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Jangama.:- (Sanskrit jangama,"moving.")-A Saiva order2, which is also called Linga-dhâri, because they wear a miniature hangman on the breast or arm.   In the Panjâb they are regarded as a class of Jogis who wear flowers in their ears instead of the ordinary mundra   earrings.   It is said that when Siva at his marriage desired to give alms to the Brâhmans, no Brâhman appeared; the god thereupon tore open his lag (janga, jangha) and produced therefrom a man called Jangama, to whom he gave his alms. "These Jangamas are 3 looked on as Brâhmans, and are said to correspond with the Lingâyats      of Central and Southern India.   They dress and live like Jogis; they beg in the bâzârs, demanding a pice from every shop; they go about ringing bells, they carry peacock feathers in their hands and 4 sing songs in praise of Siva."

Beliefs and customs
Of the sect in the hills Mr. Atkinson writes- "They acknowledge the spiritual supremacy of Bâsava (Vrishabha), who was minister of Bijjala Deva, Kalachîri Râja of Kalyâna, and murdered his master in 1135 A.D. Bâsava wrote the Bâsava Purâna, and his nephew the Channa Bâsava Purâna, which are still the great authorities of he sect. They style themselves Puritan followers of Siva under the form of a linga, and all others idolators. They say that they reverence the Vedas and the writings of Sankara Achârya, but they reject the Mahâbhârata, Râmâyana and Bhâgavata as the invention of Brâhmans. They consider both Sankara Achârya and Bâsava as emanations of Siva. Bâsava himself was a Siva Brâhman and devoted himself to the worship of Siva under form of a linga, as worshipers of many gods, goddesses, deified mortals, and even of cows, monkeys, rats and snakes. He set aside the Veda as the supreme authority, and taught that all human beings are equal, and hence men of all castes, and even women, can become spiritual guides to the Jangamas.

Marriage is imperative with Brâhmans, but permissive only with the followers of Bâsava. Child marriage is unknown. A widow is treated with respect and may marry again, though, while she is a widow, she may not retain the jacket, perfumes, paints, black glass armlets, nose and toe rings, which form the peculiar garb of the married women. A Jangama always returns a woman's salutation, and only a breach of chastity can cause her to lose her position. 
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They are also called Víra Saiva, to distinguish them from the Arâdhya, another division of the worshippers of Bâsava, who call themselves descendants of Brâhmans and could not be induced to lay aside the Brâhmanical thread, the price of assuming which requires the recital of the Gâyatri or hymn to the Sun. Hence the Jangamas regard this section as idolators and reject their assistance. Those who totally reject the assistance of Brâhmans are called Sâurânya and Visesha.  The Sâmânya or ordinary Jangama may take wine and betel and may eat in anyone's house, but can marry only in his own caste.  The Visesha is the Guru or spiritual preceptor of the rest. The lesser vows are addressed to the linga, the Guru and the Jangama brother in the faith. The linga  represents the deity, and the Guru breathes the sacred spell into the ear and makes the neophyte one with the deity; hence he is reverenced above the natural parents.   The lingas   in temples are fixed there and are hence called Sthâvira; the lingas of Bâsava are called Jangama, or "able to move about," and the followers Jangama are living incarnations of the linga . The Arâdhyas retain as much of the Brâhmanical ceremonial as possible; they look down on women and admit no proselytes.   They call themselves Vaidika and say that the Jangams are Vedabahyas.  The latter declare that every one has a right to read the Veda for himself and that the Arâdhyas are poor blind leaders of the blind, who have wrested the Scriptures to the destruction of themselves and others.  The Jangama worships Siva as Sadasiu, the form found in Kedâr, who is invisible, but pervades all nature. By him the linga  is worshipped as a reliquary and brings no impure thought.   He abhors Mâya or Kâli, who is one with Yona, and is opposed to licentiousness in morals and manners. He aims at release from earthly lusts by restraining the passions; he attends to the rules regarding funerals, marriages, and the placing of infants in the creed, and is, as a rule, decent sober and devout. Burial is substituted for cremation, and Brâhmans are set aside as 1 priests."

The Jangamas in Benares, who call themselves Víra Saiva or Lingadhâri, profess to be the followers of VíraBhadra, the son of Mahâdeva. In this sect are found Brâhmans, Kshatriyas, Vaisyas and Sîdras, Sannyâsis, and Achâryas. Unlike other Hindu sects, it binds all members in a bond of brotherhood. There are ascetic as well as house-keeping members. They will not eat or drink from the hands of other castes or sects, but they avoid Doms, Chamârs and similar menials, even if they belong to the sect. On the twelfth day after a child is born one of the house-keeping (grihastha) Jangamas comes and worships a miniature linga with an offering of sandal-wood (chandan), washed rice (achchhat), flowers, and incense, and ties the linga round the neck of the infant. This linga remains with the child all its life and even accompanies him to the grave. When the child is five years old the initiation rite is done in following way: a holy square (chauk) is made on which is placed a sacred water jar (kalas). The Guru or Mahant sits in the square and his feet are worshipped with an offering of sandal-wood, holy rice, flowers, a lamp and sweetmeats. The neophyte bathes and puts on a sheet of silk (pitâmbar), or, in default of this, a wet loin cloth, and smears his forehead with ashes. The formula of initiation- Om namah Sivay- is whispered into his ear. After this, if the child is intended to live a worldly life, he is kept at home; if he is intended to be an ascetic, he is made over to the Mahant, who takes him to his monastery, and for a year or two teaches the rules of the Siva linga worship.

To make him a perfect Jangama he is initiated for a second time. A week or so before the day fixed for the ceremony the Guru sends an invitation to the other members of the sect, and a special invitation is sent to the Guru of another monastery asking him to attend with Siddheswara Deota. The Guru of every monastery has an image of this deity, which is made of ashes and is regarded as the family deity. When all are present, a square is made in which the Guru sits. The neophyte is shaved by a barber and after bathing and putting on a silken robe he sits before the Guru. The worship of Siddheswara is performed in the same way as the worship of the Guru at the first initiation, and the same mantra is whispered again into the ear of the lad, after which he prostrates himself three times before the Guru. A feast to the brethren follows, and the ceremony ends with the presentation of money and

1. Himalayan Gazetteer , II, 862, sqq.
clothes, to the Guru who has brought the image of Siddheswara. After this the lad is known as kânaka ki murti, or "the golden image," and a full disciple of his Guru.

The Guru may have as many disciples as he pleases, and from among them he chooses his successor. When a disciple is appointed successor to the Guru he is called Pati, "Lord," or Chariti, "Minister." Sometimes one, sometimes two, persons hold these two posts. When he is appointed successor of the Guru, the worship of Siddheswara is performed as at his initiation. A burnt sacrifice (koma) is done and all the members present, following the Mahant who brings the image of Siddheswara, mark the forehead of the candidate and offer him costly presents, and all fall down on the ground before him.

Jangamas are generally wealthy people, and many of them own landed property. The worldly members of he sect marry in their own caste, but only with members of the sect. Their ceremonies are performed just like those of ordinary high-class Hindus. The mendicant members dress like Sannyâsis. Some wear long locks (jata); others shave their heads and moustaches. They wear clothes dyed in ochre and earrings (kundal) of Rudrâksha beads. They have a miniature linga round the neck. The Mahant wears usually a turban dyed in ochre, and he never wears shoes, but sandals (kharaun). The worldly members may dress as they please; the only mark of their sect which they carry is a miniature linga in small box of gold, silver, brass, or copper, which is tied in a piece of cloth on the neck or right wrist.

