,"

Origin of the tribe.
 On the tribe to the east Mr. Risley writes :- - "The traditions of the caste bear a highly imaginative character, and profess to trace their descent from the god Krishna, whose relations with the milk-maids of Brindâban play an important part in Hindu mythology. Krishna himself is supposed to have belonged to the tribe of Yâdavas, or descendants of Yadu, a nomadic race, who graze cattle and make butter, and are believed to have made an early settlement in the neighbourhood of Mathura. In memory of this tradition, one of their sub-castes, in the North-Western Provinces, is called Yadu, or Jadubansi, to the present day. Another story, quoted by Dr. Buchanan, makes out the Guâlas to be Vaisyas, who were degraded in consequence of having introduced castration among their herds, and members of the caste who are disposed to claim this distinguished ancestor may lay stress upon the fact that the tending of flocks and herds is mentioned by the authorities among the duties of the Vaisya order.   Taken as a whole, the Guâla traditions can hardly be said to do more than render it probable that one of their earliest settlements was in the neighbourhood of Mathura, and that this part of the country was the centre of distribution of the caste.   The large functional group known by the name Guâla seems to have been formed not merely by the dispersion along the Ganges valley of the semi-Aryan Guâlas of the North-Western Provinces, but also by the inclusion of some non-Aryan pastoral tribes. The great differences of characteristics and features which may be observed among the Guâlas seem to bear out this view, and to show that whatever may have been the original constituents of the caste, it is now comprised of several heterogeneous elements.  Thus, even in a district so far from the original home of the caste as Sinhbhîm, we find Colonel Dalton remarking that the features of the Mathurâbâsi Guâlas are high, sharp and delicate, and that they are of a light brown complexion. Those of the Magadha sub-caste, on the other hand, are undefined and coarse. They are dark-complexioned, and have large hands and feet. Seeing the latter standing in a group with some Sinhbhîm Kols, there is no distinguishing one from the other.  There has doubtless been much intermingling of blood. These remarks illustrate both of the processes to which the growth of the caste is due. They show how representatives of the original tribe have spread to districts very remote from their original centre, and how at the same time people of alien races who followed pastoral occupations have become attached to the caste, and are recognized by a sort of fiction as having belonged to it all along." Another account represents them to be the descendants of the Abars, one of the Scything tribes who in the second or first century before Christ entered India from the northwest, or, and this is perhaps more probable, they are regarded as an old Indian or half-Indian race who were driven south before the Seythian invasion.  That they were very early settlers in 3 these Provinces and the neighbourhood is certain. The Nepâl legend   states that the Kirâtas obtained possession of the valley after expelling the Ahírs. In the Hindu drama of the Toy-4 Cart,      the successful usurper who overthrows Pâlaka, King of Ujjain, is Aryaka, of the cowherd caste; and similarly in the Buddhist chronicles Chandragupta is described as a cowherd of princely race. In Oudh they appear to have been early inhabitants, probably aboriginal, before the Râjput invasion. They are also said to be closely connected with the Bhars, and they attend in great numbers the fair at Dalmua in the Râe Bareli District. The celebration is held in honor of the Bhar hero Dal, who, in connection with that tribe has been
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shown to be mythical.     General Cunningham   assumes from the reference to them in Manu that they must certainly have been in India before the time of Alexander.  As they are very numerous in the eastern districts of Mirzapur, Benares, and Shâhâbâd, he also assumes that unlike the Jâts and Gîjars they cannot possibly be identified with the Indo-scythians, whose dominions did not extend beyond the Upper Ganges.   It in merely a hypothesis of Mr. Nesfield that the Kor or Kur sub-caste is derived from the Kols of the Vindhyan plateau.

At the same time, as might have been expected, some of their traditions indicate a tendency to aspire to a higher origin than those which would associate them menial tribes such as the 4 Bhars. Thus in Bulandshahr   they claim to be Chauhân Râjputs. The Rohilkhand branch say they came from Hânsi Hissâr about 700 years ago.   In Gorakhpur the Bargaha sub-caste 5 provides wet-nurses in Rajput families .. Others call themselves Jâts and relate their origins to Bharatpur, while they call themselves kshatriyas.  There is again a very close connection 6 between the Danwa sub-caste and the Bundela Râjputs for whom they provide wet-nurses. 78 In Azamgarh   they claim to have once been Kshatriyas who ruled the country; in Mainpuri They assert that they are descendants of Râna Katíra of Mewâr, who was driven from his own country by an invasion of the Muhammadans and took refuge with Digpâla, Râja of Mahâban.   The Raja's daughter, Kânh Kunwar, married Râna Katíra's son, and by her became the ancestor of the Pâthak sub-caste.   They are the highest clan in that part of the country, and there is a ridiculous legend in explanation of their name, that Râna Katíra was attacked by the King of Delhi, and that of the twelve gates (phâlak)  of his capital only one held out to the end. When the enemy had retreated, the Râna, in order to commemorate the bravery shown by the guard of the twelfth gate, issued a decree that they and their descendants should be forever designated by the title of Pâthak of Phâtak.

Internal structure.
At the last Census the Ahírs were recorded in eighteen main sub-castes Benbansi, the offspring of Raja Vena, the famous sinner of the mythology; Bhirgudi; Daub; Dhindhor; Gaddi; Gamel; Ghoreharha, "riders on horses;" Ghosi. or "Shouters;" Gîjar; Guâlbans; Jâdubans, "of the Yâdava race;" Kamariha; Khunkhuniya; Kur; Nandabans; "of the race of Nanda," the foster father of Krishna; Pâthak; Rajauriya, and Râwat. The internal classification of the Ahírs was very carefully worked out by Sir H. M. Elliot, who writes: "There appear to be three grand divisions among them, the Nandbans, the Jâdubans and the Guâlbans, which acknowledge no connection except that of being all Ahírs. Those of the Central Dub usually style themselves Nandbans; those to the west of the Jamming and the Upper Dub, Jâdubans; and those in the Lower Duâb and Benares, Guâlbans. The latter seem to have no sub​divisions or gotras. The principal gotras of the Nandbans are Samarphalla, Kishnaut, Bhagta, Bilchniya, Diswâr Nagauwa, Kanaudha, Dînr, Râwat, Tenguriya, Kur, Kamariya, Barausiya, Mujwâr, Dahima, Nirban, Kharkhari, Dirhor, Sitauliya, Jarwariya, Barothi, Gonda and Phâtak amounting in all to eighty-four. In Bighoto, besides many of these there are the Molak, Santoriya, Khosiya, Khalliya, Loniwâl, Gird, Bhamsara, Janjariya, Kankauriya and Niganiya, amounting in all to sixty-four. Many of the two last-named clans have been converted to the Muhammadan faith, and are known as Rângars. The two villages whence they derive their names are infamous in local legends for their turbulence and contumacy."

1 . Elliot, Chronicles of Unâo, 20; Râe Barcli Settlement Report, 15.
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4 ..Census Report, 1865, Appendix 21.
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6 . Gasetteer, North-Western Provinces, I., 160.
7 . Settlement report, 33.
8 . Growao, Mathura. 252.
Dihli ten paintís kos Kanhaur Nigâna; Apni boi âp khâen, hâkim ne na frm Dâna. "Thirty five kos from Delhi are Kanhaur and Nigâna. There the people eat what they sow, and do not give a grain to the Government."

Amongst these the Khoro rank first; but their claim to superiority is denied by the Aphiriya, who have certainly in modern times attained the highest distiction. They all, including the Khoro, intermarry on terms of equality, avoiding, like all other Ahírs, only the gotras of nearest relation. A man, for instance, cannot marry into his father's mother's paternal or maternal gotras; and no intermarriages may take place between distant clans. Thus those of the Duâb and Bighoto hold little or no personal intercourse, and each declares the other an inferior stock."

In Agra we find the Guâlbans, Nandbans, Kamariba and Ghusiya. The Nandbans call themselves the offspring of Nanda, the foster-father of Krishna, and the Guâlbans say that they are descended from the Gopis who danced with the god in the woods of Brindâban and Gokul. The Nandbans women wear bangles (chîri) of glass (Kâncha) and white clothes. Those of the Guâlbans wear lacquer bangles and coloured or embroidered dresses. All of them, at the time of marriage, except the Ghusiya, wear a nuptial crown (maur) made of paper. That of the Ghusiyas is made of the leaves of the palm (khajîr). The Kamariya sub-castes have a curious custom of hanging up cakes made of wheat-flour in the marriage pavilion while the ceremony is going on. All of them admit widow marriage, and these sub-castes are strictly endogamous. In Cawnpur the sub-castes are Nandbans, Jâdubans, Kishnaut, Kanaujiya, Ghosi, Guâlbans and Illahâbâsi, or residents of Allahâbâd. In the east of the province there is a different set of sub-castes. Thus in Mirzapur they are divided into the Churiya Guâl, who are so called because their women wear bangles (chîri); Mathiya, who wear brass rings (mâthi); Kishnaut; Maharwa, or Mahalwa; Dharora; Bhurtiya; and Bargâhi. The Kishnaut sub-caste allege that it was among them that the infant Krishna was nursed. The Maharwas or Mahalwas tell the following story to account for their name:- "Once upon a time there lived an Ahír at Agori, the famous fortress of the Chandel Râjputs, on the river Son. He was rich and devoted to gambling. The Râja of Agori also loved dice. One day they were playing, when the Ahír lost all his property, and staked his unborn child on the game. He lost this also. When the Ahír's wife brought forth a girl the Râja claimed her, and the Ahír was called Maharwa, because his daughter had to enter the harem (mâhal) of the Râja." Another version of the legend connects it with the celebrated Lorik cycle. The Ahír maiden is said to have been saved by the hero, and took the name of Maharwa because she was saved from the harem.

Another legend tells the origin of the Bhurtiyas in this way:- "Once upon a time Sri Krishna blew his flute in the forest and all the girls of Brindâban rushed to meet him. They were so excited at the prospect of meeting him that they did not wait to adjust their dress or jewelry. One of them appeared with brass rings (mâthi) on one wrist and lacquer bangles (chîri) on the other; so she was called by way of joke Bhurtiya or 'carelesss,' and the name has clung to her descendants ever since." In memory of this the women of this sub-caste wear both kinds of ornaments.

Bargâhi is said in Persian to mean "one who attends a royal court," and the name is derived from the fact that the women of this sub-caste used to serve as wet-nurses in the families of noblemen. Among these the Churiya and Maharwa intermarry; all the others are endogamous.

The detailed Census returns enumerate no less than 1,767 varieties of Ahírs. Of these, those most largely represented are in Bulandshahr, the Bhatti, Nirban and Ahar; in Aligarh, the Chakiya, Garoriya; in Mainpuri, the Girdharpuriya and Tulasi; in Etah, the Barwa, Bharosiya, Deswâr, Dholri, Kanchhariya, and Siyaré; in Bareilly, the Chaunsathiya or "sixty-fours;" in Morâdâbâd, the Deswâr; in Shâhjahânpur, the Bâchhar, which is the name of a well-known Râjput sept, Bakaiya, Birhariya, Chanwar, Darswâr Dohar, Kharé, Katha, Katheriya, Manhpachchar, Râna, Rohendi and Sisariya; in Cawnpur, the Darswâr and Sakarwâr, the latter of which is the title of a Râjput sect; in Fatehpur, the Raghubansi; in Bânda, the Bharauniya; in Hamírpur, the Rautela; in Jhânsi, the Gondiya, Mewâr and Rautela; in Mirzapur, the Kishnaut; in Ballia, the Kanaujiya, Kishnaut, Majraut; in Gorakhpur, the Bargâh, Kanaujiya, Kishnaut, and Majnîn, in Basti, the Kanaujiya; in Lucknow, the Raghubansi; in Unâo, the Gel, Gokuliya, and Guâlbans; in Sítapur, the Rajbansi; in Hardoi, the Kauriya; in Sultânpur, the Dhuriya; in Partâbgarh, the Sohar; in Bârabanki, the Bâchhar, Dharbansi, Muriyâna and Râjbansi.

The Lorik legend.
No account of the Ahírs would be complete without some reference to the famous tribal legend of Lorik, which is most popular among them and is sung at all their ceremonies. There are various renditions of it, and it is most voluminous and embodies a number of different episodes. In what is perhaps the most common form of the legend, Siudhar, an Ahír of the East country, marries Chandain, and is cursed with the loss of all passion by Parvati. His wife forms an attachment for a neighbour named Lorik and elopes with him. The husband pursues, fails to induce her to return, and fights Lorik, by whom he is defeated. The pair then go away and finally meet Mahâpatiya, a Dus¡dh, the chief of the gamblers. He and Lorik play till the latter loses everything, including his mistress. She urges that her jewels did not form part of the stake, and induces them to try another throw of the dice. She stands opposite Mahâpatiya and distracts his attention by exposing her person to him. Finally Lorik wins everything back. The girl then tells Lorik how she had been insulted by the low-caste man, who saw her exposed, and Lorik with his double-edged sword cuts off the gambler's head The head and the body are turned into stone, and are to be seen to this day. Lorik and Chandain then continued their wanderings, and he attacks and defeats the King of Hardui near Mongir. The Râja is afterwards assisted by the King of Challenge, defeats Lorik, and imprisons him in a dungeon, whence he is released by the intercession of the goddess Durga. He then recovers the kingdom and his mistress Chandain, and after some years of happiness returns to his native land.

Meanwhile the brother of Lorik, Semru, had been attacked and killed by the Kols and all his cattle plundered.  Lorik takes a bloody revenge from the enemy.  Before he left home with Chandain, Lorik had been betrothed to an Ahír girl named Satmanain, who by this time had become a handsome woman, who lived in the hope that Lorik would some day return and claim her. Lorik was anxious to test her fidelity, and when he came near home, concealed his identity. When she and the other woman came to sell milk in his camp he laid down a loin cloth at the entrance.   All the other women stepped over it, but such was the delicacy of Satmanain that she refused.   Lorik was pleased, and, without her knowledge, filled her basket with jewels, and covered them over with rice.  When she returned, her sister found the jewels, and taxed her with receiving them as the price of her honour.  She indignantly denied the accusation, and the son of Semru, the dead brother of Lorik, set out to avenge the insult to his aunt.  Finally, the matter was cleared up, and Lorik reigned for many years in happiness with his wives Chandain and Satmanain. But the god Indra determined to destroy his virtue, and he induced Durga to take the form of his mistress and tempt him. When he gave way to the temptation and touched her she struck him so that his face turned completely round.   Overcome by grief and shame he went to Kâsi (Benares), and there they were all 1 turned into stone, and sleep the sleep of magic at the Manikarníka Ghât.

Marriage rules.
As has been already said, the sub-castes are endogamous. To the west the gotra system is in full force and marriage is barred in the four gotras of father, mother, grand-father, and grand-mother. To the east few of the rural Ahírs seem to know anything about their gotras.
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They will not marry in a family to which a sister has been given in marriage until three generations have passed. In Behâr, according to Mr. Risley, "the Brâhmanical gotras are unknown, and marriage among the Guâlas is regulated by a very large number of exogamous groups (mîl) of the territorial type. In some places where the existing mîls have been found inconveniently large, and marriage has been rendered unduly difficult, certain mîls have broken up into purukhs, or sub-sections. Where this has taken place a man may marry within the mîl, but not within the purukh, the smaller and more convenient group." He goes on to explain at length how this rule of exogamy works in practice, and how it is necessary to supplement it by the standard formula of exogamy common to many of the lower tribes. Of this elaborate system no trace has been found as yet among the western Ahírs, but it is quite possible that further local enquiry may supply examples of this, or some analogous rule of exogamy prevailing in these Provinces.

Tribal council.
The internal affairs of the caste are managed by a pnuchâyal or tribal council. In Mirzapur it is presided over by a permanent chairman (chaudhari) and, as a rule, meets only on the occasion of weddings and funeral ceremonies, when current business in brought before it. The cases heard are usually connected with immorality, eating with a prohibited caste, and family disputes about inheritance and property. The accused person during the hearing of the case in not allowed to sit on the tribal mat with his brethren. The president uses the members only as assessors, and after an enquiry announces the decision. A person found guilty of immorality is fined eight rupees, and has to supply two feasts for the brethren. Out of the fine the chairman receives one rupee, and the rest is spent in purchasing vessels and other furniture for use at the meetings. If a man is convicted of a liason with a woman of the tribe, he is fined only one rupee and has to give two dinners to the brotherhood. Any one who disobeys the orders of the chairman is beaten with shoes in the presence of the council and is excluded from all caste privileges until he submits. Instances of the contempt of the orders the council are seldom heard of.

Marriage.
To the west of the Province polygamy is allowed, but it is discouraged. In Mirzapur it is said to be prohibited without the express sanction of the council, which is given only in exceptional cases, such as the hopeless illness or barrenness of the first wife, and if a man ventures to take a second wife without sanction, he is very severely dealt with. There seems to be very little doubt that along the banks of the Jumna polyandry prevails in the fraternal form. That it does exist among some of these tribes is shown by the common saying, Do khasam ki joru chausar ki got ("The wife of two husbands is no better than a draught in backgammon"). Among the Ahírs of this part of the country it has no doubt originated from the custom of one member of the family remaining away for long periods of time to graze cattle. It is very difficult to obtain information about it, as wherever it exists, the custom is strongly reprobated. The eastern Ahírs agree in denying its existence, and express the utmost horror at the very idea of such a family arrangement.

Marriage, except among the very poorest members of the caste, takes place in infancy. In the Mirzapur District , for example, the match is generally arranged by the brother-in law of the boy's father or by the brother-in-law of the latter. In all cases the assent of the parents on both sides is essential. The father of the boy pays as the bride-price two rupees in cash, two garments, and five sers of treacle and salt. No physical defect, which was disclosed at the time of the betrothal, is sufficient to invalidate the marriage. A husband may put away his wife for habitual infidelity; but a single lapse from virtue, provided the paramour be a member of the caste, is not seriously regarded. Widow marriage is permitted as well as the levirate; but if the widow does not take up with the younger brother of her late husband, she usually marries a widower.  Children of virgin brides and re-married widows rank equally 1 for purposes of inheritance; but it has been judicially decided   that the offspring of an adulterous connection is incapable of inheriting from his father.  Widow marriages have no regular ceremonial; the bridegroom merely goes to the woman's guardian on a day fixed by the village pandit, offering two rupees and a cloth. He pays the bride price and the woman is dressed in the cloth. He eats that night with her family, and next morning takes his wife home, and she is recognized as duly married woman after the brotherhood has been feasted. If she marries outside the family of her late husband, his estate is bequeathed to his sons by her first marriage; if there be no sons, then to the brothers of her late husband. If she marries her husband's younger brother, he acts as guardian of his nephews and conveys to them the property of their father when they arrive at the age of discretion.  There is no trace of the fiction of attributing the children of the second husband to the first. 

Adoption.
A man may adopt, if his only son is disqualified from succession by being permanently excluded from caste, or if he has lost his faith (dharm). Adoption while a son is alive is forbidden. A widower may adopt, but it is forbidden in the case of a woman, a bachelor, or a man who is blind, impotent, or crippled. A widow can adopt only with the express permission of her late husband, and not if her husband has adopted a son during his lifetime. A man may adopt his nephew at any age; but in the case of an outsider the child adopted must not be more than twelve years of age. The boy adopted must, in any case, be of the same gotra as his adoptive father. The adoption of a sister's son is prohibited; as a rule a man adopts the son of his brother or daughter. Adoption is performed in the presence of and with the advice and approval of the assembled brethren. The man and his wife take their seats in the assembly, and the wife takes the boy into her lap and acknowledges him as her own child. A distribution of food or sweetmeats follows and concludes the ceremony. There is no custom analogous to Beena marriage where the bridegroom is taken into the household of his father-in-law and serves for his bride. They follow, as a rule, the Hindu law of succession.

Domestic ceremonies.
There are no observances during pregnancy. When the child is born the Chamârin midwife is called in; she cuts the umbilical cord and buries it on the spot where the birth occurred, lighting a fire and fixing up a piece of iron- a guard against evil spirits. The mother gets no food that day, and next morning she is given a mixture of ginger, turmeric and treacle. The Chamârin attends for six days, and after bathing the mother and child she is dismissed with a present of two-and -a-half sers of grain and two annas in cash. Then the barber's wife attends, who cuts the nails of the mother and child and dyes the soles of their feet with lac. The purification of the confinement room is done by the sister or the father of the child, who gets a present for the service. The father does not cohabit with his wife for two months after her delivery.

Marriage ceremonies.
The following describes a marriage as carried out in the Mirzapur District. When the match is settled, the father of the boy pays a visit to the girl's father to make the final preparations. Next follows the betrothal (sa'at), which is carried out on a day fixed by the Pandit, who gets a fee of two annas. The father of the boy goes to the house of the bride to pay the bride price already described, eats there, and returns the next morning. Next follows the matmangar, or collection of the sacred earth, which is done exactly as in the case of the Dravidian Bhuiyas, in the article on which the ritual is described. When the earth is brought back to the house it is placed under the sacred water vessel (kalsa) near the pole of siddh wood fixed up in the centre of the marriage shed. This vessel is decorated with lumps of cowdung stuck in a line all round it, and over these grains of barley are sprinkled. The mouth is filled with mango leaves, and over them is placed an earthen saucer (kosa) full of the sânwân millet or barley.
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When this is completed all the women present are given some parched grain, which they receive in the part of their cloth covering the breast.

When this is over the anointing (telhardi) of the bride and bridegroom commences. This goes on every evening until the day before the wedding (Bhatwân). The next morning the boy is bathed by the barber, and the water is carefully kept for use in bathing the bride. The boy is dressed in a yellow loin cloth and a red turban and coat. His mother takes him into her lap and five unmarried boys make him chew some caked folded up in mango leaves. Then he spits on the palm of his mother's hand and she licks it up. The father and mother, with their hands covered with a cloth so that no one may see them, grind some urad . This is made into lumps and offered to the sainted dead of the household with the prayer "Come and help us to bring the marriage to a successful issue!" Then the boy gets into the litter, while his mother waves a pestle over his head to drive off evil spirits. When the litter is raised the mother is obliged to creep beneath it, and as she attempts to do so the Kahârs put it down, and will not raise it until they receive a present. This present is called pilâi or "a drink." It is customary with them that the procession should reach the house of the bride after nightfall, a survival of marriage by capture. They then go to the house of the headman of the village and present him with five chhatânks of betel-nut and curd-- a possible sign of the commutation of the jus prima noctis, but more probably one of the ordinary dues taken by the village landlord at marriages. They stay some time at his door and dance and sing their own tribal song, the birha. Then they go to the reception place (janwânsa), which is usually arranged under a tree near the village. Then the bride's barber appears and washes the feet of the party, and a relative of the bride comes and feeds five boys of the bridegroom's gotra with curds and treacle. After this the boy's father sends the bride the water in which the bridegroom had been washed; in this she gets the marriage bath. This being done, the bridegroom goes to the house of the bride, and is received at the door by the mother of the bride, who waves over his head a piece of dough, on which is laid a silver coin and a lighted lamp. This is the parachhan ceremony and is intended to scare away the evil spirits, which are most dreaded at any major passage of life, such as marriage. Then the barber's wife brings out the bride, who is seated in the lap of her father. The pair worship gauri and Ganesa, of whom flour images are made. The father then gives away his daughter in the regular kangâdân form, holding a bunch of kusa grass, water, and rice, in his right hand. Then the bridegroom first performs the emblematical marriage with the siddh tree forming the central pole of the marriage shed, and he then marks the parting of the bride's hair. The pair must make five circuits round the siddh tree, and the ceremony ends with a salute to the officiating Brâhman.

Next the bridegroom walks with the bride into the retiring room (kohabar), an obvious survival of the custom still prevailing among some of the Dravidian tribes, where consummation follows immediately after the marriage ceremony. The sister-in-law of the bride attempts to obstruct his passage, and he is obliged to carry in the bride by force. The walls of the retiring room are decorated with rude drawings in red, of elephants and horses. Over these the bridegroom is made to pour a little butter. Then the women crack jokes with the boy. Pointing to a rice pestle they say "That is your father! salute him!" and taking up a lamp they say. "That is your mother! salute her!" On this he breaks the lamp with the pestle. Then the knot joining the clothes of the newlyweds is opened and the boy returns to his own party.

Next morning the bridegroom is brought with two or three other boys to go through the confarreatio or khichari rite. When he is asked to eat in the house of the bride he holds out for some time, and will not touch the food until he gets a present from his father-in-law; then his party are feasted. Next morning the boy goes again into the marriage shed, and his mother-in-law, as before, waves a pestle over his head and gives him a present. This done, his father shakes one of the poles of the shed and receives a present for so doing, which is known as mânro hiiâi. On this, the relations on both sides embrace, and the wedding party starts for home. If the bride is nubile she accompanies her husband; if not, in the first, third,

or fifth year there is the gauna, when she is brought to the house of her husband. After the party returns, a burnt offering (hom) is made in honour of the village godlings (dih), and the barber's wife takes the marriage jar (kalsa) to a neighbouring stream, where she washes it, and then, filling it with water, pours the contents over the head of the bridegroom's mother, and asks her if she feels refreshed, meaning thereby if she is satisfied with the marriage of her son. Of course she says that she is satisfied, and blesses him and his wife.

Death ceremonies.

The married dead are cremated; children and those who die of epidemic disease are buried. The cremation is carried out in the orthodox way. After it is over the chief mourner plants by the side of a river or reservoir a bunch of the jurai grass, as an abode for the soul until the funeral rites are completed. He cooks for himself, and daily places on a dung-hill a leaf platter (dauna) full of food for the ghost of the dead man. On the tenth day he throws into a reservoir ten balls of rice boiled in milk (khír) in honour of the dead. During this the Brâhman repeats texts; and the relatives, after shaving, come home and offer a burnt offering. Clothes, vessels, a cow, and other articles are given to a Mahâ Brâhman in the belief that they will pass for the use of the dead man in the next world.

Religion.
Ahírs are all Hindus, but are seldom initiated into any of the regular sects. To the east of the Province they worship, by preference, Mahâdeva. They also worship the Pânchonpír and Birtiya. The latter, they say, was one of their forefathers, who died in a fight at Delhi. He is worshipped in the month of Sâwan, or at the Holi festival, with a burnt offering, which is made either in the courtyard of the house where the churn is kept, or in the cow-house. They also pour spirits on the ground in his honour. They worship the Pânchonpír during the Naurâtri, or first nine days of Chaitra. Birtiya is regarded as the special guardian of cattle. The only one of the standard pantheon to whom they offer regular sacrifices is the Vindhyabâsini Devi, of Vindhyâchal, to whom they occasionally sacrifice a goat. In other parts of the Province they seem, as a rule, to worship Cevi. They are served by Brâhmans of all the ordinary priestly classes.