They bury their dead in the following way: the corpse is washed and dressed in the clothes worn during life. Then the whole is smeared over with ashes and a necklace of Rudrâksha beads tied on it. It is then seated on a stool in a sitting posture and worshipped as a form of Mahâdava with sandal, holy rice, flowers, etc. Songs are sung before it; texts of the Scriptures recited and musical instruments played. This goes on for a whole day or more, and large sums are spent in charity. The grave is dug from north to south and is two and a half yards is length and one and a half yards broad. On the north side steps are made, and on the southern side a small room is dug with a bricked arch for a doorway leading into the grave. The corpse, with loud cries of "Mahâdeva, Mahâdeva," is brought into the side-room, seated on a sort of chair (chauki) and placed facing the north. It is worshipped with sandal-wood, holy rice, flowers, leaves of the bel tree and ashes. In this room are placed all the articles which an ascetic Jangama needs in his lifetime. The whole corpse is then covered with ashes and bel leaves. The room is then closed with a wooden door leaving the corpse inside and the grave is filled up with earth. The only succeeding ceremonies are on the second and thirteenth day; on the second day the members of the sect are fed; on the thirteenth there is a second feast for members of the sect as well as for outsiders. Sayyadâna or "bed gifts," which correspond to the gifts made to a Mahâbrâhman at a Hindu funeral and intended for the use of the spirit in the other world, are among the Jangamas made to a member of the sect. Over the chamber in which the corpse is placed a mound (samâdhi) is raised, and on it is placed a linga of Mahâdeva, which is daily worshipped.

One of the chief duties of the members of the sect is to revere the Mahant like a deity. All orders issued by him must at any cost be obeyed. Whenever they meet him, whether the place be clean or foul, they must prostrate themselves before him. They have nothing to do with Brâhmans in their religious or domestic ceremonies. Those who beg ask only for uncooked food. They beg in the name of Mahâdeva. All of them abstain from animal food and intoxicating liquor. They do not care to look on any one who does not wear a necklace of Rudrâksha beads; if they cannot wear these beads, they mark the forehead with ashes. Almost the whole day is spent in devotion, the result of which they believe will be ultimate absorption is Sankar or Mahâdeva. They are respectable people, and particularly object to any member of the sect doing immoral acts.

Jarawa.: -It is a hunting semi-nomadic group. They are negritos in the Andaman Island. They still live in a kind of %primitive‘ way. Men and women do not wear clothes and they do not have a written language.

Jashodhis.: -or Karohlas. They live in central India. They are religious mendicants. In the past they were known as singers of sacred hymns of the Gonds. Now the Jashodhis sing the hymns to Kali.

Jasondhi.: -See Bhat.
Jât.: -An important agricultural tribe found chiefly in the western part of the Province in 1 the Meerut and Rohikhand divisions and in smaller numbers in the Central Duâb .

Origin. The traditions of the tribe do not throw much light on their origin. According to one story, at one time when Himâchal was performing a great sacrifice he invited all the gods to be present except his son-in-law Mahâdeve.  His wife Pârvati heard of this from her husband, and was obliged to go alone.  When she arrived she found that no seat and no share of the offerings had been allotted to her spouse; so she was wroth, and threw herself into the sacrificial fire, where she was consumed to ashes.   When Mahâdeva heard of this he was consumed with anger, and untying his long hair (jata) dashed it on the ground. Instantly a powerful being arose and stood with folded hands before the god to do his bidding. Mahâdeva ordered him to go at once and destroy the sacrifice of Himâchal. He carried out the order and was named Vírabhadra, from whom are descended the race of the Jâts, and they take their name from the matted hair (jata) of the lord Mahâdeva. All the Jâts of these provinces have more or less vague traditions that they originally came form the Panjâb or   Rajputâna.   Thus in Mathura they assert that they originally migrated from Bayâna to Hissâr and thence made their way down the Jumna.  In Bijnor they fix their original home at Dhâranagar, whence they came under the leadership of Râja Jagat Deva. Others in Bijnor refer their origin to Udaypur. By another account, when Muhammad Ghori conquered Chithor, two of the fugitives escaped, one in the direction of Nepâl, and the other wandering through Ajmer, Bikânor and Delhi arrived at Míranpura, a village in the Muzaffarnagar District.   Thence he came to Jhandapur, near Bijnor, and warred with the Kalâls, who then ruled the land. They overcame him and killed his whole family, except, as is the stock incident in many tribal legends, a pregnant woman who escaped to her father's house at Dhanaura in the Rohtak District, where she gave birth to a son named Dasanda Sinh. A musician took pity on the lad and brought him to the court of the Emperor at Delhi, who sent a force with him to Bijonr and restored him to his family estates. An attempt has been made to trace the ethonological connections of the Jâts much further than 2 this.  Thus General Cunningham    identifies them with the Xanthii of Strabo and the Jatti of Pliny and Ptolemy, and fixes their parent country on the banks of the Oxus between Bactria, Hyrkania and Khorasmin. In this very position there was a fertile district irrigated from the Margus river, which Pliny calls Zotale or Youthale, which he believes to have been the original seat of the Jattii or Jâts.  "Their course from the Oxus to the Indus may, perhaps, be dimly traced in the Xuthi or Dionysius of Samos and the Zuthi or Ptolemy, who occupied the Karmanian desert on the frontier of Drangiana.

1 See Crooke. Based on information obtained at Sahâranpur and notes by Mr. P. J. Fagan, C. S.; M. Atma Râm.
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2 Archoelogical Reports , II., 55 .
 They may have been best known in early times by the general name of their horde as Abars instead of by their tribal name as Jâts. According to this view, the main body of the Jattii would have occupied the district of Abiria and the towns of Pardabathra and Bardaxema in Sindh, while the Panjâb was principally colonised by their brethren the Mess." On this Dr. Pritchard writes: "The supposition that the Jats or Jâts of the Indus are descendants of the Yuetschi does not appear altogether preposterous, but it is supported by no proof except the very trifling one of a slight resemblance of names.   The physical characters of the Jâts are very different from those attributed to the Yuetschi and the kindred tribes by the writers cited by Klaproth and Abel Remusat, who say they are of sanguine complexions with blue eyes." Others have attempted to identify them with the Kshatriyas tribe of the Jâtharas; but in opposition to this Mr. 1 Growse    argues that their home is always placed in the south-east quarter, while it is certain that the Jâts came from the West. By another theory they are identified with the Jarttika, who with the Bahíka and Takka are said to have been the original inhabitants of the Panjâb. They were in the time of Justin known as Aratta, i.e., Arashtra, or "people with a king," and are 2 represented by the Adraistae of Arrian who places them on the banks of the river Ravi. 3 According to Mr. Nesfield's theory,    the word Jât is nothing more than the modern Hindi pronunciation of Yadu or Jâdu, the tribe in which Krishan was born, which is now represented by the modern Jâdon Râjputs.

Connection of Jâts and Râjputs.
The opinion of the best Indian authorities seems to be gradually turning to the belief that the connection between Jats and Râjputs is more intimate than was formerly supposed. Thus, writing of Hissâr, Mr. P. J. Fagan says: "It would probably require a lifetime of careful study and comparison before we could reach any satisfactory decision in the question whether Jâts and Râjputs are identical, similar or distinct races. The popular native account of the matter is simple enough; the Jâts, in common with many of the other tribes, are, according to the common opinion of the country side, Râjputs who have fallen in the social by infringing the rules forbidding the marriage of widows, enforcing the seclusion of women, and the like. In regard to customs, religious and social, Jâts and Râjputs are very similar; whatever differences are apparent in the latter are the very grounds assigned for their lower social position. My opinion is that we cannot properly set aside the weight of common tradition on the point, and I think we must hold that within certain limitations Jâts and Râjputs were originally one race; but that, instead of the Râjput remaining stationary and the Jât falling in the social scale, it is the Râjput who has risen, while the Jât has remained stationary or risen only slightly." And he goes on to hazard the theory that of the two sub-divisions, the Sivagotra represent the non-Aryan and the Kâsib or Kasyapa gotra the Aryan part of the tribe. 4 To much the same effect Mr. Ibbetson writes :"It may be that the original Jât and the original râjput entered India at different periods in its history, though to my mind the term Râjput is an occupational rather than an ethnological expression.  But if they do originally represent two separate waves of immigration, it is at least exceedingly probable both from their almost identical physique and facial character, and from the close communion which has always existed between them, that they belong to one and the same ethnic stock; while, whether this be so or not, it is almost certain that they have been for many centuries, and still are, so intermingled and so blended into one people that it is practically impossible to distinguish them as separate wholes. It is, indeed, more than probable that the process of fusion has not ended here, and that the people who thus resulted from the blending of the Jât and the Râjputs, if these two were ever distinct, is by no means free from foreign elements. 