Worship of Kâsinâth.
To the east of the province the worship of Kâsinâth is very popular. In most of their villages there is a man who is supposed to be possessed by this deity, who is generally a young, strong man, who lets his hair grow. Once or twice a year Kâsinâth "comes to his head," as the phrase is. Then he begins to move his hands and shakes his head, and in this state utters prophecies of the prospects of the crops and other matters affecting the village. Then they all assemble in some open ground, outside the village, and arrange for the worship of the godling. They light several fires in a row, and on each a pot of milk is set to boil. Opposite these a pile of parched barley (bahuri) is collected. As soon as the milk begins to boil over, the man possessed of the spirit of Kâsinâth, rushes up and pours the contents of all the pots in succession over his shoulders. It is said that he is never scalded. The rite concludes with the distribution of the barley among the worshippers.

Worship of Birnâth.
In parts of the Mirzapur District, south of the River Son, you may occasionally notice on the side of the road a little platform (chaura), with one, three or five rude wooden images, about three feet high, with a representation of a human face and head at the top. These fetish posts are quite black with a continual application of oil or ghi. This is the shrine of Bírnâth, the Ahír cattle godling. He was an Ahír, who was allegedly killed by a tiger, and he has now become a godling, and is worshipped by the Ahírs of the jungle as the protector of cattle. People make occasional vows to him in seasons of sickness or distress, but his special function is to keep the cattle safe from beasts of prey. He has no special feast day, but is presented with occasional offerings of rice, milk, and cakes. The worshipper first bathes; then plasters the platform of the godling, and deposits his offering upon it and says "Bírnâth Bâba keep our cattle safe, and you will get more!" This worship is always done in the morning, and particularly when the cattle are sent into the jungle in the hot weather, or when cattle disease is prevalent. The curious point about the worship is that it is part of the faith of the aboriginal 1 tribes, with whom the Ahírs cannot be very closely connected. Thus Mr. S. Hislop writes:-"In the south of the Bhandâra District the traveller frequently meets with squared pieces of wood, each with a rude figure carved in front, set up somewhat close to each other. These represent Bangarâma, Bangara Bai, or Devi, who is said to have one sister and five brothers, the sister being styled Danteswari ("she with the teeth"), a name of Kâli and four out of the five brothers being known by the names of Ghantarâma, Champarâma, Nâikrâma and Potlinga. These are all deemed to possess the power of sending disease and death upon men, and under these or different names seem to be generally feared in the regional caste of the city of Nâgpur. I find the name of Bangara to occur among the Kols of Chaibasa, where he is regarded as the god of fever, and is associated with Gohem, Chondu, Negra and Dechali, who are considered respectively the gods of cholera, the itch, indigestion, and death. Bhím Sen is generally worshipped under the form of two pieces of wood, standing from three to four feet in length above the ground, like those set up in connection with Bangarâma's worship." There can be little doubt that from this form of worship the cult of Bírnâth has been developed. The quintet of the brethren may be a throwback to the Pândava legend, on which much of the Pânchonpír cycle is possibly based.

Festivals.
The Ahírs observe the usual Hindu festivals, particularly the Holi, which is the occasion for much drinking and rude horse play.   They have a special observance, which takes place a few days after the Diwâli, which is known as the Dâng or "club" Diwâli, or the Gobardhana, when the images of the cattle of Krishna are worshipped, and the herdsmen go round singing,  playing, and dancing, and collect money from the owners of the cattle they tend. Connected with this is the Sohrâi, which takes place on the fifteenth of Kârttik, when a cow is made to run and dance.   Sometimes a young pig is made to squeak near her calf, and the mother, followed by the whole herd, pursues it and gores it to death. Sometimes, according 2 to Mr. Christian, this cruel sport is humanely varied by dragging a large gourd or a black blanket, at which the cows run to butt.  Hence the proverb Bîrh gâé sohrâi, ke sâdh -"An old cow, and longing to take part in the Sohrâi."

Social position and occupation.
In Cawnpur they will eat kachchi and pakki with all Brâhmans; pakki with Râjputs and Banyas, and drink and smoke with none but members of their own caste. In Mirzapur they drink water from the hands of Brâhmans, Kshatriyas, and all Vaisyas, except Kalwârs. They will eat Kachchi cooked by a Brâhman, but only if they are well acquainted with him. In Behâr, according to Mr. Risley, they rank with Kurmis and similar castes, from whose hands a Brâhman can drink water. Towards Delhi, Sir H. M. Elliot states that they eat, drink, and smoke not only with Jâts and Gîjars, but also occasionally with Râjputs. In other places Râjputs would indignantly repudiate all connection with Ahírs. In rural beliefs the Ahír is a boor, faithless, greedy, and quarrelsome. Like Gadariyas and Gîjars, they are naturally dwellers in the jungle-Ahir, Gadariya, Gîjar, ye tínon châhen îjar. The other local proverbs are not much more complimentary to them-Ahír se jab gun niklé, jab bâlu se ghi-: "You can sooner get butter from sand than good from an Ahír." Ahír dekh Godariya mastâna : "If the Gadariya gets drunk he learns of it from the Ahír." Ahír ka pet gahir , Brâhman ka pet madar: "The Ahír's belly is deep, but the Brahman's a bottomless pit." Ahír ka kya jnjmân, aur lapsi ka kya pakwan : "Sooner consider gruel a delicacy as be an Ahír's client ."  His primary business is tending cattle, making ghi, and selling milk. He
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is not above the suspicion of adulterating his ghi with substances which are an abomination to orthodox Hindus or Muslims. As a cultivator he is not ranked highly, as he depends more on his cattle than on his field, and in some places he is not free from the suspicion of cattle stealing.

Ahiwasi.: -In the past they transported goods along the Narmada valley. Nowadays they move from village to village as small retailers.

Alakhgir.: -Alakhnâmi, Alakhiya.1- A Saiva sect said to have been founded by a Chamâr, named Lâlgir. They are so called because when they beg they cry Alakh ! Alakh ! "the invisible God" (Sans. Alakshya ). They wear usually a blanket cloak hanging down to their heels, and a high conical cap. They come to a man's door and raise their characteristic cry. If their request is granted, they will accept alms; otherwise they go away at once. They are considered a quiet and harmless begging class. They are generally classed among Jogis. The rule of their founder was that charity was to be practised, the taking of life and use of meat as food forbidden, and asceticism eneouraged. The sole rewards he held out to his followers in this life were the attainment of purity, untroubled contemplation, and serenity. There is no future state: heaven and hell (that is, happiness and misery) are here within. All perishes with the body, which is finally dissolved into the elements, and man cannot gain immortality.

Andis.: -They live in Tamilnadu. They are religious begging communities. They usually sing religious songs and hymns.

Asurí.:   -Asurí is the dialect spoken by the Asurs, a non-Aryan tribe of Chota 2 Nagpur.    As far as can be judged from their language, the Asurs are closely related to the Korwâs.   Colonel Dalton connects the Asurs with the Asuras who, according to Mu∑πâ tradition, were destroyed by Sin••bon••ga, and Mr. Risley is inclined to think that they are the remnant of a race of earlier settlers who were driven out by the Mu∑πâs. The Rev. F. Hahn mentions that the Asurí dialect contains some Dravidian words which have possibly been borrowed from Kurukh, as well as some words which he cannot identify in related languages. This latter fact would point to the same conclusion as that arrived at by Messrs. Dalton and Risley. It will be shown, however, that at least some of the words which Mr. Hahn thinks are neither Kurukh nor Mu∑πâ are used in other related forms of speech.   Moreover, Asurí grammar so closely resembles Santâlí and Mu∑πârí that there is no philological reason for separating the Asurs from other Mu∑πâ tribes. They believe in a god whom they apparently identify with Sin••bon••ga, the sun, and their religion is, so far as we know, of the common Mu∑πâ character. We are not in this place concerned with their origin. So far as philology is concerned, they are a Mu∑πâ tribe, pure and simple. According to Mr. Hahn, "The tribe is divided into several sections, viz .,- the Agóriâ, the Brijiâ or Binjhiâ, the Lóharâ, the Kól, and the Pahâ®iâ-Asurs. These sub-tribes are again divided into totemistic sections, which are similar in name to those found among other Aborigines in Chota Nagpur. The chief occupation of the Asurs is smelting iron, and, in the case of the Lóharâ Asurs, the making of rude iron utensils and agricultural implements; they also till the jungle in a most primitive manner."
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Number Of Speakers.
According to information collected for the purposes of this Survey, Asurí was spoken in the following districts :-

	Ranchi
	
	8,025

	Jashpur State
	
	1,000



	
	Total
	9,025


The so-called Agóriâ or Agariâ have only been returned from Ranchi.  No information has been available as to the number of speakers. The Census figures for the tribe are 1,616. The so-called Brijiâ dialect, which is also called Kórântí, is the dialect of 3,000 individuals in Palamau. The Brijiâs in Ranchi were included under the head of Agariâ. By adding these figures we arrive at the following total for Asurí:-

	Asurí proper
	
	9,025

	Agóriâ
	
	1,616

	Brijiâ
	
	3,000



	
	Total
	13,641


To this total should be added 6,000 speakers in the Raigarh State, 4,000 of whom were
reported to speak Mâñjhí, while 2,000 were entered under the heading of Mu∑πârí.  At the
last Census of 1901, Mâñjhí and Brijiâ were reported instead. Mâñjhí is a common title among
the Asurs, and the examples forwarded from Raigarh in the so-called Mu∑πârí and in the so-
called Mâñjhí both represent a form of speech which is apparently most closely related to
Asurí. See below. The following are then the revised figures:-
Asurí and sub-dialects
13,641
So-calledMâñjhí4,000
So-called Mundârí                            2,000

Total
19,641

This total is considerably above the mark.  The corresponding figures at the last Census of
1901 were as follows:-

Asurí-
Jalpaiguri
553
Ranchi
2,482
Palamau
44
Chota Nagpur Tributary States
47

3,126
So-called Mâñjhí of Raigarh
22
Agariâ-
Jalpaiguri
1
Ranchi
119
Palamau
161
Chota Nagpur Tributary States
42
323
Rrijiâ-
Darjeeling
8
Ranchi
13
Palamau
1,052

Chota Nagpur Tributary States
304
Raigarh
20

Wardha
1

Sambalpur
25
1,423

Total
4,894

It will be seen that these forms of speech are rapidly dying out, and their total disappearance can only be a question of time.

Ateri.:  -In Maharashtra they sell incense, scent, tooth powder and a pink powder. They are called Gandhi in Gujarat and Bukekari in Maharashtra.

Ayawar.: -See the Satanis.

Badhak.: -1 Badhik.    -(Sans.   Fadhaka, a murderer.) -A vagrant criminal tribe of whom the last census shows only a small number in Mathura and Pilibhít. But there can be little doubt that these returns are incorrect, or the present Badhiks have been classed in some other way. They appear to be closely allied to the Bâwariyas and Baheliyas. According to the 2 earliest account of them by Mr. Shakespeare   they were originally outcastes of Musalmân as well as Hindu, tribes, the majority, however, being Râjputs.

The Gorakhpur Colony.
Of the Gorakhpur colony Mr. D.T. Roberts writes in a note prepared for the recent Police Commission:- "The notorious dacoits known as Badhiks were suppressed like the Thags by the capture and imprisonment of all their leaders. This done, a colony of them was settled on wasteland belonging to Government in the Gorakhpur District in 1844. They evidenced for a long time the greatest repugnance to honest work, and even now a good portion of the lands held by them are sublet at higher rates to other castes. The large proportion of their holdings are let at very low rates, but some land is taken up by them at the current rates of the neighbourhood. The net profits of the estate on which they are located are paid over to the family of the original dacoit leader. Surveillance, which at one time may have been very strict, has been much relaxed of late years, but there is a constable or two posted over them; a register is kept, and they require permission from the magistrate before they can leave the District. Dacoity has long been given up by them, or rather was never resumed at the colony. In 1871 the Deputy Inspector-General of Police visited them, and found the colony in a very backward state. In consequence of his reports the District authorities began to take more interest in them, and they have been fairly well looked after since. The number then was 209, and the Deputy Inspector-General remarked: "There is little doubt the tribe carries on thieving but no cases for some time past have been brought against them." Twenty years later, it may be said, that they are not even suspected of thieving. Though not a very advanced or industrious community, they may now be cited as a case of successful repression and reformation. Their number has not increased since 1971, and was, in 1890, 203 in all. One of their chief offences in the Gorakhpur colony used to be the illicit manufacture of spirits.

1 CRK Page No 100-102
2 . Asiatic Rescarches, XIII, 282.
Methods of Crime.
One of their specialities used to be disguising themselves as Brâhmans and Bairâgis and associating with pilgrims returning from the Ganges, for whom they used to perform mock 1 religious ceremonies, and then stupefy with datîra or thorn apple, and rob.     Their special deity is Kâli, to whom they offer goats as the Bâwariyas do. They eat game and vermin, such as foxes, jackals, and lizards. They believe that the use of jackal meat fortifies them against 2 the inclemencies of winter     They were in the habit of making plundering expeditions, and before starting, shares in the expected booty were allotted, a special share being given to the widow and children of any person killed or dying during the expedition.  A writer in the 3 Asiatic Journal      states that after the sacrifice they used to pray, "If it be Thy will, O, God! and thine, O Kâli! to prosper our undertaking for the sake of the blind and the lame, the widow and the orphan, who depend on our exertions, vouchsafe, we pray thee, the cry of the female jackal on our right."   One of the most famous exploits of Badhik dacoits was the murder of Mr. Ravenscroft, the Collector of Cawnpur, of which Colonel Sleeman gives an 4 account .

There can be very little doubt that the tribe is of mixed origin, and is on the same grade as the Kanjars, Sânsiyas, and similar vagrants. It constitutes, in fact, a sort of Cave of Adullam for the reception of vagrants and bad characters of different tribes.