1Mathura , 8.
2Cunningham, Bhilsa Topes , 89.
3Brief View , II., sq.
4Panjâb Ethnography , paras. 421 422.
We have seen how the Pathân people have assimilated Sayyids, Turks and Mughals, and how it was sufficient for a Jât tribe to retain its political independence and organisation in order to be admitted into the Biloch nation; we know how a character for sanctity and exclusiveness combined will in a few generations make a Quraish or a Sayyid; and it is almost certain that the joint Jât-Râjput stock contains not a few tribes of aboriginal descent, though it is probably in the main Aryo Skythian, if Skythians be not Aryans. The Mân, Her and Bhîlar Jâts are known as 'asl or 'original' Jâts, because they claim no Râjput ancestry, but are supposed to be descended from the hair (jata) of the aboriginal god Sive; the Jâts of the south eastern divide themselves into two sections-Sivgotri, or of the family of Siva, and Kâsibgotri, who claim connection with the Râjputs; and the names of the ancestor Bar of the Sivgotries and of his son Barbara are the very words which the ancient Brâhmans give as the marks of the barbarian aborigines. Many of the Jât tribes in the Panjâb have customs which apparently point to non-Aryan origin, and a rich and almost virgin field for investigation is here open to the ethnologist.

"But whether Jâts and Râjputs were or were not originally distinct, and whatever aboriginal elements may have been affiliated to their society, I think that the two now form a common stock, the distinction between Jât and Râjput being social rather than ethnic. I believe that those families of that common stock whom the tide of fortune has raised to political importance have become Râjputs almost by mere virtue of their rise; and that their descendants have retained the title and its privileges on the condition, strictly enforced, of observing the rules by which the higher are distinguished from the lower castes in the Hindu scale of precedence, of preserving their purity of blood by refusing to marry with the families of lower social rank, of rigidly abstaining from widow marriage, and of refraining from degrading occupations. Those who transgressed these rules have fallen from their high position and ceased to be Râjputs; while such families as, attaining a dominant position in their territory, began to affect social exclusiveness and to observe the rules, have become not only Râjas, but Râjputs, or 'sons of râjas.' " In addition to all this there is good reason to suspect that the modern Jât race has become 1 under the influence of infanticide very much intermixed.   From a recent Report   it would seem that Jâts are much addicted to purchasing girls of low caste and passing them off among their friends as genuine girls of the tribe and then marrying them.   This, of course, much weakens the force of any available evidence from anthropometry in settling the ethnological affinities of the tribe.

Physical appearance.
2 Of the tribe in Râjputâna a competent obserber; Dr. Breton, writes : "In physique the Jâts are generally of fair height, but below the average of Râjputs or other castes.   Their chest measurement and weight are in fair proportion to their height; the extremities, especially the lower, are often disproportionate to their abnormal length.  The women are of very strong physique, exceeding men in this respect, proportionately speaking. They are not remarkable for personal beauty, but some have very fine figures.   They are most industrious and contented, work in the fields, etc., but are said to rule their husbands.   The prevailing complexion is fair and the colour of the eyes dark; the hair is dark, fine, and straight; beard and moustaches scanty, and the former not usually worn. The crania are of tolerably fair size and shape, often elongated, altogether a lower type than the Brâhman skull.    Their intellectual faculties are not brilliant, partaking more of shrewdness and cunning than ability.

They are said to possess courage and fidelity, are industrious and persevering in their habits, and are of an agile and muscular frame."

Exogamous groups Jâts.
Besides these two great divisions of Dhé and Helé, the Jâts are split up into a vast number of exogamous sections (gotra, Pâl). The last Census in these Provinces records no less than 1,791 sections of the Hindu and 16 of the Muhammadan Jâts. 
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Along the Western frontier the most powerful of these are the Ghatwâl, who are also called Malak, a title which they are said to have obtained as follows: "In the old days of Râjput ascendancy the Râjputs would not allow the Jâts to cover their head with a turban, nor to wear any red clothes, nor the put a crown (maur) on the head of their bridegroom, or a jewel (nath) in the woman's nose. They also used to levy seignorial rights from virgin brides. Even to this day Râjputs will not allow inferior castes to wear red clothes or ample loin-cloths in their villages. The Ghatwâl obtained some success over the Râjputs, especially over the Mandahâras, and removed the obnoxious prohibition. They thus obtained the title of malak or 'master,' and a red turban as their distinguishing mark, and to this day a Jât with a red turban is most probably a Ghatwâl." In Hissâr, according to Mr. Fagan, they claim to be descended from Siroha Râjputs and to have come from Garh Gajni, wherever that may be. They say that they originally settled on Rohtak, where they were under the heel of the Râjputs to such an extent that their women had to wear nose-rings of straw. The Jâts attacked and overcame the Kallanîr Râjputs in a dispute arising out of a marriage procession; but peace was made and both sides settled down. Subsequently the Râjputs invited the Ghatwâls to an entertainment and treacherously blew them up with gunpowder. One Ghatwâl woman, according to the stock legend, who was not present, was the sole survivor and escaped to Depâl near Hânsi. She happened to be pregnant, and her two sons founded the present sept.

Other powerful septs are the Jakhar, who are sprung from a Râjput tribe variously stated to be Chauhân and Udha. They take their title from an ancestor of that name. It is related of him that a Râja of Dwârika had a huge and heavy bow and arrow, and promised that whoever could lift it up should be raised in rank above a Râja. Jakhar attempted the task, but failed, and for shame left for his native country and settled in Bikâner. This story, puerile though it may seem. probably implies that the Jakhar became Jâts by degradation from the military caste of Râjputs.

The Sahrâwat, who take their name from Sahra, a son or grandson of Râja Anangpâl Tunwar, appear to have come originally from the neighbourhood of Delhi.

The Bhainiwâl, who claim to be Deswâli, appear to have been originally Chauhân Râjputs to Sâmbhar in Rajputâna, whence they spread into Hissâr through Bikâner.

The Deswâl must not be confused with the Deswâli, which is a comprehensive name for all the Jât tribes dwelling in the Hariyâna or Des of Hissâr and Rohtak. All these tribes were probably as closely connected with Rajputâna as are the present Bâgris, but the connection is more remote and less well remembered. The Deswâl, Dallâl, and Mân Jâts are all said to be related closely, being descended from one Dhanna Râo of Silauthi in Rohtak, by a Bargîjar Râjput woman, who had three sons, Dillé, Desal, and Mân, who gave their names to the three tribes of Dallâ, Deswâl, and Mân Jâts.

Septs in the North-West Provinces..
Beginning with the most Westerly Districts we find in Sahâranpur that the most powerful septs are the Deswâli, Pachhâdé, and Sinmâr; in Muzaffarnagar we have the Deswâli, Baliyân, Gauthiwâra, Rathé, Sarâwat, Bodlân, Jatarni, Khnkhandi, Pachhâde, Panwâr, and Rikhbans. The Census returns give as the only septs of local importance the Daswân, Gotwâla, Malua, and Maula of Muzaffarnagar.