Badhak.: -
5
Bâgri, Baoria.   -A famous tribe of dacoits who flourished up to about 1850, and extended their depredations over the whole of Northern and Central India.  The Bâgris and Baorias or Bâwarias still exist and are well known to the police as inveterate criminals; but their operations are now confined to ordinary burglary, theft and cheating, and their more interesting profession of armed gang-robbery on a large scale is a thing of the past.  The first part of this article is entirely compiled from the Report on their suppression 6 drawn up by Colonel Sleeman,  who may be regarded as the virtual founder of the Thuggee and Dacoity Department.  Some mention of the existing Bâgri and Baoria tribes is added at the end.

The Badhak dacoits.
The origin of the Badhaks is obscure, but they seem to have belonged to Gujarât, as their peculiar dialect, still in use, is a form of Gujarâti. The most striking feature is the regular substitution of kh for s. They claimed to be Râjpîts and were divided into clans with the well-known Râjpît names of Solanki, Panwâr, Dhundhel, Chauhân, Râthor, Gahlot, Bhatti and Châran. Their ancestors were supposed to have fled from Chitor on one of the historical occasions on which it was assaulted and sacked. But as they spoke Gujarâti it seems more probable that they belonged to Gujarât, a fertile breeding-place of criminals, and they may have been descended from the alliances of Râjpîts with the primitive tribes of this locality, the Bhíls and Kolis. The existing Bâgris are of short stature, one writer stating that none of them exceed five feet two inches in height ; and this seems to indicate that they have little Râjpît blood. It may be surmised that the Badhaks rose into importance and found scope for their predatory instincts during the period of general disorder and absence of governing authority through which northern India passed after the decline of the Mughal Empire. They lived and robbed with the connivance or open support of the petty chiefs and landholders, to

1 . Report, Inspector-General, Police, N.W. P., 1860, page 121, sqq.
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4 . Journey through Oudh, I., 112.
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6 . Report on the Badhak or Bâgri Dacoits and the Measures adopted by the Government of India for their Suppression, printed
24
in 1849.
whom they gave a liberal share of their booty. The principal bands were located in the Oudh forests, but they belonged to the whole of northern India, including the Central Provinces. As Colonel Sleeman's report, though of much interest, is now practically unknown, I have thought it not out of place to compile an article by means of short extracts from his account of the tribe. In 1822 the operations of the Badhaks were being conducted on such a scale that an officer wrote: "No District between the Brahmaputra, the Nerbudda, the Satlej and the Himalayas is free from them; and within this vast field hardly any wealthy merchant or manufacturer could feel himself secure for a single night from the depredations of Badhak dacoits. They had successfully attacked so many of the treasuries of our native sub-Collectors that it was deemed necessary, all over the North-Western Provinces, to surround such buildings with extensive fortifications. In many cases they carried off our public treasure from strong parties of our regular troops and mounted police; and none seemed to know whence they came or whither fled with the booty acquired."

Instances of dacoities.
Colonel Sleeman thus described a dacoity in the town of Narsinghpur when he was in charge of that District:   "In February 1822, in the dusk of the evening, a party of about thirty persons, with nothing seemingly but walking-sticks in their hands, passed the barricade of guards on the bank of the rivulet which separates the cantonment from the town of Narsinghpur.  On being challenged by the sentries they said they were cowherds and that their cattle were following close behind. They walked up the street; and coming opposite the houses of the most wealthy merchants, they set their torches in a blaze by blowing suddenly on pots filled with combustibles, stabbed everybody who ventured to move or make the slightest noise, plundered the houses, and in ten minutes were away with their booty, leaving about twelve persons dead and wounded on the ground.   No trace of them was discovered." Another well-known exploit of the Badhaks was the attack on the palace of the ex-Peshwa, Bâji Rao, at Bithîr near Cawnpore.  This was accomplished by a gang of about eighty men, who proceeded to the locality in the disguise of Ganges waterfarers.   Having purchased a boat and a few muskets to intimidate the guards, they crossed the Ganges about six miles below Bithîr, and reached the place at ten o' clock at night; and after wounding eighteen persons who attempted resistance they possessed themselves of the property, chiefly gold, to the value of more than two and a half lakhs of rupees; and retiring without loss made their way in safety to their homes in the Oudh forests. The residence of this gang was known to a British police officer in the King of Oudh's service, Mr. Orr, and after a long delay on the part of the court an expedition was sent which arrested some of the Badhaks. But none of the recovered property reached the hands of Bâji Rao and the prisoners were soon afterwards released. Again in 1839, a gang of about fifty men under a well-known leader, Gajrâj, scaled the walls of Jhânsi and plundered the Surâfa or banker's quarter of the town for two hours, obtaining booty to the value of Rs. 40,000, which they carried off without the loss of a man. The following is an account of this raid obtained by Colonel Sleeman from one of the robbers 1 : "The spy (hirrowa  ) having returned and reported that he had found a merchant's house in Jhânsi which contained a good deal of property, we proceeded to a grove where we read signs by the process of akît (counting of grains) and found the omens favourable.  We then rested three days and settled the rates according to which the booty should be shared. Four or five men, who were considered too feeble for the enterprise, were sent back, and the rest, well armed, strong and full of courage, went on. In the evening of the fourth day we reached a place about a mile from the fort, where we rested to take a breath for an hour; about nine o'clock we got to the wall and remained under it till midnight, preparing the ladders from materials which we had collected on the road.  They were placed against the wall and we entered and passed through the town without opposition. A marriage procession was going on before us and the people thought we belonged to it. We found the bankers' shops closed. Thâna and Saldewa, who carried the axes, soon broke them open, while Kulean lit up his torch.  Gajrâj with twenty men entered, while the rest stood posted at the different avenues

1 . Sleeman, p. 95.
leading to the place. When all the property they could find had been collected, Gajrâj hailed the god Hanumân and gave orders for the retreat. We got back safely to Mondegri in two and a half days, and then reposed for two or three days with the Râja of Narwar, with whom we left five or six of our stoutest men as a guard, and then returned home with our booty, consisting chiefly of diamonds, emeralds, gold and silver bullion, rupees and about sixty pounds of silver wire. None of our people were killed or wounded, but whether any of the bankers' people were I know not."

Further instances of dacoities.
Colonel Sleeman writes elsewhere of the leader of the above exploit : "This Gajrâj had risen from the vocation of a bandarwâla (monkey showman) to be the Robin Hood of Gwâlior and the adjacent States; he was the governor-general of bandits in that country of bandits and kept the whole in awe; he had made himself so formidable that the Durbar appointed him to keep the ghâts or ferries over the Chambal, which he did in a very profitable manner to them and to himself, and none entered or quitted the country without paying blackmail." A common practice of the Badhaks, when in need of a little ready money, was to lie in wait for money​changers on their return from the markets. These men take their bags of money with them to the important bazârs at a distance from their residence and return home with them after dusk. The dacoits were accustomed to watch for them in the darkest and most retired places on the roads and struck them to the ground with their bludgeons. This device was often practised and usually succeeded. Of another Badhak chief, Meherbân, it is stated that he hired a discharged sepoy to instruct his followers in the European system of drill, that they might travel with him in the disguise of regular soldiers, well armed and accoutred. During the rains Meherbân's spies (hirrowa ) were sent to visit the great commercial towns and report on dispatches of money or other valuables which were to take place during the following open season. His own favourite disguise was that of a Hindu prince, while the remainder of the gang constituted his retinue and escort. On one occasion, assuming this character, he followed up a boat laden with Spanish dollars which was being sent from Calcutta to Benâres; and having attacked it in its moorings at Makrai, he killed one and wounded ten men of the guard and made off with 25,000 Spanish dollars and Rs. 2600 of the Company's coinage. A part of the band were sent direct to the rendezvous previously arranged, while Meherbân returned to the grove where he had left his women and proceeded with them in a more leisurely fashion to the same place. Retaining the character of a native prince he halted here for two days to celebrate the Holi festival. Marching thence with his women conveyed in covered litters by hired bearers who were changed at intervals, he proceeded to his bivouac in the Oudh forests; and at Seosâgar, one of his halting-places, he gave a large sum of money to a gardener to plant a grove of mango tress near a reservoir for the benefit of travellers, in the name of Râja Meherbân Singh of Gaur in Oudh; and promised him further alms on future occasions of pilgrimage if he found the work progressing well, saying that it was a great shame that travellers should be compelled as he had been to halt without shade for themselves or their families during the heat of the day. He arrived safely at his quarters in the forest and was received in the customary fashion by a procession of women in their best attire, who conducted him with dancing and music, like a victorious Roman Proconsul, to his fort.

Disguise of religious mendicants.
But naturally not all the Badhaks could do things in the style of Meherbân Singh. The disguise which they most often assumed in the north was that of carriers of Ganges water, while in Central India they often pretended to be Banjâras travelling with pack-bullocks, or pilgrims, or wedding-parties going to fetch the bride or bridegroom. Sometimes also they took the character of religious mendicants, the leader being the high priest and all the rest his followers and disciples. One such gang, described by Colonel Sleeman, had four or five tents of white and dyed cloth, two or three pairs of nakkâras or kettle-drums and trumpets, but the bodies of the greater part were covered with nothing but ashes, paint and a small cloth waistband.   But they always provided themselves with five or six real   Bairâgis, whose services they purchased at a very high price. These men were put forward to answer questions in case of difficulty and to bully the landlords and peasantry; and if the people demurred to the demands of the Badhaks, to intimidate them by tricks calculated to play upon their ignorant fears. They held in their hands a preparation of gunpowder resembling common ashes; and when they found the people very stubborn they repeated their mantras over this and threw it upon the thatch of the nearest house, to which it set fire. The explosion was caused by kind of fuse held in the hand which the people could not see, and taking it for a miracle they paid all that was demanded. Another method was to pretend to be carrying the bones of dead relatives to the Ganges. The bones or ashes of the deceased, says Colonel Sleeman, are carried to the Ganges in bags, coloured red for females and white for males. These bags are considered holy, and are not allowed to touch the ground upon the way, and during halts in the journey are placed on poles or triangles. The carriers are regarded with respect as persons engaged upon a pious duty, and seldom questioned on the road. When a gang assumed this disguise they proceeded to their rendezvous point in small parties, some with red and some with white bags, in which they carried the bones of animals most resembling those of the human frame. These were supported on triangles formed of the shafts on which the spear-heads would be fitted when they reached their destination and had prepared for action.

Countenance and support of landowners.
It would have been impossible for the Badhaks to exist and flourish as they did without the protection of the landowners on whose estates they lived; and this protection they received in full measure in return for a liberal share of their booty. When the chief of Karauli was called upon to dislodge a gang within his territory, he expressed apprehension that the coercion of the Badhaks might cause a revolution in the State. He was not at all unique, says Colonel Sleeman, in his fear of exasperating this formidable tribe of robbers. It was common to all the smaller chiefs and the provincial governors of the larger ones. They everywhere protected and fostered the Badhaks, as did the landholders; and the highest of them associated with the leaders of gangs on terms of equality and confidence. It was very common for a chief or the governor of a district in times of great difficulty and personal danger to require from one of the leaders of such gangs a night-guard or palang ki chauki ; and no less so to engage large groups of them in the attack and defence of forts and camps whenever unusual courage and skill were required. The son of the Râja of Charda exchanged turbans with a Badhak leader, Mangal Singh, as a mark of the most intimate friendship. This episode recalls an alliance of similar character in Lorna Doone ; and indeed it would not be difficult to find several points of resemblance between the careers of the more enterprising Badhak leaders and the Doones of Bagworthy; but India produced no character on the model of John Ridd, and it was reserved for an Englishman, Colonel Sleeman, to achieve the suppression of the Badhaks as well as that of the Thugs. After the fortress and territory of Garhâkota in Saugor had been taken by the Mahârâja Sindhia, Zâlim Singh, a cousin of the dispossessed Bundela chief, collected a force of Bundelas and Pindâris and ravaged the country round Garhâkota in 1813. In the course of his raid he sacked and burnt the town of Deori, and 15,000 persons perished in the flames. Colonel Jean Baptiste, Sindhia's general, detained a number of Badhaks from Râjputâna and offered them a rich reward for the head of Zâlim Singh; and after watching his camp for three months they managed to come upon him asleep in the tent of a dancing-girl who was following his camp, and stabbed him in the heart. For this deed they received Rs. 20,000 from Baptiste with other valuable presents. Their reputation was indeed such that they were frequently employed at this period both by chiefs who desired to take the lives of others and by those who were anxious for the preservation of their own. When it happened that a gang was caught after a robbery in their native State, the custom was not infrequently to make them over to the merchant whose property they had taken, with permission to keep them in confinement until they should refund his money; and in this manner by giving up the whole or a part of the proceeds of their robbery they were enabled to regain their liberty. Even if they were sent before the courts, justice was at that time so corrupt as to permit easy avenues of escape for those who could afford to pay. Colonel Sleeman records the deposition

of a Badhak describing their methods of bribery: "When police officers arrest Badhaks, their old women surround them and give them large sums of money; and they either release them or get their depositions written so that their release shall be ordered by the magistrates. If they are brought to court, their old women, dressed in rags, follow them at a distance of three or four miles with a thousand or two thousand rupees upon ponies; and they distribute among the native officers of the court and get the Badhaks released. These old women first ascertain from the people of the villages who are the Nâzirs and Munshis of influence, and wait upon them at their houses and make their bargains. If the officials cannot effect their release, they take money from the old women and send them off to the Sadar Court, with letters of introduction to their friends, and advice as to the rate they shall pay to each according to his supposed influence. This is the way that all our leaders get released, and hardly any but useless men are left in confinement."