All through these lists sub-castes and sections are inextricably mixed up. Thus in Meerut we have the Deswâli and Hela combined with the Chauhân, Dahuna, Daiha, Pachhâde, and Tomar. In Mathura, according to the last Census, the chief sections are the Barh, Khutel, Lathor, Chhokar, Churel, Gauthwâra, Godhi, Maini, Panwâr, phokha, Râwat, Sakarwâr, Sangeriyân, Sarâmat, Sinsinwâra and Thenwâr. The Nohwâr and Narwâr, who are so closely related as to be prohibited from intermarriage, are also compact and powerful body. The former take their name from their original settlement in Noh of Jalesar Pargans, now included in the Etah District. Their position in the caste may be estimated from the fact that while they take their wives from the Pachahras and other clans of the South, they only give their daughters to the Sinsinwârs and other powerful clans of the West. They, of course, claim descent from Prithivi Râja;but coming to later times they say that their ancestor lived in Jartauli of Aligarh. They 1 may have been driven thence when Ibrahím Lodi attacked Jartauli for rebellion.   He had two sons, one of whom, Rati Râo, colonised Noh, and the other Narwâr. The children of Rati Râo gave up Noh to their family priests and founded the villages of Bhcnrai and Bajna, whence they spread over the Pargana. A descendant of the brother, who founded Narwâr, settled at Barauth, whence have sprung the hamlets which now constitute separate villages.   The 2 Pachahras founded ta'aluqa Aira khera of Mahâban and thence Dunetiya of Mât. The Alogarh Jâts trace their descent from Makkhan, who, at the end of the sixteenth or beginning of the seventeenth century, led a tribe of Thenwân Jâts from Rajputâna into the neighbourhood of Mursân.   He there married a woman of the Khoken Jâts, who with the 3 Brâhmans were the earliest settlers.    The Jâts of Eastern Aligarh are principally members of three great clans- the Khandiya in Tappal, the Thakurel in Hasangarh Pargana, and the Thenwân in Gori, Mursân, and Hâthras, and are of much more standing in the country. They date their arrival about 1046 A. D., when their ancestor Bikram Thâkur drove out the Janghâra Râjputs and Kalârs who inhabited the tract.   The Khandiya Jâts of Tappal derive their name from the village of the same name in the Pargana and are of comparatively 4 modern date.      Other important Aligarh clans are the Ahlâwat, Badhauniya, Bangar, Bharangar, Chang, Chhokar, Chaudhrai, Dagor, Dikkhit, Gandhor, Gâujar, Katheriya, Mahur, Pachhâda, Panwâr, Punriya, Râthaur, Sangwân, Sarâwat, and Tomar. Many of these are the names of well-known Râjput septs.

It is unnecessary to report the lists or names in the Census returns or to attempt any more detailed account of migrations and local history of these multitudinous septs. These septs are, as has been said, exogamous, but there are all sorts of grades among them, and the rules of intermarriage are most intricate.   If an ordinary Jât is asked about it, he merely says that he leaves all this to his family priest.  As an illustration of this it may be noted that just across the border of these Provinces in the Rohtak District the Mundlâna and Ahulâna Jâts do not intermarry by reason of old feuds.  The Goliya do not marry with the Dâgar or Solankhi, for while they were Brâhmans the latter were their clients (jajmân), and when they lost their caste, the former only of all Jâts would give them brides. The Deswâl do not intermarry with the Chandharân, or Phogat, nor the Chílar with the Chikâra, nor the 5 Malak with the Dalâls of the Sampla Tahsíl, though they will intermarry with other Dalâls.

Tribal council.
The Jâts have a tribal council known as panchâyat which is presided over by a headman, or Chaudhari, which deals with the usual cases of violation of caste rules and customs. The eldest son of a deceased Chaudhari takes his father's place, provided he is competent to discharge the duties of the post. The usual punishment is certain compulsory entertainments to the brethren. In Sahâranpur, at least, it seems to be the rule that if an unmarried girl has an affair with a low-caste man, she is permanently expelled; but if her lover be a man of higher caste than her own, the fault is forgiven on her relations providing a feast according to the award of the council.

Marriage rules.
Polygamy is allowed, and all Jâts agree that polyandry is abominable.   But there seems 6 reason to believe that in some cases it prevails. In Rohtak   it is reported that "considering the obligations laid on them by religion to marry, an extraordinarily large number of Jâts remain bachelors. 

1 Dowson, Elliot. History , V., 14

2 Mathura Settlement Report , 33, sq .

3 Settlement Report ,25.

4 Ibid ., 32, sq.

5 Settlement Report , 65.

6 Settlement Report , 62.
 It is common enough to find instances in every pedigree table where the elder of a number of brothers only is married, or perhaps one or two; and though the people would never admit it, it is most probable that in such cases a modified system of polyandry does prevail." there appears to be no well-defined rule as to the payment of a price for either bride or bridegroom. Wherever brides are scarce owing to infanticide, there seems no doubt that girls are purchased; and when the relations of the bride are poor, the bride price takes the form of a contribution given by the friends of the youth to the relations of his bride to assist in defraying the cost of the wedding feast. Among the more well-to-do members of the tribe the tendency is towards the payment of a dowry with the bride. Widow marriage and the levitate are allowed; but here too there seems to be a movement in favour of insisting that if a widow marries again, her husband should be an outsider. The general rule seems to be that when there are no brothers of the late husband, the woman takes with her to her new home her children with any movable property she can secure, and the children of the first marriage are practically adopted and supported by their step-father; on the contrary, if the brothers of the first husband be alive, they take charge of their nephews and rear them until they come of age, receiving as their remuneration for the duty of guardianship the stewardship of the property during the minority of their nephew.

In widow marriage the rites are very simple. When the barber and the family priest have arranged the match, a day is fixed on which the bridegroom with a few friends goes to the house of the bride. He remains there for the night, and next morning the woman puts on bangles and the other ornaments which she was obliged to discontinue when her first husband died. Most of these ornaments are generally presented by the bridegroom. When he brings home his wife, he is expected to give a dinner to his brethren. When a man goes to marry a widow, he wears white clothes, not red and yellow as is the rule in a regular marriage.

Domestic rites: Birth.
Among the Jâts of these Provinces there is little in the domestic ritual to distinguish them from orthodox Hindus. When a woman is about to deliver, they wave over her head a rupee and a quarter with a vow of worshipping Devi of the result is successful. If the women recovers, this money is spent in buying cakes and sweetmeats which are offered at the shrine of the goddess. When delivery is tedious, the patient is given water over which a Faqír has breathed, or in which has been steeped the quadrangular rupee known as Châryâri, because it bears the names of the four companions (châryâr) of the Prophet- Abubakr, Usmân, Umar, and Ali. In Sahâranpur the place of the midwife appears to be generally taken by a Qasâi woman. If a son is born, she gets a fee double of that for a girl, and Brâhman women are called in to sing songs of rejoicing. In delivery the mother is generally laid on a bed made of cakes of the dung of the sacred cow. The mother is bathed on the tenth day, and the whole house is plastered. On the twelfth day, the birth impurity is finally removed by a bath, and the menials are rewarded. Brâhmans and clansmen are fed, and the house is purified by a sprinkling of cow-dung and Ganges water. They do not perform the rite of Annaprâsana, or Kanchhedan, in the regular way; the noses and ears of children are bored whenever it may be convenient.

Adoption.
Adoption is allowed. There is no regular rite except the feasting of male friends and Brâhmans, while soaked gram is distributed among the women.

Marriage rites.
The marriage rites are performed among the Sahâranpur Jâts as follows: The age for betrothal is between five and twelve. The girl's father searches for a youth, and when he has found one, his Brâhman priest and barber are sent to make the arrangements. They compare the horoscopes and make certain that the family is of pure blood and not suffering under any social stigma. When this is settled, a rupee, known as mangani, is paid to the youth, and this settles the engagement.   Two or three years after, when the boy has attained puberty, his

father sends and enquires when he may come to fetch his bride. If the bride is nubile and her friends can afford the expense, the answer is Byâh sajha lo - "Set the wedding in train." If he is not ready, he makes no answer, and the phrase in dhíl de dena . The procession starts in the usual way; but it is characteristic of Jâts that the waving done for good luck over the pair is done with a copper coin of the Emperor Aurangzeb. On the day the bridegroom starts, a wedding pavilion is put up at his house, and nine Brâhmans are fed in the name of the Naugraha or nine planets. When the procession reaches the house of the bride, her mother comes out, and, after waving the part of her robe covering her breast over head, touches it with her lips. This is known as the sewal rite. The binding part of the rite is the seven-fold circumambulation of the sacred fire by the pair with their garments knotted together.