Pride in their profession.
It may be noted that these robbers took the utmost pleasure in their calling, and were most averse to the idea of giving it up and taking to honest pursuits. "Some of the men with me," 1 one magistrate wrote,     " have been in jail for twenty, and one man for thirty years, and still do not appear to have any idea of abandoning their illegal vocation; even now, indeed, they look on what we consider an honest means of livelihood with the most marked contempt; and in relating their excursions talk of them with the greatest pleasure, much in the way an eager sportsman describes a boar-chase or fox-hunt. While talking of their excursions, which were to me really very interesting, their eyes gleamed with pleasure; and beating their hands on their foreheads and breasts and muttering some ejaculation they bewailed the hardness of their lot, which now ensured their never again being able to participate in such a joyous occupation."  Another Badhak, on being examined, said he could not recall a case of one of the community having ever given up the trade of dacoity.  " None ever did, I am certain of it," he continued.    "After having been arrested, on our release we frequently take lands, to make it appear we have left off dacoity, but we never do so in reality; it is only done as a feint and to enable our zamíndârs (landowners) to screen us." They sometimes paid rent for their land at the rate of thirty rupees an acre, in return for the countenance and protection afforded by the zamíndârs.   "Our professions," another Badhak remarked,   " has been a Pâdshâhi Kâm   (a king's trade); we have attacked and seized boldly the thousands and hundreds of thousands that we have freely and nobly spent.   We have been all our lives wallowing in wealth and basking in freedom, and find it hard to manage with the few copper pice a day we get from you." At the time when captures were numerous, and the idea was entertained of inducing the dacoits to settle in villages and supporting them until they had been trained to labour, several of them, on being asked how much they would require to support themselves, replied that they could not manage on less than two rupees a day, having earned quite that sum by dacoity. This amount would be more than twenty times the wages of an ordinary labourer at the same period. Another witness put the amount at one to two rupees a day, remarking, "We are great persons for eating and drinking, and we keep several wives according to our means."   Of some of them Colonel Sleeman had a high opinion, and he mentions the case of one man, Ajít Singh, who was drafted into the native army and rose to be commander of a company.  " I have seldom seen a man," he wrote,    " whom I would rather have with me in scenes of peril and difficulty." However, an attempt of the King of Oudh to form a regiment of Badhaks ended in failure, as after a short time they mutinied, beat their commandant and other officers, and turned them out of the regiment, giving as their reason that the officers had refused to perform the same duties as the men. And they visited with the same treatment all the other British on the province of Allahâbâd being made over to the Company.  Colonel Sleeman notes that they were never known to offer any other violence or insult to females than to make them give up any gold ornaments that they might have about their persons. "In all my inquiries into the character, habits and conduct of these gangs, I have never found an instance of a female having been otherwise
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disgraced or insulted by them. They are all Hindîs, and this reverence for the sex pervades all Hindî society." According to their own account also they never committed murder; if people opposed them they struck and killed like soldiers, but this was considered to be in fair fight. It may be noted, nevertheless, that they had little idea of clan loyalty, and informed very freely against their fellows when this course was to their advantage. They also stated that they could not settle in towns; they had always been accustomed to living in the jungles and committing burglaries upon the people of the towns as a kind of shikâr (sport) ; they delighted in it, and they felt living in towns or among other men was a kind of prison, and got quite confused (ghabrâye ), and their women even more than the men.

Caste rules and admission of outsiders.
The Badhaks had a regular caste organisation, and members of the different clans married with each other like the Râjpîts after whom they were named. They admitted freely into the community members of any respectable Hindu caste, but not the impure castes or Muhammadans. But at least one instance of the admission of a Muhammadan is given. The Badhaks were often known to the people as Siârkhawa or jackal-eaters, or Sabkhawa, "those who eat everything". And the Muhammadan in question was given jackal's flesh to eat, and having partaken of it was considered to have become a member of the community. This indicates that the Badhaks were probably accustomed to eating the flesh of a jackal at sacrificial meals, and hence that they worshipped the jackal, probably revering it as the deity of the forests where they lived. Such a veneration would account for the importance attached to the jackal's cry as an omen. Their eating jackals also points to the conclusion that the Badhaks were not Râjpîts, but a low hunting caste like the Pârdhis and Bahelias. The Pârdhis have Râjpît sect names as well as the Badhaks. No doubt a few outcaste Râjpîts may have joined the gangs and become their leaders. Others, however, said that they abstained from the flesh of jackals, snakes, foxes and cows and buffaloes. Children were frequently adopted, being purchased in large numbers in time of famine, and also occasionally kidnapped. They were brought up to the trade of dacoity, and if they showed sufficient aptitude for it were taken out on expeditions, but otherwise left at home to manage the household affairs. They were married to other adopted children and were known as Ghulâmi or Slave Badhaks, like the Jângar Banjâras; and like them also, after some generations, when their real origin had been forgotten, they became full Badhaks. It was very advantageous to a Badhak to have a number of children, because all plunder obtained was divided in regularly apportioned shares among the whole community. Men who were too old to go on dacoity also received their share, as did all children, even babies born during the absence of the expedition. The Badhaks said that this rule was enforced because they thought it an advantage to the community that families should be large and their numbers should increase; from which statement it must be concluded that they seldom suffered any hardship from lack of spoil. They also stated that a Badhak widow would go and find a second husband from among the regular population, and as a rule would sooner or later persuade him to join the Badhaks.

Religion : offerings to ancestors.
Like other Indian criminals, the Badhaks were of a very religious and superstitious disposition. They considered the gods of the Hindu creed as favouring their undertakings so long as they were suitably propitiated by offering to their temples and priests, and the spirits of the most distinguished of their ancestors excercized a vicarious authority under these deities in guiding them to their prey and warning them of danger. The following is an account of a Badhak sacrifice given to Colonel Sleeman by the Ajít Singh already mentioned. It was in celebration of a dacoity in which they had obtained Rs. 40,000, out of which Rs. 4500 were set aside for sacrifices to the gods and charity to the poor. Ajít Singh said: "For offerings to the gods we purchase goats, sweet cakes and spirits; and having prepared a feast we throw a handful of the savoury food upon the fire in the name of the gods who have most assisted us; but of the feast so consecrated no female but a virgin can partake. The offering is made through the man who has successfully invoked the god on that particular occasion; and,

as my god had guided us this time, I was employed to prepare the feast for him and to throw the offering upon the fire. The offering must be taken up before the feast is touched and put upon the fire, and a little water must be sprinkled on it. The savoury smell of the food as it burns reaches the nostrils of the god and delights him.   On this as on most occasions I invoked the spirit of Ganga Singh, my grandfather, and to him I made the offering.   I considered him to be the greatest of all my ancestors as a robber, and him I invoked on this solemn occasion. He never failed me when I invoked him, and I have the greatest confidence in his aid. The spirits of our ancestors can easily see whether we shall succeed in what we are about to undertake; and when we are to succeed they order us on, and when we are not they 1 make signs for us to desist." Their mode    of ascertaining which of their ancestors involved himself most in their affairs was commonly this: that whenever a person talked incoherently in a fever or an epileptic fit, the spirit of one or another of his ancestors was supposed to be upon him.  If they were in doubt as to whose spirit it was, one of them threw down some grains of wheat or coloured glass beads, a pinch at a time, saying the name of the ancestor he supposed the most likely to be at work and calling odd or even numbers as he pleased. If the number proved to be as he called it several times running while that name was repeated, they felt secure of their family god, and proceeded at once to sacrifice a goat or something else in his name. When they were being hunted down and arrested by Colonel Sleeman and his assistants, they ascribed their misfortunes to the anger of the goddess Kâli, because they had infringed her rules and disregarded her signs, and said that their forefathers had often told them they would one day be punished for their disobedience.

The wounded haunted by spirits.
Whenever one of the gang was wounded and was taken with his bleeding wounds near a 2 place haunted by a spirit, they believed the spirit got angry and took hold of him,     in the manner described here by Ajít Singh: "The spirit comes upon him in all kinds of shapes, sometimes in that of a buffalo, at others in that of a woman, sometimes in the air above and sometimes from the ground below but no one can see him except the wounded person he is angry with and wants to punish.  Upon such a wounded person we always place a naked sword or some other sharp steel instruments, as spirits are very afraid of weapons of this kind.   If there be any good conjurer at hand to charm away the spirits from the wounded person, he recovers, but nothing else can save him."  In one case a dacoit named Ghísa had been severely wounded in an encounter and was seized by the spirit of a banyan tree as he was being taken away: "We made a litter with our ropes and cloaks thrown over them and on this he was carried off by four of our party; at half a mile distant the road passed under a large banyan tree and as the four men carried him along under the tree, the spirit of the place fell upon him and the men who carried him fell down with the shock. They could not raise him again, so much were they frightened, and four other men were obliged to lift him and carry him off."  The man died of his wounds soon after they reached the halting-place, and in commenting on this Ajít Singh continued, "When the spirit seized Ghísa under the tree we had unfortunately no conjurer, and he, poor follow, died in consequence.   It was evident that a spirit had got hold of him, for he could not keep his head upright; it always fell down upon his right or left shoulder as often as we tried to put it right; and he complained much of a pain in the region of the liver. We therefore concluded that the spirit had broken his neck and was consuming his liver." 

Pious funeral observances.
Like the pious Hindus they were, the Badhaks were accustomed, whenever it was possible, to preserving the bones of their dead after the body had been burnt, and carrying them to the Ganges. If this was not possible, however, and the exigencies of their profession obliged them to make away with the body without the performance of due funeral rites, they cut off
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two or three fingers and sent these to the Ganges to be deposited instead of the whole body.

In one case a dacoit, Kundana, was killed in a fray, and the others carried off his body and thrust it into a porcupine's hole after cutting off three of the fingers.  "We gave Kundana's fingers to his mother," Ajít Singh stated, "and she sent them with due offerings and ceremonies to the Ganges by the hands of the family priest.  She gave this priest money to purchase a cow, to be presented to the priests in the name of her deceased son, and to distribute in charity to the poor and to holy men. She got from us for these purposes eighty rupees over and above her son's share of the booty, while his widow and children continued to receive their usual share of the takings of the gang so long as they remained with us."

Reading the omens.
Before setting out on an expedition it was their regular custom to read the omens, and the following account may be quoted of the preliminaries to an expedition of the great leader Meherbân Singh, who has already been mentioned: "At the end of that year, Meherbân and his brother set out and assembled their friends on the bank of the Bisori river. There the rate at which each member of the party should share in the spoil was determined in order to secure for the dependants of any one who should fall in the enterprise their due share, as well as to prevent inconvenient disputes during and after the expedition. The party assembled on this occasion, including women and children, and two animals were sacrificed for the feast. Each leader and member of the gang dipped his finger in the blood and swore fidelity to his venture and his associates under all circumstances. The gathering feasted together and drank freely till the next evening, when Meherbân advanced with about twenty of the principal persons to a spot chosen a little way from the camp. On the road they said in supplication, "If it be thy will, O God, and thine, Kâli, to bless our undertaking for the sake of the blind and the lame, the widow and the orphan, who depend upon our exertions for subsistence, vouchsafe, we pray thee, the call of the female jackal." All his followers held up their hands in the same manner and repeated these words after him. They all then sat down and waited in silence for the reply or spoke only in whispers. Al last the cry of the female jackal was heard three times on the left, and believing her to have been inspired by the deity for their guidance, they rejoiced." The following was another, more elaborate, method of reading omens described by Ajít Singh: "When we speak of seeking omens from our gods or Devi Deota, we mean the spirits of those of our ancestors who performed great exploits in dacoity in their day, gained a great name and established lasting reputations. For instance, Mahâjít, my grandfather, and Sâhiba, his father, are called gods and admitted to be so to us all. We have all of us some such gods to be proud of among our ancestors. We sometimes propitiate the Sîraj Deota (sun god) and seek good omens from him. We gather two or three goats or rams, and sometimes even ten or eleven, at the place where we would take the omens, and having assembled the principal men of the gang we put water into the mouth of one of them and pray to the sun and to our ancestors thus: 'O thou sun God ! And O all ye other Gods! If we are to succeed in the enterprise we are about to undertake we pray you to cause these goats to shake their bodies.' If they do not shake them after the gods have been thus duly invoked, the enterprise must not be entered upon and the goats are not sacrificed. We then try the auspices with wheat. We burn frankincense and scented wood; and taking out a pinch of wheat grains, put them on a cloth and count them. If they come up odd the omen is favourable, and if even it is bad. After this, which we call the auspices of the Akît, we take that of the Siârni or female jackal. If it calls on the left it is good, but if on the right it's bad. If the omens turn out favourable in all three trials, then we have no fear whatever, but if they are favourable in only one trial of the three the enterprise must be given up."

Suppression of dacoity.
Between 1937 and 1849 the suppression of the regular practice of armed dacoity was practically achieved by Colonel Sleeman. A number of officers were placed under his orders, and small bodies of military and police were set to hunt down different bands of dacoits,
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following them all over India when necessary. And special Acts were passed to enable the offence of dacoity, wherever committed, to be tried by a competent court in any part of India as had been done in the case of the Thugs. Many of the Badhaks received conditional pardons, and were drafted into the police in different stations, and an agricultural labour colony was also formed, but does not seem to have been altogether successful. During these twelve years more than 1200 dacoits in all were brought to trial, while some were killed during the operations, and no doubt many others escaped and took to other vocations, or became ordinary criminals when their armed gangs were broken up. In 1825 it had been estimated that the Oudh forests alone contained from 4000 to 6000 dacoits, while the property stolen in 1811 from known dacoities was valued at ten lakhs of rupees.