Death rites.
The dead are cremated in the ordinary way. That night the chief mourner, who lit the pyre, places a cup of milk on a little platform of sticks in the road to the burning ground for the use of the ghost, and on the third day he hangs a pitcher of water to a pípal tree, leaving a small hole in the vessel through which the water slowly drops for the refreshment of the spirit.

Religion.
Jâts are Hindus, Sikhs, and Muhammadans.   In Sahâranpur, the Hindus, chiefly worship Mahâdeva and Devi, and a host of village godlings, ghosts and demons.   Among local godlings the most important are Gîga, Lakhdâta, Pyâréji, and Randeo, of most of which some 1 account has been given elswhere.    In Mathura their favourite godlings are Dâîji and Girirâj; in Bijnor, Châmunda Devi is a sort of tribal goddess, and they also have much respect for what they call Gâéyon ka Devata or the "lord of cows."    They also worhsip various 2 Muhammadan saints, such as Zâhir Díwân, Zainuddín, and Shaikh Saddo.    In the direction of Rajputâna they have much respect for Mâta or the small-pox goddess; but the chief object of 3 veneration of all the Western Jâts is Tejaji,    a sort of legendary hero, half deified, who is said to have died from snakebite.  The Jats believe   that if they are bitten by a snake, and tie a thread round the right foot while repeating the name of Tejaji the poison will prove innocuous. His main temple is at Sarsara in Kishngarh. He is always represented as a man on horseback with a drawn sword, while a snake is biting his tongue. Nearly all the Western Jâts wear an amulet of silver with this device round their necks. In the upper Ganges-Jumna Duâb three of the best known local godlings are Dharm Sinh, Sâvant Sinh, and Hazâri Sinh. Their priests are drawn from the menial tribes, such as the Mâli and Kahâr. All three are the deified ghosts of persons who have died in an unusual way or whose funeral obsequies were not duly performed. Their feast day is Sunday, and on certain occasions the godling sends his influence on his attendant (sir  par â Jâta).  They then "play" (khelna), or move their heads about in a frantic way, answer questions, and give oracles. Sâvant Sinh appears only on the night or the Anant Chaudas feast, the fourteenth of the light half of Bhâdon; the other deities deliver oracles all through the year.  They are propitiated by the feeding of Brâhmans and Jogis, with offerings of flowers and sweetmeats, and lamps lighted with ghi. Another deity is Bîrha Bâba, "the old master." He was a Gadariya, or shepherd, by caste, and was noted for his proficiency in Sanskrit.  When he is not duly propitiated he brings ringworm (ganj) on children.   Some people he afflicts with boils, but he is not very malevolent, and a small offering regularly made prevents him form doing much harm.   At the last Census no less than, 54,849 persons in the Western Districts declared   themselves votaries of Bîrha Bâba. Jâts are also much attached to ancestor worship and have many such shrines in their villages. In Karnâl, the Sandhu Jâts worship Kâla Mehar or Kâla Pír, their ancestor, whose chief shrine is at Thâna Satra in siâlkot, the head-quarters of the Sandhus; Halâwat Jâts worship a common ancestor called Saddu Deo.

1Introduction to Popular Religion , 133. 2Introduction to Popular Religion , 129,         
   They are much afraid of the ghosts of the dead.   Besides the regular srâddha, one mode of propitiating them is to pour some water at the root of a pâpal tree, and distribute some cloth, cotton and sesame on a Saturday in alms, The Evil Eye is avoided by wearing a blue string round the neck, making a black mark on the forehead, waving red pepper, wheat chaff, salt, and mustard round the head of the patient, and then burning them on the family hearth.

Social customs.
Their oaths are on the Ganges, or a bottle of its water kept for this purpose; by some the godlings, such as Gîga, Tejaji or Dâîji, on their sons' heads or by touching an idol in a Hindu temple. they eat the same food as higher class Hindus, including wild pigs and fowls; they will not eat beef or pork. They name the deity Nârâyan, when they eat, and throw a little food on the ground. They salute each other in the form Râm ! Râm ! Sikhs use the phrase Wâh Guru ki fateh . They are not considered strict in the matter of eating, drinking, and smoking, and, though they profess not to drink spirits, the rule does not seem to be rigidly observed.

Character and occupation.
The Jât takes a high rank among the cultivating races of the Province. He is simply a slave to his farm, and his absorption in rigorous out-of-door work at all seasons has had its effect on his character and physique. He never dreams of taking any service, except in the army; he is thrifty to the verge of meanness. and industrious beyond comparison; if his crops fail it is sheer hard luck. When he is not busy in his field, he lets out his cart for hire, or busies himself in collecting manure, which he manages with great care and skill. His fault is quarrelsomeness; and, in litigation, he never knows when he is beaten. In the life of the village he is a general butt, and is noted for his rustic, boorish ways. This is reflected in the proverbial wisdom of the countryside:-Jangal Jât na chheriyé, hatti bích Kirâr, Bhîkha Turk na chheriyé, ho jâé jí ka jhâr -
"Meddle not with the Jât in the wilds, or the Kirâr at his mart, nor a hungry Turk; if you do, you will risk your life."

Kabit sohé Bhât ko, Kheti sohé Jât ko -
"Songs a Bhât, and husbandry a Jât."

Jât mara tab jâniyé jab terahwin guzar jâe -"Never be sure a Jât is dead till the days of mourning for him are over."

1 Jati.: -(Sanskrit Yati, "one who has restrained his passions and abandoned the world").    A class of mendicant devotees who are the priests of the Jainas or Sarâogis.  According to Mr. Sherring the term is applied also to those Gusâíns and Udâsis who practise celibacy; and another variety are akin to the Jogis; but the application of the term to any but the Jaina sect appears very unusual.  The total strength of the Jainas in these Provinces, according to the returns of the last Census, was 84,785 persons, or 18 in 10,000 for the whole population. 2 According to Mr. Baillie   "The sectarian divisions of the caste are little known to the majority of Jainas in these Provinces, and to whom the Svetambara, though they have temples at Ajudhya and probably elsewhere, are practically unknown.  The entries in the sect column were, therefore, in general the names of the principal Jinas-Adi Nâth, Ajit Nâth, Pâras Nâth, Mahavíra, or Ním Nâth, or the word Sarâvgi, that by which a secular Jaina is distinguished from a Jati or member of an ascetic order.  The total number of Svetambaras shown in the

Province was 2,285. 