The Badhaks or Baoris at the present time.
The Badhaks still exist, and are well known as one of the worst classes of criminals, practising ordinary house-breaking and theft. The name Badhak is now less commonly used than those of Bâgri and Baori or Bâwaria, both of which were borne by the original Badhaks. The word Bâgri is derived from a tract of country in Mâlwa which is known as the Bâgar or 'hedge of 1 thorns,'  because it is surrounded on all sides by wooded hills.      There are Bâgri Jâts and Bâgri Râjpîts, many of whom are now highly respectable landholders.  Bâwaria or Baori is derived from bânwar, a creeper, or the tendril of a vine, and hence a noose made originally from some fibrous plant and used for trapping animals. this being one of the primary 2 occupations of the tribe.      The term Badhak singifies a hunter or fowler, hence a robber or murderer (Platts). The Bâgris and Bâwarias are sometimes considered to be separate communities, but it is doubtful whether there is any real distinction between them.   In Bombay the Bâgris are known as Vâghris by the common change of b  into v .  A good description of them is contained in Appendix C to Mr. Bhimbhai Kirpârâm's volume Hindus of Gujarat . In the Bombay Gazetteer, he divides them into the Chunaria, or lime-burners, the Dâtonia, or sellers of twig tooth-brushes, and two other groups, and states that "They also keep fowls and sell eggs, catch birds and go as shikâris   or hunters.   They traffic in green parrots, which they buy from Bhíls and sell for a profit."

Lizard hunting.
Their strength and powers of endurance are great, the same writer states, and they consider that these qualities are obtained by the eating of the goli  and sândha, or iguana lizards, which a Vâghri prizes very highly. This is also the case with the Bâwarias of the Punjab, who go out hunting lizards in the rains and may be seen returning with baskets full of live lizards, which exist for days without food and are killed and eaten fresh by degrees.  Their 3 method of hunting the lizard is described by Mr. Wilson as follows:     " The lizard lives on grass, cannot bite severely, and is sluggish in his movements, so that he is easily caught. He digs a hole for himself of no great depth, and the easiest way to take him is to look out for the scarcely perceptible airhole and dig him out ; but there are various ways of saving oneself this trouble.   One which I have seen, takes advantage of a habit the lizard has in cold weather (when he never comes out of his hole) of coming to the mouth for air and warmth. The Chîhra or other sportsman puts off his shoes and steals along the prairie till he sees signs of a lizard's hole.   This he approaches on tiptoe, raising over his head with both hands a mallet with a round sharp point, and fixing his eyes intently upon the hole.   When close enough he brings down his mallet with all his might on the ground just behind the mouth of the hole, and is often successful in breaking the lizard's back before he awakes to sense of his danger. Another plan, which I have not seen, is to tie a wisp of grass to long stick and move it over the hole so as to make a rustling noise. The Lizard within thinks, 'Oh, here's a snake! I may as well give in,' and comes to the mouth of the hole, putting out his tail first so that he
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may not see his executioner. The sportsman grabs his tail and snatches him out before he has

time to learn his mistake."   This common fondness for lizards is a point in favour of a connection between the Gujarât and the Punjab Bâwarias.

Social observances.
In Sirsa the great mass of the Bâwarias are not given to crime, and in Gujarât also they do not appear to have special criminal tendencies.  It is curios point, however, that Mr. Bhimbhai 1 Kirpârâm emphasises the chastity of he women of the Gujarât Vâghris.     "When a family returns home after a money-making tour to Bombay or some other-city, the women are taken before Vihât (Devi), and with the women is brought a buffalo or a sheep that is tethered in front of Vihât's shrine. They must confess all, even their slightest shortcomings, such as the following: 'Two weeks ago, when begging in Pârsi Bazâr-street, a drunken sailor caught me by the hand. Another day a Míyan or Musalmân ogled me, and forgive me, Devi, my looks encouraged him.' If Devi is satisfied the sheep or buffalo shivers, and is then sacrificed and 23 provides a feast for the caste."     On the other hand, Mr. Crooke states   that in northern India, "The standard of morality is very low because in Muzaffarnagar it is extremely rare for a Bâwaria woman to live with her husband.   Almost invariably she lives with another man: but the official husband is responsible for the children." The great difference in the standard of morality is certainly surprising. 4 In Gujarât     the Vâghris have gurus or religious preceptors of their own. These men take an eight-anna silver piece and whisper in the ear of their disciples "Be immortal."  The Bhuvas or priest-mediums play an important part in many Vâghri ceremonies.  A Bhuva is a male child born after the mother has made a vow to the goddess Vihât or Devi that if a son be granted to her she will devote him to the service of the goddess. No Bhuva may cut or shave his hair on pain of a fine of ten rupees, and no Bhuva may eat carrion or food cooked by a Muhammadan."

Criminal practices.
The criminal Bâgris still usually travel about in the disguise of Gosains and Bairâgis, and are very difficult to detect except to real religious mendicants. Their house-breaking implement or jemmy is known as Gyân, but in speaking of it they always add Dâs , so that it sounds like 5 the name of a Bairâgi.     They are usually very much afraid of the gyân being discovered on their persons, and are careful to bury it in the ground at each halting-place, while on the march it may be concealed in a pack-saddle.  The means of identifying them, Mr. Kennedy 6 remarks, is by their family deo   or god, which they carry about when wandering with their families. It consists of a brass or copper box containing grains of wheat and the seeds of a creeper, both soaked in ghí (melted butter). The box with a peacock's feather and a bell is wrapped in two white and then in two red cloths, one of the white cloths having the print of a man's hand dipped in goat's blood upon it.   The grains of wheat are used for taking the omens, a few being thrown up at sundown and counted afterwards to see whether they are odd or even. When even, two grains are placed on the right hand of the omen-taker, and if 78 this occurs three times running the auspices are considered to be favourable.    Mr. Gayer notes that the Badhaks have usually from one to three brands from a hot iron on the inside of their left wrist. Those of them who are hunters brand the muscles of the left wrist in order to
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steady the hand when firing their matchlocks. The custom of wearing a peculiar necklace of

1 small wooden beads and a kind of gold pin fixed to the front teeth, which Mr. Crooke records as having been prevalent some years ago, has apparently been since abandoned, as they are not mentioned in more recent accounts.  The Dehliwâl and Mâlpura Baorias have, 2 Mr. Kennedy states,    an interesting system of signs, which they mark on the walls of buildings at important corners, bridges and cross roads and on the ground by the roadside with a stick, if no building is handy. The most common is a loop, the straight line indicating the direction a gang or individual has taken : The addition of a number of vertical strokes inside the loop signifies the number of males in a gang. If these strokes are enclosed by a circle it means that the gang is in the vicinity; while a square inside a circle and line means that property has been secured by friends who have left in the direction by the line. It is said that Baorias will follow one another up for fifty or even a hundred miles by means of these hieroglyphics.    The signs are bold marks, sometimes even a foot or more in length, and are made where they will at once catch the eye. When the Mârwâri Baorias wish to indicate their route to others of their own caste, a member of the gang, usually a woman, trails a stick in the dust as she walks along, leaving a spiral track on the ground. Another method of indicating the route taken is to place leaves under 3 stones at intervals along the road.     The act of crime most popular among the ordinary Baoris is house-breaking by night.  Their common practice is to make a hole in the wall beside the door through which the hand passes to raise the latch; and occasionally they dig a hole in the base of the wall to admit the passage of a man, while another favorite alternative is to break 4 in through a barred window, the bars being quickly and forcibly bent and drawn out.     One class of Mârwâri Bâgris are also expert coiners.

Bagata.: - The Bagatas, Bhaktâs, or Baktas5 are a class of Telugu fresh-water fishermen, who are said to be very expert at catching fish with long spears. It is noted in the Madras Census Report, 1901, that "on the Dasara day they worship the fishing baskets, and also (for some obscure reason) a kind of trident." The trident is probably the fishing spear. Some of the Bagatas are hill cultivators in the Agency tracts of Vizagapatam. They account for their name by the tradition that they served with great devotion (bhakti) the former rulers of Golgonda and Mâdugula, who made grants of land to them in mokhâsa tenure. Some of them are heads of hill villages. The head of a single village is called a Padâl, and it may be noted that Padâla occurs as an exogamous sect of the Kâpus, of which caste it has been suggested that the Bagatas are an offshoot. The overlord of a number of Padâls calls himself Nâyak or Râju, and a Mokhâsadar has the title of Dora. It is recorded, in the Census Report, 1871, that "in the low country the Bhaktâs consider themselves to take the rank of soldiery, and rather disdain the occupation of ryots (cultivators). Here, however (in hill Mâdugulu in the Vizagapatam district), necessity has divested them of such prejudices, and they are compelled to delve for their daily bread. They generally, nevertheless, manage to get the Kâpus to work for them, for they make poor farmers, and are unskilled in husbandry."

It is recorded in the Gazetteer of the Vizagapatam district that "Matsya gundam (fish pool) is a curious pool on the Machéru (fish river) near the village of Matam, close under the great Yendrika hill, 5,188 feet above the sea. A barrier of rocks runs right across the river there, and the stream plunges into a great hole and vanishes beneath this, reappearing again about a hundred yards lower down. Just where it emerges from under the barrier, it forms a pool, which is crowded with mahseer of all sizes.   These are wonderfully tame, the bigger ones
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feeding fearlessly from one's hand, and even allowing their backs to be stroked. They are protected by the Mâdgole zamindars- who on several grounds venerate all fish due to superstitious fears. Once, goes the story, a Brinjâri caught one and turned it into curry, whereon the king of the fish solemnly cursed him, and he and all his pack-bullocks were turned into rocks, which may be seen there until this day. At Sivarâtri, a festival occurs at the little thatched shrine nearby, the priest at which is a Bagata, and part of the ritual consists in feeding the sacred fish.

"In 1901, certain envious Bagatas looted one of the villages of the Konda Mâlas or hill Paraiyans, a set of traders, who are rapidly acquiring wealth and exalted notions, on the ground that they were becoming unduly arrogant. The immediate cause of the trouble was the fact that at a cockfight the Mâlas' birds had defeated the Bagatas'."

In a note on the Bagatas, Mr. C. Hayavadana Rao writes that the caste is divided into exogamous septs or intipérulu, some of which occur also among the Kâpus, Telagas and Vantaris. Girls are married either before or after puberty, and the custom, called ménarikan, which renders it a man's duty to marry his maternal uncle's daughter, is the general rule. An Oriya or Telugu Brâhman officiates at marriages, and the bride is presented with jewelry as a substitute for the bride-price (vóli) in money. It is noted, in the Census Report, 1901, that at a wedding, the bridegroom is struck by his brother-in-law, who is then presented with a pair of new clothes. The Bagatas are both Vaishnavites and Saivites, and the former get themselves branded on the arm by a Vaishnava guru, who lives in the Godâvari district. The Vaishnavites burn their dead, and the Saivites bury them in the customary sitting attitude. Sâtânis officiate for the former, and Jangams for the latter. Both sections perform the chinna and pedda rózu (big and little day) death ceremonies. The hill Bagatas observe the Itiga Ponduga festival, which is celebrated by the hill classes in vizagapatam.

Bagdi.: -Bâgdi, Mudi,1 a cultivating, fishing, and menial caste of Central and Western Bengal, who appear from their features and complexion to be of Dravidian descent, and closely akin to the tribes whom, for convenience of description, we may call aboriginal. A variety of more of less indelicate legends are current regarding the origin of the caste. One story tells how Parvati disguised herself as a fisherwoman and made advances to Siva with the object of testing his fidelity to herself. When the god had yielded to the temptation, Parvati revealed her identity, and Siva, out of pique at her triumph, ordained that the child to be born from her should be a Bâgdi and live by fishing. Another account lays the scene of this adventure in Kochh Behar, where Sive is represented as living with a number of concubines of the Kochh tribe. Parvati was moved by jealousy to come in the disguise of a fisherwoman and destroy the standing crops of the Kochhnis, and Siva could only induce her to depart by begetting on her a son and a daughter. These twins were afterwards married, and gave birth to Hamvir, the King of Bishanpur in Bankura. It is from his four daughters-Sântu, Netu, Mantu, and Kshetu- that the four sub-castes Tentuliâ, Duliâ, Kusmetiâ, and Mâtiâ, are descended.

Traditions of origin.
According to a third tradition, the first Bâgdi was accidentally begotten by Râma on a widow maid-servant in attendance to Sita. After undergoing some persecution at the hands of his reputed father, the son was recompensed by the promise that he and his descendants should be palanquin-bearers, and in that capacity should be trusted to carry females of the highest classes. From Orissa comes the still more fantastical tale of how, once upon a time, at an assembly of the gods, a goddess suddenly gave birth to three sons, and feeling embarrassed by the situation, hid the first under a heap of tamarind (tentul ) pods, the second in an iron
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pan, and the third under a hermit's staff (danda ). From these vicissitudes of their infancy the children got the names of Tentuliâ Bâgdi, Lohâr Mânjhi, and Dandâchhatra Mânjhi. It will, of course, be understood that these traditions are quoted here, not for any light that they may throw upon the origin of the Bâgdis, but as contributions to the modern science of folklore. Apart from any value they may possess as illustrations of the process of mythmaking among primitive folk, I may point out that all of these legends must have grown up after the Bâgdis had ceased to be a compact tribe. The last in particular furnishes an excellent example of a myth devised for the purpose of giving a respectable explanation of the totemistic name Tentuliâ. A parallel case will be found among the Kumhârs of Orissa.