1See Crooke.
2Census Report, North-Western Provinces, 184.
It may be assumed that the others are Digambaras. The Jaina lists show that the adherents of the religion are almost entirely Banyas: 83,979, out of the total 84,601 entered originally as Jaina in religion being of that caste. The Agarwâla, Jaiswâr, Khandelwâl, Purwâr, Paliwâl and Oswâl sub-castes are the most important. Four hundred and fifty-one Râjputs appear, possibly converts, but more probably, as mostly shown, of the Jaiswâr sub-caste, really belonging to the trading community. There are thirty-two Brâhmans, Gaur being more numerously represented than any other sub-caste. Gaur Brâhmans, even though Hindus, are employed by Jainas as temple attendants, and sometimes join the faith of their patrons." 1 On the Jaina faith the remarks of Dr. J. Burgess    may be quoted:-"As their name implies, the Jainas are the followers of the Jainas, or 'vanquishers' of sins, men whom they believe to have obtained Nirvâna, or emancipation, from the continual changes of transmigration. With them 'life,' which they do not distinguish from 'soul' and its vehicle 'matter,' are both uncreated and imperishable, obeying eternal physical laws with which asceticism and religious ceremonial alone can interfere. Their ceremonial has, therefore, no real reference to a supreme personal God, and their doctrine excludes his Providence. This at once points to their connections with the Buddhists; indeed there can be little doubt that they are an early heretical sect of the Hinayana school of that persuasion, and owed a part of their popularity, on the decline of the purer Bauddha doctrines, to their readier admission of the worship of some of the favourite Hindu divinities into their system and their retention of the tyranny of caste customs. But much of their phraseology is of Buddha origin; thus their laity are called Srâvakas- 'hearers'-the same name as among the most ancient Buddhists is applied to those 'who practise the four realities and suppress the errors of thought and sight, without being able to emancipate themselves entirely from the influence of passion and prejudice,' bu† 'who, occupied wholly with their own salvation, pay no regard to that of other men.' Then the Buddha is constantly spoken of as the Jina, or 'vanquisher,' his exit from existence, like that of the Jaina Tírthankaras, is his Nirvâna; both employ the Swâstika and Sâtya as a sacred symbol; the sacred language of the Buddhists is Mâgadhi, of the Jainas Arddha Mâgadhi, the temples of both sects are Chaityas; those who have attained perfection are Arhans; and Digambaras, or 2 naked ascetics, were a Bauddha as well as a Jaina sect.    Further, the Jainas indicate South Bihâr as the scene of the life and labours of nearly all their Tírthankaras, as it was of Sakya Sinha.  Buddha is often called Mahâvíra, the name of the last Tírthankara, whose father the Jainas call Siddharta, the 'establisher of faith,' the proper name of Buddha, and both are of the race of Ikshvâku; and Mahâvíra's wife was Yasoda, as Buddha's was Yasodhara.  Moreover, Mahâvíra is said to have died at Pawa, in Bihâr, about 527 B.C.; and Gautama Buddha, between Pawa and Kusinâra, in 543 B.C. These coincidences with many analogies of doctrine and practice seem to indicate that the Jainas are of Buddhist origin."

"The leading and distinguishing doctrines of the Jainas are the denial of the divine origin and authority of the Vedas; reverence for the Jinas who by their austerities acquired a position superior to that even of those Hindu gods whom they reverence; and the most extreme tenderness of animal life. Life is defined to be without beginning or end- endowed with attributes of its own agent and destroyer, conscious, subtle, proportionate to the body it animates- diminishing with the gnat and expanding with the elephant; through sin it passes into animals or goes into hell; through virtue and vice combined it passes into men; and through the annihilation of both vice and virtue it obtains emancipation. The duties of a Yati, or ascetic, are ten: patience, gentleness, integrity, disinterestedness, abstraction, mortification, truth, purity, poverty, and continence; and the Srâvakas add to their moral and religious code the practical worship of the Tírthankaras and profound reverence for their more pious brethren. The moral obligations of the Jainas are summed up in their five Mahâvrata, which are almost identical with the pancha sila of the Buddhas-Care not to injure life, truth, honesty, chastity, and the suppression of worldly desires. They enumerate four merits or dharma -liberality, gentleness, piety, and penance; and three forms of restraint- government of the tongue, of the mind, and of the person. Their minor instructions are, in many cases, trivial and indicrous- such as not to deal in soap, natron, indigo, and iron; not to eat in the open air after it begins to rain; nor in the dark, lest a fly should be swallowed; not to leave a liquid uncovered, lest an insect should be drowned; water to be thrice strained before it is drunk; and vayukarma, keeping out of the way of the wind, lest it should blow insects into the mouth. 

1Indian Antiquary ii., 14, sqq.
2Hodgson Illustrations of Buddhism. 43, 213.
"The yatis, or priests, carry an ugha, or besom made of cotton thread, to sweep insects out of the harm as they enter the temples, or where they sit down, and a mohomati, or mouth cloth, to prevent insects entering the mouth while praying or washing the images.   The proper objects of worship are the Jinas or Tírthankaras, but they allow the existence of the Hindu gods and have admitted to a share of their worship such of them as they have connected with the tales of their saints. As, among the Bauddhas, Indra and Sukra is of frequent occurrence, the Jainas distinguishing two principal Indras- Sukra, regent of the north heaven, and Ïsâna, regent of the south, besides many inferior ones; and images of Sarasvati and of Devi, or Bhawâni, are to be found in many of their temples.  Nor are those of Hanumân, Bhairava, and Ganesa excluded from their sacred places. Besides, they have a pantheon of their own in which they reckon four classes of superhuman beings -Bhuvanapatis, Vyantaras, Jyotishkas, and Vaimanikas- comprising first the brood of the Asuras, Nâgas, Garuda, the Dikpâlas, etc., supposed to reside in the hells below the earth; secondly, the Râkshasas, the Pisâchas, Bhîtas, Kinnaras, Gandharvas, etc., inhabiting mountains, forests, and lower air; thirdly, five orders of celestial luminaries; and, fourthly, gods of present and past Kalpas, of the former of which are those born in the heavens- Saudharma, Ïsâna, Sanatkumâra, Mahendra, Brahma, Lâutaka, Sukra, Sahasrâra, Ánata, Pranâta, and Áchyata, etc.   Each Jina, they say, has also a sort of familiar goddess of his own, called a Sâsanadevi, who executes his behests.   These are perhaps analogous to the Sâktis, or Mâtris, of the Brâhmans; indeed among them we find Ambika, a name or Kaumâri, the Sâkti of Karttikeya and Chanda, and Mahâkâli, names of 1 Bhawâni" .

The Jatis are divided into the real Jati, who wear white clothes, and the Sewaras, who dress in ochre-coloured garments. According to Mr. Sherring, the Sewaras walk about with head and feet bare, holding a red stick in the hand, and they carry with them a kind of brush made of peacocks' feathers, with which they sweep the ground before sitting down, lest they should injure a worm or an insect. Both these classes beg cooked food from the houses of Jainas or Sarâogis. By Hindus they are held in abomination and contempt, and are said to practise magic and witchcraft.

Jetti.: -A Telugu caste2 of professional wrestlers and gymnasts, who, in the Telugu districts, shampoo and rub in ointments to cure nerve pains and other disorders. In Tanjore, though living in a Tamil environment, they speak Telugu. They wear the sacred thread, and consider themselves to be of superior caste, never descending to any degrading work. During the days of the Rajas of Tanjore, they were employed in guarding the treasury and jewel rooms. But, since the death of the late Râja, most of them have emigrated to Mysore and other Native States, a few only remaining in Tanjore, and residing in the fort.

1 . The whole question of the origin of the Jainas is elaborately discussed in two papers by Professor Lassen: Indian
Antiquary II., 193 sqq., 258 sqq. Also see a paper by Mr. Thomas, Ibid VIII., 30 sqq.
2 See Thurston.
Traditional occupation and sport 1 The Jettis in Mysore, are said   to have been sometimes employed as executioners, and to have 2 despatched their victim by a twist of the neck.    Thus, in the last war against Típu Sultân, General Matthews had his head wrung from his body by the "tiger fangs of the Jetties, a set of 3 slaves trained up to gratify their master with their infernal species of dexterity."    They are still considered skilful in setting dislocated joints. In a note regarding them in the early part of the last century, Wilks writes as follows. "These persons constitute a distinct caste, trained from their infancy in daily exercises for the express purpose of exhibitions; and perhaps the whole world does not produce more perfect forms than those which are exhibited at these interesting but cruel sports. The combatants, clad in a single garment of light orange-coloured drawers extending half-way down the thigh, have their right arm furnished with a weapon, which, for want of a more appropriate term, we shall name a caestus, although different from the Roman instruments of that name. It is composed of buffalo horn, fitted to the hand, and pointed with four knobs, resembling very sharp knuckles, and corresponding to their situation, with a fifth of greater prominence at the end nearest the little finger, and at right angles with the other four. This instrument, properly placed, would enable a man of ordinary strength to cleave open the head of his adversary at a blow; but, the fingers being introduced through the weapon, it is fastened across them at an equal distance between the first and second lower joints, in a situation, it will be observed, which does not admit of attempting a server blow, without the risk of dislocating the first joints of all the fingers. Thus armed, and adorned with garlands of flowers, the successive pairs of combatants, previously matched by the masters of the feast, are led into the arena; their names and abodes are proclaimed; and, after making their prostrations, first to the Râja seated on his ivory throne, and then to the lattices behind which the ladies of the court are seated, they proceed to the combat, first divesting themselves of the garlands, and strewing the flowers gracefully over the arena. The combat is a mixture of wrestling and boxing, if the latter may be so named. The head is the exclusive object permitted to be struck. Before the end of the contest, both of the combatants may frequently be observed streaming with blood from the crown of the head down to the sand of the arena. When victory seems to have declared itself, or the contest is too severely maintained, the moderators in attendance on the Râja make a signal for its cessation by throwing down turbans and robes, to be presented to the combatants. The victor frequently goes off the arena in four or five somersaults, to denote that he retires fresh from the contest. The Jettis are divided into five classes, and the ordinary price of victory is promotion to a higher class. There are distinct rewards for the first class, and in their old age they are promoted to be masters of the feast." In an account of sports held before Típu Sultân at Seringapatam, James Scurry, who was one of 4 his prisoners, writes as follows.    "The getiees would be sent for, who always approached with their masters at their head, and after prostration, and making their grand salaams, touching the ground each time, they would be paired, one school against another.  They had on their right hands the wood-guamootie (wajramushti) or four steel talons, which were fixed to each back joint of their fingers, and had a terrific appearance when their fists were closed.  Their heads were close shaved, their bodies oiled, and they wore only a pair of short drawers. On being matched, and the signal given from Tippu, they begin the combat, always by throwing the flowers, which they wear round their necks, in each other's faces; watching an opportunity of striking with the right hands, on which they wore this mischievous weapon which never failed in lacerating the flesh, and drawing blood most copiously.   Some pairs would close instantly, and no matter which was under, for the grip was the whole; they were in general taught to suit their holds to their opponent's body, with every one well acquainted. If one got a hold against which his antagonist could not guard, he would be the conqueror; they would frequently break each other's legs and arms; and, if in anyway tardy, Tippu had means of infusing spirit into them, for there were always two stout fellows behind each, with instruments in their hands that would soon put them to work. 

1. Rice, Mysore and Coorg Gazetteer.

2. Narrative Sketches of the Conquest of Mysore, 1800.

3. Wilks' Historical Sketches; Mysore, 1801-17.

4. The captivity, suffering, and escâpe of James Scurry, 1824.
They were obliged to fight as long as Tippu pleased, unless completely crippled, and, if they behaved well, they were generally rewarded with a turban and shawl, the quality being according to their merit." The Jettis of Mysore still have in their possession knuckle-dusters of the type described above, and take part annually in matches during the Dasara festival. A Jetti police constable, whom I saw at Channapatna, had wrestled at Baroda, and at the court of Nepal, and narrated to me with pride how a wrestler came from Madras to Bangalore, and challenged anyone to a match. A Jetti engaged to meet him in two matches for Rs. 500 each, and, after going in for a short course of training, walked round him in each encounter, and won the money easily. The Mysore Jettis are said to be called, in some places, Mushtigas. And some are stated to use 1 a jargon called Mallabâsha. Jetti further occurs as the name of the name of an exogamous sept of the Kavarais. 

Jógi.: -The Jógis, who are a caste of Telugu mendicants2, are summed up by Mr. H. A. 3 Stuart   as being "like the Dâsaris, itinerant jugglers and beggars.   They are divided into those who sell beads, and those who keep pigs.   They are dexterous snake-charmers, and pretend to a profound knowledge of charms and medicine.   They are very filthy in their habits.   They have no restrictions regarding food, may eat in the house of any Sîdra, and allow widows to live in concubinage, only exacting a small money penalty, and prohibiting her from washing herself with turmeric-water." In addition to begging and pig-breeding, the Jógis are employed in the cultivation of land, in the destruction of pariah dogs, scavenging, robbery and dacoity. Some of the women, called Killekyâta, are professional tattooers. The Jógis wander about the country taking with them (sometimes on donkeys) the materials for 4 their rude huts.   The packs of the donkeys are, Mr. F. S. Mullaly informs us,   "used as receptacles for storing cloths obtained in predatory excursions. Jógis encamp on the outskirts of villages, usually on a plain or dry bed of a tank.   Their huts or gudisays are made of palmyra leaves (or sedge) plaited with five strands forming an arch."    The huts are completely open in front.

In the Tamil country, the Jógis are called Dhoddiyan or Tottiyan (q.v), and those who are employed as scavengers are known as Koravas or Oddans. The scavengers do not mix with the rest of the community. Some Jógis assert that they have to live by begging in consequence of a curse brought on them by Parvati, concerning whose breasts one of their ancestors made some indiscreet remarks. They consider themselves superior to Mâlas and Mâdigas, but an Oddan (navvy caste) will not eat in the house of a Jógi. They are said to eat crocodiles, field rats, and cats. There is a tradition that a Jógi bridegroom, before tying the bottu (marriage badge) on his neck, had to tie it by means of a string dyed with turmeric round the neck of a female cat. People sometimes objects to the catching of cats by Jógis for food, as it is considered a heinous offence. To overcome the objection, the Jógi says that he wants the animal for a marriage ceremony.

The Jógi mendicants go about, clad in a dirty loin-cloth (often red in colour) and a strip of cloth over the shoulders, with cobras, pythons, or rat snakes in baskets, and carrying a bag slung over the shoulder. The contents of one of these bags, which was examined, were fruits of Mimusops hexandra and flower-spikes of Lippia nodiflora (used for medicine), a snake-charming reed instrument, a piece of cuttle-fish shell, porcupine quills (sold to goldsmiths for

brushes), a cocoanut shell containing a powder, narrikombu (spurious jackals' horns) such as are also manufactured by Kuruvikârans, and two pieces of wood supposed to be an antidote for snake-poisoning. 

1. Manual of the Bellary district.

2 See Thurston.

3. Manual of the North Arcot district.

4. Notes on Criminal Classes of the Madras Presidency.
The women go about the streets, decorated with bangles and necklaces of beads, sharks' vertebrae, and cowry shells, bawling out "Subbamma, Lachchamma," etc., and will not move on till alms are given to them. They carry a capacious gourd, which serves as a convenient receptacle for stolen articles. Like other Telugu castes, the Jógis have exogamous septs or intipéru, of which the following are examples:

Vagiti, court-yard.
Bindhollu, brass water-pot.

Uluvala, horse-gram.
Cheruku, sugar-cane.

Jalli, tassels of palmyra leaves   Chappadi, insipid. put round the necks of bulls. Boda Dâsiri, bald-headed mendicant.

Vavati (relationship).
Gudi, temple.

Gundra, round.

At the Mysore census of 1901, Killekyâta, Helava, Jangaliga, and Pâkanâti were returned as being Jógis. A few individuals returned gótras such as Vrishabha, Kâverimatha, and Khedrumakula. At the Madras census, Siddaru, and Pâmula (snake) were returned as sub-castes. Pâmula is applied as a synonym for Jógi, inasmuch as snake-charming is one of their occupations.

Domestic customs
The women of the caste are said to be depraved, and prostitution is common. As a proof of chastity the ordeal of drinking a potful of cow-dung or chilli-water has to be undergone. If a man, proved guilty of adultery, pleads inability to pay the fine, he has to walk a furlong with a mill-stone on his head.