Internal structure.
In the district of Bankura, where the original structure of the caste seems to have been singularly well preserved, we find the Bâgdis divided into the following sub-castes:-(1) Tentuliâ, beâring the titles Bâgh, Sântrâ, Râi, Khân, Puilâ; (2) Kasâikuliâ, with the titles Mânjhi, Masâlchi, Palankhâi, Pherkâ; (3) Duliâ, with titles Sardâr and Dhârâ; (4) Ujhâ or Ojhâ; (5) Mâchhuâ, Mechhuâ, or Mecho; (6) Gulimânjhi; (7) Dandamânjhi; (8) Kusmetiâ, Kusmâtiâ, or Kusputra; (9) Mallametiâ, Mâtia, or Mâtiâl. Within these again are a number of exogamous sections, among which may be mentioned Kâsbak, the heron; Ponkrishi, the jungle cock; Sâlrishi or Sâlmâch, the sâl fish; Pâtrishi, the bean; and Kachchhap, the tortoise. The totem is taboo to the members of the section; that is, a Kâsbak Bâgdi may not kill or eat a heron; a Pâtrishi, like the Pythagoreans according to Lucian, may not touch a bean.

A Bâgdi may not marry outside the sub-castes, nor inside the section to which he belongs. Thus a Tentuliâ must marry a Tentuliâ, but a man of the Sâlrishi section, to whatever sub-caste he may belong, cannot marry a woman of that section. The section names go by the male side, and the rule prohibiting marriage within the section requires a separate set of rules, which to some extent overlap the rule of exogamy. Marriage with any person descended in a direct line from the same parents is forbidden as long as any relationship can be traced. To simplify the calculation of collateral relationship, the formula "Paternal uncle, maternal uncle, paternal aunt, maternal aunt- these four relationships are to be avoided in marriage," is in use. Ordinarily the prohibition extends only to three generations of the descending line; but if bhaiyâdi or mutual recognition of a relationship is kept up, intermarriage is barred for five or, as some say, seven generations. In counting generations the person under consideration is included.

In the more eastern districts the organization of the caste seems to be less elaborate, and has clearly been affected by closer contact with Hinduism, inducing the adoption of Brahmanical customs. In the 24-Parganas only five sub-castes are found- Tentuliâ, Kusmetiâ, Trayodas, Mânjhi, Noda; while the sections are reduced to three- Kâsyapa, Râncho, and Dâsya-the members of which profess to be descended from Vedic Rishis, and have abandoned the totemistic observances which are common further west. Traces of totemism, however, still survive in the names of sub-castes. Tentuliâs admit that they are called after the tamarind tree, and Kusmetiâs that they take their name from the kusâ grass, but their neither show any reverence for the plants in question. The system of exogamy has also been developed in the direction of closer conformity with the usage of the higher castes.

Marriage.
In Bankura, Manbhum, and the north of Orissa, where the examples of the aboriginal races are prominent, Bâgdis practise both infant and adult marriage equally. In the case of girls who are not married in infancy, sexual license before marriage is tacitly tolerated, it being understood that if a girl becomes pregnant she will find someone to marry her. Further away infant-marriage is the rule and adult-marriage the exception, while the Bâgdis of the 24-Parganas, Jessore, and Nadiya pretend ignorance of the custom of adult-marriage. Polygamy is permitted.   In theory, a man may marry as many wives as he can afford to maintain:

practically, however, the standard of living of the caste limits him to two. He may also marry two sisters at the same time.

Marriage Ceremony.
Among a mass of rituals borrowed from the Brahmanical system, the marriage ceremony (bibâha or byâh as opposed to sângâ ) of the Bâgdis of Western Bengal has preserved some interesting customs, which appear to belong to a different, and perhaps more primitive, symbolic canon. Early on the wedding morning, before the bridegroom starts the procession to the bride's house, he goes through a mock marriage to a mahuâ tree (Bâssia latifolia ). He embraces the tree and bedaubs it with vermilion; his right wrist is bound to it with thread, and after he is released from the tree this same thread is used to attach a bunch of mahuâ leaves to his wrist. The barât or procession of the bridegroom's party is usually timed so as to reach the bride's house about sunset. On arrival, the inner courtyard of the house is defended by the bride's friends, and a mimic conflict takes place, which ends in the victory of the barât. Symbolic capture having been thus effected, the bridegroom himself is seated with his face to the east on a wooden stool (pirâ ) placed under a bower of sâl leaves, having pots of oil, grain, and turmeric at the four corners, and a small pool of water in the centre. When the bride enters, she marches seven times round the bower, keeping it always on her right hand, and seats herself opposite to the bridegroom, the pool of water being between the pair. The right hands of the bride, the bridegroom, and the bride's eldest relative are tied together with thread by the officiating Brahman, who at the same time recites sacred texts (mantras), the purport of which is that the bride has been given by her people to the bridegroom and has been accepted by him. The priest then claims his fee, and after receiving it, unties the thread and knots together the scarves worn by the newly married couple. This part of the ceremony is called gotrântar, "the change of gotra," and is supposed to transfer the bride from her own section or exogamous group into that of her husband. It is followed by sindurdân, when the bridegroom takes a small cup of vermilion in his left hand and with his right hand smears the colour on the parting of the bride's hair. By the Bâgdis, as by most of the aboriginal tribes of Western Bengal, sindurdân is deemed to be the essential and binding portion of the marriage ceremony, and they know nothing of the "seven steps" of the Brahmanical rote. Garlands of flowers are then exchanged by the parties, and the rest of the night is spent in feasting. The married couple leaves for the bridegroom's house early the next morning. The knotted scarves are not untied until the fourth day after the wedding.

Widows.
Aíl sub-castes, except the Tentuliâ Bâgdis, allow widows to marry again by the ceremony 1 known as Sângâ, - a maimed rite, at which no Brahman officiates,      no mantras  or Vedic texts are recited, and the sacred fire, which from the days of the Rig-Veda has formed the distinguishing feature of the marriage ritual, is not kindled.   In the Sângâ ceremony as practised by the Bâgdis of Central Bengal, the bride and bridegroom sit face to face on a mat, and each daubs the other's forehead with paste of powdered turmeric and water.  A sheet (châdar ) is then thrown over the heads of the pair, so as to cover them entirely, and under this the bridegroom puts an iron bracelet (lohâr khâru ) on the left wrist of the bride.  The proceedings are finished by a feast to the caste brethren of the village. If the newly-married couple is too poor to afford a feast, they pay a fee of Rs. 1-4. A widow may marry her late husband's younger brother, but she is not compelled to do so.

Divorce.
In the matter of divorce, the practice of the caste seems to vary in different parts of Bengal. Hinduised Bâgdis follow the example of the higher castes in denying that such a thing is possible.   The general opinion, however, seems to be that a wife may be divorced for 1 . Among the Ba`gdis of hte Tributary States of Orissa, I am informed that Brahmans do attend at the Sa`nga` ceremony for the purpose of chanting mantras   and sanctifying by their touch the new cloth and iron bracelet which the bridegroom presents to the bride.
barrenness, unchastity, or disobedience, duly proved to the satisfaction of a council of elders of the caste. When the council has given their assent, the husband closes the proceedings by the symbolical act of breaking a straw in two, or by taking away the the iron bracelet which every married woman wears on her left wrist. A divorced wife is entitled to claim maintenance from her late husband for a period of six months after the divorce. She may marry again by the Sângâ form, and in some districts such marriages are exceedingly common. Cases, indeed, have come to my notice in which a wife has taken steps to get a divorce with the avowed intent of marrying another man. As a rule, however, the initiative is supposed to be taken by the husband.

Admission Of Outsiders.
Like the Bauris, all sub-cases of Bâgdis, except the Tentuliâ, admit into their circle members of any caste higher than themselves in social standing. No regular ceremony is appointed for such occasions: the new member merely pays to the caste panchayat a sum of money, varying from Rs. 10 to Rs. 15, to be spent on a feast, in which for the first time he openly eats with his adopted caste brethren. When admitted into the Dulia sub-caste, he is made to take a palanquin onto his shoulder to signify his acceptance of the characteristic occupation of the body to which he has joined himself. The origin of this singular practice, which is entirely out of accord with the spirit of the caste system at the present day, is apparently to be sought in lax views of the Bâgdis and Bauris on the subject of sexual morality. In every other caste a woman who has an intrigue with an outsider is punished by expulsion from the caste; but Bâgdis and Bauris not only allow their women to live openly with men of other castes, but receive those men into their own community when, as frequently happens, they are outcasted by their own people for eating rice cooked by their mistresses.

Religion.
The religion of the Bâgdis is compounded of elements borrowed from orthodox Hinduism and vestiges of the mingled Animism and Nature-worship which prevails among the aborigines of Western Bengal. Siva, Vishnu, Dharmarâj (Yama), Durgâ, the Saktis, and the myriad names of the modern Hindu Pantheon are worshipped in a more or less intelligent fashion under the guidance of the degraded (patit ) Brahmans who look after the spiritual welfare of the lower castes. Alongside these greater gods we find the Santâli goddess Gosâin Erâ, and Barpahâr, the "great mountain" god (Marang Buru) of the same tribe. According to the Bâgdis themselves, their favourite and characteristic deity is Manasâ, the sister of the Snake-king Vasuki, the wife of Jaratkâru and mother of Astikâ, whose intervention saved the snake race from destruction by Janmejaya.

Manasâ is worshipped within the caste with great pomp and circumstance. On the 5th and 20th of the four rainy months- Sâr, Srâban, Bhâdra, and Swin (middle of June to middle of October)-rams and male goats sacrified, rice, sweetmeats, fruit, and flowers are offered; and on the Nagpanchami (5th of the light half of Srâban= end of August), a four-armed effigy of the goddess, crowned by a tiara of snakes, grasping a cobra in each hand, and with her feet resting on a goose, is carried round the village with much discordant music, and finally thrown into a reservoir. The cult of Manasâ is of course by no means confined to the Bâgdis. In Eastern Bengal none are more strict in attending to the details of her worship than the Kulin Brahmans of Bikrampur in Dacca. Bâgdis, however, regard her with peculiar respect, and say that they alone among her votaries make images in her honour.

On the last day of Bhadra (middle of September) the Bâgdis of Manbhum and Bankura carry in procession the effigy of a female saint named Bhâdu, who is said to have been the favourite daughter of a former Râjâ of Pachete, and who died a virgin for the good of the people. The worship consists of songs and wild dances, in which men, women, and children take part. The story of its origin may well have some foundation in fact, it being notorious that the Râjâs of Pachete, like most of the pseudo-Rajput families of Chota Nagpur, find great difficulty in arranging suitable alliances for their daughters, and often have to keep them at home unmarried until they have long passed the age of puberty.  Regarded from this point of view, the legend adds one more to the numerous instances which may be cited in support of the theory propounded by Sir Alfred Lyall in his essay on the origin of Divine Myths in 1 India.

Disposal Of The Dead.
Bâgdis burn their dead and throw the ashes into a stream or tank. The bodies of persons who die of small-pox or cholera are either buried or exposed. Infants under three years are buried. In parts of Orissa the universal practice is to bury dead on the left side with the head towards the north. The srâddh ceremony is performed a month after death under the supervision of Brahman and in general conformity with the standard Hindu ritual.

Inheritance.
Bâgdis profess to follow the Hindu law of inheritance, but their legal business, as with most of the lower castes, is of a very simple character, and is generally disposed of by their own caste councils (panchâyats`) without the intervention of the Courts. In dividing the property the eldest son gets an extra share (jeth-angs ), which seems to be intended to enable him to support the female members of the family, who remain under his care. A similar provision was recognised by early Hindu law, but it has since become obsolete, and entire equality of division is now the rule among all the higher castes, unless perhaps where some special family custom can be proved.

Occupation.
Opinions differ regarding the original occupation of the caste. Some say fishing, others personal service, but the questions clearly is not one on which we can hope to arrive at any definite conclusion. At the present day the Tentuliâ and Kasâikuliâ Bâgdis work as masons, and also prepare the lime which is mixed with betel areca nut. Duliâ Bâgdis carry palanquins or dulis , and, in common with the other sub-castes, earn their livelihood by fishing, making gunny-bags, weaving cotton, and preparing the red powder (abír ) used in the Holi festival. The Bâgdi fisherman uses the ordinary circular cast-net described in the article on Mâlo, but swings the net round his head before casting it, a practice which the regular fishing castes of Bengal- Tiyar, Mâlo, and Kaibartta- consider to be peculiarly dishonourable. Most of the Bâgdis are also to some extent engaged in agriculture, usually as kurfa or under-raiyats, and comparatively few have attained the more respectable position of occupancy tenants. In Western Bengal we find large numbers of them working as landless day-labourers, paid in cash, or as nomadic cultivators, tilling other men's lands on the bhag-jot system, under which they are remunerated by a definite share of the produce- sometimes one-half, sometimes less, as may be arranged with their immediate landlord. I can recall no instance of a Bâgdi holding a zemindari, or even a superior tenure, such as patni or mukarari, of any importance; but some of the Manbhum zemindars, who now claim to be Rajputs, are said by Colonel Dalton to be really Bâgdis, and the conjecture is likely enough to be true. In the neighbouring district of Bankura, Bâgdis must have been among the earliest settlers, if not the actual aborigines, of that part of the country, for at the present time there are 14 Bâgdis holding the tenure of sardâr ghatuâl, 6 are sadiâls, 2 are village sardârs, 178 tâbidârs, and 117 châkrân chaukidars. In Mânbhum a Bâgdi holds a village sardâr's tenure, and four are employed as tâbidârs. In Central Bengal, Bâgdis are frequently chaukidârs.

Social Status.
Their social rank is very low. They are usually classed with Bauris and Bhuiyâs as dwellers on the outskirts of Hinduism. Some Bâgdis eat beef and pork, and all indulge freely in flesh of other kinds, and are greatly addicted to drink. Tentuliâ Bâgdis, however, will not eat beef, and many members of this sub-caste have become Vaishnavas and abstain from all sorts of
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flesh.   By abstaining from beef, they consider themselves to be raised above the Bauri, Muchi, and Oraon, and beef-eating members of their own caste.

Duliâ Bâgdis eat tortoises.   In Western Bengal the Bâgdis eat and drink with the Mâl; in Orissa they eat rice with the Lohâr Mânjhi and sweetmeats with the Bhuiyâ.

Bagdis.:  -A wandering tribe, they have a Totemic clan system.  They are landless field labourers. They live in Rajasthan, Madiya Pradesh and Bengal.

Baheliya.: -(Sans. Vyadha, ''one who pierces or wounds,'' ''a hunter.''  Root,Vyadh, 1 ''to pierce''). - A class of hunters and fowlers. The Puranik tradition is that the father of the tribe was a barber, and the mother an Ahir   of bad character. In Bengal, according to Mr. 2 Risley, ''they insist on their title to be considered Dusadhs, and in Bengal, at any rate, the Baheliya and Dusadh eat and smoke together, and though they do not intermarry, behave generally as of they were branches of the same stock.'' This does not seem to be the case in these Provinces, where they usually call themselves a sub-casts of Pasis.  Some Baheliyas in the western districts have a tradition that they are of Bhil descent. They say that they came from Chitrakut, in Banda, under their ancestor, the famous Valmiki, and were named Baheliyas by Krishna at Mathura.    The Aheriyas, as will be seen by their account of themselves given in the article on that caste, profess to be identical to the Baheliyas. They are probably a relic of some non-Aryan tribe, which still adheres in a great measure to the primitive occupations of hunting, bird trapping, and collecting jungle produce. The Mirzapur legend of their origin tells that Ram Chandra in his wanderings once came across a stag of a golden colour which was really Maricha, the Rakshasa, the minister of Ravana. Ram Chandra pursued the animal, which escaped.  In his anger the hero rubbed his hands together, and out of the dirt (wail) thus produced created a man, whom he appointed his chief hunter. From him the tribe of Baheliya are descended.Internal structure.
The Census returns give as the main sub-casts the Paso, in Mirzapur; the Chandel and Sribastab in Gorakhpur; the Lagiya and Rukmaiya of Gonda; the Chhatri and Sribastab of Bahraich, and the Bhongiya of Partabgarh. The Baheliyas of the eastern districts name seven or really eight endogamous sub-casts- Baheliya; Chiryamar or %bird-killers’ (chirya = %a bird’, marna = %to kill‘); Karaul, whose speciality is said to be stalking animals under cover of a 3 tame ox used as a decoy. Mr. Sherring   treats these as a separate castes and describes them as possessing five sub-casts:- Purabiya, or "Eastern"; Hazari or Hajari, %commanders of a 4 thousand men;’    Uttariya, or "Northern;" Koireriya, who are connected with the Koeri tribe, and Turkiya, or the Muhammadan branch.   All these sub-castes are endogamous.   Next, among the Baheliya proper, come the Kotiha, who are said to derive their name from being attendants at some king's palace (kot ); the Bajdhar or falconers (baz =%a falcon,’ dharna = %to hold’) ; the Turkiya, or Muhammandan branch, and the Surajbans or "descendants of the sun," who say they take their name from their original settlement, a village called Surajpur Bahlela. To these are sometimes added the Maskar or "providers of meat" (Manskara ) or, as 

1 . W. Crooke, B. A,Tribes and castes of the North western India, V. I.,principally based on enquiries made at Mirzapur: a few notes on the Oudh branch of the tribe have been contributed by Babu Sanwal Das, Deputy Collector, Hardoi.
2 . Hindu Tribes and Castes, I., 353.
3 . Hidu Tribes Castes, I., 353.
4 . There is a tradition at Chunar that Akbar garrisoned the fort with a body of Baheliyas under a Commander known
as Hazari. The descendant of the last Hazari of Chunar is now a runner in the Government Tahail.
the word is sometimes pronounced, Miskar, a corruption of Mir Shikar, "a chief huntsman."

All the Mirzapur Baheliyas speak of Oudh as their original habitat. The Oudh Baheliyas give three sub-castes which are endogamous- Raghubansi, Pasiya, and Karaul.

Tribal council.
Their tribal council ( panchayal ) is presided over by a hereditary chairman known as Sakhi, ''the person who gives testimony.'' They preside over cases of adultery, seduction, and branches of caste rules regarding food, etc. Offences, when proved, are punished by a fine ranging from five rupees down to paying for the refreshment served at the council meetings The standard refreshment is mirchwan , a mixture of bhang, chillies, sugar, and water. This has been recently substituted for liquor, either through some idea of teetotalism, or, as others say, on account of the poverty of the caste.

Marriage rules.
The sub-castes already named are endogamous, and they observe, in the eastern districts, the ordinary formula of exogamy, which prohibits marriage in one's own family, or that of the maternal uncle or father's sister, as long as a relationship is remembered. In Oudh they will not give a bride to a family in which, within memory, a son has been married. A man cannot have two sisters as wives at the same time, but he may marry one sister upon the death of another. Similar occupation and the use of, or abstinence from, wine are carefully regarded in forming marriage connections. A man can take a second wife if the council gives him permission; but this is not usually granted unless the first wife is barren or incapacitated by some disease from cohabitation. If an unmarried girl is detected in an intrigue, her parents are fined five rupees, and have to feast the clansmen. Girls are usually married at the age of seven or eight. The negotiations are conducted by a Brahman and barber. Once concluded, no physical defect is a sufficient cause for the annulment of a marriage. Wives can be divorced by order of the council for adultery; but if the paramour be a member of the tribe, the offence is usually atoned for by a money fine. Widows can marry by sagai , but such marriages are generally made with widowers. The only ceremony is eating with the relations of the woman and making her put on new clothes and jewelry provided by her future partner. On his return home with his bride he is obliged to feast his clansmen.

Birth ceremonies.
During pregnancy an old woman of the family waves a pice or a handful of grain round the head of the patient and vows to present an offering to a deified ghost called Kalu Bir, and Niman Parihar, who is one of the quintet of the Panchonpir, and is supposed to have some special connection with the use of spirituous liquors. The woman is attended by the Chamain midwife, who cuts the cord and buries it outside the house. At the entrance of the delivery room a fishing net, a branch of the thorny bel tree (Aegle marmelos ), and the family pestle are placed to keep off malignant spirits; and for the same reason a fire is kept alight there during the period of impurity. They have the usual dread of menstrual impurity common to all these races. On the day her child is born the mother gets no food, except a mixture of ginger and coarse sugar mixed up in water. On the next day she receives her usual portion of food. Those who have lost their children get the baby's ears bored before it leaves the delivery room. On the sixth day is the Chhathi, when mother and child are bathed. From this time forward the place of the midwife is taken by the barber's wife, who attends till the twelfth day, when the barahi ceremony is performed. The house is plastered and the earthen vessels replaced. The nails of the mother and all the family are cut, mother and child are bathed , and the clansmen are feasted on wine and cakes (puri ). When the mother first visits the well after her confinement she bows down to it and offers fried gram (ghughuri ) on the platform, which she also marks with a little red lead, a practice which may be a survival of some form of sacrifice , human or animal. If the child is a boy the midwife receives four annas and two sers of grain: for a girl, two annas and the same amount of grain. They so far practise the couvade that the husband does not work on the day his child is born .  The original motive has been forgotten , and the explanation given is that he does so to express his joy at his wife's safe delivery. At the age of five or seven the child's ears are bored, and this is considered an initiation into caste: after this the child must observe the caste regulations regarding food.

Marriage ceremonies.
The marriage ceremonies are of the ordinary low-caste type . A Brahman is consulted as to whether the union is likely to be propitious (garna ganna ) . The betrothal is concluded by giving the bride's father a rupee or less to clench the bargain. Baheliyas appear invariably to marry their brides by the dola form , in which the ceremonies are performed at the house of the bridegroom . Some eight days before the wedding the bride is brought over to the bridegroom's house. Two or three days before the wedding day a pavilion (manro ) is erected , in the centre of which a ploughshare (haris ), the stalk of a plantain tree, and a bamboo are fixed . Under these are placed the family pestle and mortar and grindstone for spices. Beside these is placed a water jar (kalsa ) covered with a saucer (parai ) filled with barley and decorated with lumps of cowdung and splashes of red lead. The same evening the malmangar ceremony is performed in the usual way. The day before the wedding is the bhatwin, when the clansmen are feasted. On the wedding day the bridegroom is bathed, his nails are pared, and he is dressed in a red coat with a yellow loin cloth. He then parades in horseback through the village, and on his return sits down with his clansmen. At night he is called into the house, and he and the bride are seated in a square in a courtyard, when the bride's father washes their feet with water (panwpuha ). The brahman then recites the verses (mantra ), and the pair worship Gauri and Ganesa. The bride's father, then taking some kusa grass and water, gives his daughter to the bridegroom (kanyadan ). He next applies red lead to the parting of her hair: their clothes are knotted together, and they move five times round the centre pole of the pavilion, while parched maize is thrown over them(lawa parechhan ). The pair go into the retiring room (kohabar ), where his brother in law's wife (sarhaj ) plays jokes on the bridegroom by sitting on his back and refusing to release him until she receives a present. A lighted lamp with two wicks is placed there, and the bridegroom joins the two wicks together as an emblem of union with the bride. Next follows a feast to the clansmen, who return next day. After the marriage is concluded, Kalu Bir and Parihar are worshipped. On the fourth day after the wedding, the bride and bridegroom, accompanied by the barber's wife, go to a neighbouring tank or stream and then drown the sacred water jar (kalsa ) and the marriage festoons (bandanwar ). On their way home they worship the old fig trees of the village which are supposed to be the abode of evil spirits, with an offering of water and washed rice (achchhat ). Some offer also sweetmeats and grain. The binding part of the marriage ceremony is the washing of the bridegroom's feet by the bride's father, and the rubbing of red lead by the bridegroom, on the parting of the bride's hair.

Death ceremonies.
When a man is dying he is taken into the open air and gold, Ganges water, and leaves of the lulasi (ocymum sanctum) are put into his mouth. If these things are not procurable, curds and coarse sugar are used. Four men carry the corpse to the cremation, where the body is washed, shrouded in new cloth, and the hair shaved. It is then laid on the pyre, with the legs turned towards the south. The next-of-kin walks round five times and burns the mouth with a torch of straw, and then fires the pyre. On their return home the mourners chew the leave of the bitter Nim tree, and pass their feet through the smoke of burning oil. Next day the Pandit gets the barber to hang a water jar from the branch of a pipal tree. That day the clansmen are fed. The period of mourning is ten days, during which the chief mourner keeps apart, and always carries a water vessel (lota ) and a knife to protect him from evil spirits. He cooks for himself, and, before eating, lays a little food outside the house for the use of the dead. He bathes daily and renews the water in the pot (ghant ) hung up for the dead man. On the tenth day the clansmen assemble at a tank, shave, bathe, and throw the rice balls (pinda ) in the water. The Mahabrahman receives the clothes and personal effects of the dead man, which he is supposed to pass on for his use in the next world. A feast to the

clansmen concludes the period of mourning. They make the usual offerings to the dead (sraddha) during the first fortnight of Kuar.

Religion.
Baheliyas are seldom regularly initiated into any Hindu sect. Their clan deities, in the Eastern Districts, are Kalu Bir and Parihar, who are worshipped at the Kajari festival in the month of Sawan. To Kalu Bir a young pig is offered, and wine poured on the ground. Parihar receives a sacrifice of fowls and cakes. In Oudh they worship Hardeo or Hardaur Lala, the cholera godling. His offering consists of cakes, fruit, etc. To Lale Deo a goat is sacrificed, grain and milk are offered to the household snake at the Nagpanchami festival. They respect the Sun and Moon, bow to them, but do not give them any special worship. The ordinary low village Brahmans act as their priests at domestic ceremonies. They consume the animals they sacrifice, except pigs, from which most abstain. They have the usual Hindu festivals- the Phagua, Kajari and Dasami.

Social habits and customs.
The women wear rings (nathiya), ear ornaments (karanphul), necklaces, bracelets (dharkaua), arm ornaments (baju)k and anklets (pairi, kara). Like other Hindus they give two names to their children. They swear by the Ganges, on their own heads, and on those of their sons. They believe in magic and witchcraft, but do not practise these arts themselves. They will not kill a cow, monkey, or squirrel; they will not touch a Bhangi, Dom, Dhori, or the wife of their younger brother or nephew. They drink liquor freely, and eat the flesh of fowls, goats, deer, and sheep, but not pork or beef. Men eat first, and women after them. They salute by the form pailaga or the ordinary salam ; Brahmans and Rajputs drink water from their hands; Banyas eat pakki cooked by them; Chamars and other menials eat kachchi.
Occupation.
Their chief occupation is hunting and trapping birds. Those who live by bird-catching are often known as Miskar, said to be a corruption of shikar ''head huntsman,'' or maskar, ''eater of meat.'' They have a most ingenious mode of trapping birds with a series of thin bamboos, like a fishing rod, on which bird-lime (lasa) is smeared. This they push with great adroitness through the branches and leaves where a bird is sitting, and entangle his wings and feathers. They make excellent shikaris, and are noted for their skill in tracking game. Some work in the Mirzapur lac factories, and a few cultivate as non-occupancy tenants. They are a fine, active, manly race, but notoriously untrustworthy.