At the betrothal ceremony, a small sum of money and a pig are given to the bride's party. The pig is killed, and a feast held, with much consumption of liquor. Some of the features of the marriage ceremony are worthy of notice. The kankanams, or threads which are tied by the maternal uncles to the wrists of the bride and bridegroom, are made of human hair, and to them are attached leaves of Alangium lamarckii and Strychnos Nux-vomica. When the bridegroom and his party proceed to the bride's hut for the ceremony of tying the bottu (marriage badge), they are stopped by a rope or bamboo screen, which is held by the relations of the bride and others. After a short struggle, money is paid to the men who hold the rope or screen, and the ceremonial is proceeded with. The rope is called vallepu thadu or relationship rope, and is made to imply legitimate connection. The bottu, consisting of a string of black beads, is tied round the bride's neck, the bride and bridegroom sometimes sitting on a pestle and mortar. Rice is thrown over them, and they are carried on the shoulders of their maternal uncles beneath the marriage pandal (booth). As with the Oddés and Upparavas, there is a saying that a Jógi widow may mount the marriage dais (i.e., remarry) seven times.

When a girl reaches puberty, she is put in a hut made by her brother or husband, which is thatched with twigs of Eugenia Jambolana, margosa (Melia Azadirachta), mango (Mangifera Indica), and Vitex Negundo. On the last day of the pollution ceremony, the girl's clothes and the hut are burnt.

The dead are always buried. The corpse is carried to the burial-place, wrapped up in a cloth. Before it is lowered into the grave, all present throw rice over the eyes, and a man of a different sept to the deceased places four annas in the mouth. Within the grave the head is turned on one side, and a cavity scooped out, in which various articles of food are placed. Though the body is not burnt, fire is carried to the grave by the son. Among the Jalli-vallu, a chicken and small quantity of salt are placed in the armpit of the corpse. On the karmândhiram, or day of the final death ceremonies, cooked rice, vegetables, fruit, and arrack are offered to the deceased.  A cloth is spread near the grave, and the son, and other

agnates, place food thereon, while naming, one after the other, their deceased ancestors. The food is eaten by Jógis of septs other than the Jalli-vallu, who throw it into water. If septs other that the Jalli were to do this, they would be fined. Those assembled proceed to a tank or river, and make an effigy in mud, by the side of which an earthen lamp is placed. After the offering of cooked rice, etc., the lamp and effigy are the thrown into the water. A man who is celebrating his wife's death-rites then has his waist-thread cut by another widower while bathing.

The Jógis worship Peddavâdu, Malalamma, Gangamma, Ayyavâru, Rudramma, and Madura Vírudu.  Some women wear, in addition to the marriage bottu, a special bottu in honour of one of their gods.  This is placed before the god and worn by the eldest female of a family, passing on at her death to the next eldest. 1 As regards the criminal propensities of the Jógis, Mr. Mullaly writes as follows.    "On an excursion being agreed upon by members of a Joghi gang, others of the fraternity encamped in the vicinity are consulted. In some isolated spot a ním tree (Melia Azadirachta) is chosen as a meeting place.   Here the preliminaries are settled, and their god Perumal is invoked. They set out in bands of from twelve to fifteen armed with stout bamboo sticks. Scantily clad, and with their heads muffled up, they await the arrival of the carts passing their place of hiding. In twos and threes they attack the carts, which are usually driven off the road, and not unfrequently upset, and the travellers are made to give all they possess. The property is then given to the headman of the gang for safe-keeping, and he secretes it in the vicinity of his hut, and sets about the disposal of it.   Their, receivers are to be found among the 'respectable' oil-mongers of 11 villages in the vicinity of their encampments, while property not disposed of locally is taken to Madras.   Readmission to caste after conviction, when imprisonment is involved, is an easy matter.   A feast and drink at the expense of the 'unfortunate,' generally defrayed from the share of property which is kept by his more fortunate kinsfolk, are all that is necessary, except the ceremony common to other classes of having the tongue slightly burnt by a piece of hot gold.   This is always performed by the Jangam (headman) of the gang.   The boys of the class are employed by their elders in stealing grain stored at kalams (threshing-floors), and, as opportunity offers, by slitting grain bags loaded in casts." 

Jogi.: -Yogi. 2-The well-known order of religious mendicants and devotees of Siva. The Jogi or Yogi, properly so called, is a follower of the Yoga system of philosophy founded by Pâtanjali, the main characteristics of which are a belief in the power of man over nature by means of austerities and the occult influences of the will.   The idea is that one who has obtained complete control over himself, and entirely subdued all fleshly desires, acquires such potency of mind and will that he can influence the forces of nature at his pleasure. The Yoga philosophy has indeed so much substratum of truth that a man who has complete control of himself has the strongest will, and hence the most power to influence others, and an exaggerated idea of this power is no doubt phenomena. The fact that the influence which can be exerted over other human beings through their minds in no way extends to the physical phenomena of inanimate nature is obvious to us, but was by no means so to the uneducated Hindus, who have no clear conceptions of the terms mental and physical, animate and inanimate, nor of the ideas connoted by them.  To them all nature was animate, and all its phenomena the results of he actions of sentient beings, and hence it was not difficult for them to suppose that men could influence the proceedings of such beings.  And it is a matter of common knowledge that savage peoples believe their magicians to be capable of producing 3 rain and fine weather, and even of controlling the course of the sun.     

1 . Op. cit.
2 See Russell.
3 . This has been fully demonstrated by Sir J. G. Frazer in The Golden bough.
388
The Hindu sacred books indeed contain numerous instances of ascetics who by their austerities acquired such powers as to compel the highest gods themselves to obedience.

Abstraction Of The Senses Or Autohypnotism.
The term Yoga is held to mean unity or communion with God, and the Yogi by virtue of his painful discipline and mental and physical exercises considered himself divine.  "The adept acquires the knowledge of everything past and future, remote or hidden; he divines the thoughts of others, gains the strength of an elephant, the courage of a lion, and the swiftness of the wind; flies into the air, floats in the water, and dives into the earth, contemplates all 1 words at one glance and performs many strange things." 2 The following excellent instance of the pretensions of the Yogis is given by Professor Oman: " Wolff went also with Mr. Wilson to see one of the celebrated Yogis who was lying in the sun in the street, the nails upon whose hands were grown into his cheeks and a bird's nest upon his head. Wolff asked him, 'How can one obtain the knowledge of God?' He replied, 'Do not ask me questions; you may look at me, for I am God.' 3 "It is certainly not easy at the present day," Professor Oman states,     "for the western mind to enter into the spirit of the so-called Yoga philosophy; but the student of religious opinions is aware that in the early centuries of our era the Gnostics, Manichaens and Neo-Platonists derived their peculiar tenets and practices from the Yoga-vidya  of India, and that at a later 4 date the Sufi  philosophy  of Persia drew its most remarkable ideas from the same source. The great historian of the Roman Empire refers to the subject in the following passage: "The Fakírs of India and the monks of the Oriental Church, were alike persuaded that in total abstraction of the faculties of the mind and body, the pure spirit may ascend to the enjoyment and vision of the Deity. The opinion and practice of the monasteries of Mount Athos will be best represented in the words of an abbot, who flourished in the eleventh century: 'When thou art alone in thy cell,' says the ascetic teacher, 'Shut thy door, and seat thyself in a corner, raise thy mind above all things vain and transitory, recline thy beard and chin on thy breast, turn thine eyes and thy thoughts towards the middle of the belly, the region of the navel, and search the place of the heart, the seat of the soul. At first all will be dark and comfortless; but if you persevere day and night, you will feel an ineffable joy; and no sooner has the soul discovered the place of the heart, then it is involved in a mystic and ethereal light.'   This light, the production of a distempered fancy, the creature of an empty stomach and an empty 5 brain, was adored by the Quietists as the pure and perfect essence of God Himself." "Without entering into unnecessary details, many of which are simply disgusting, I shall quote, as samples, a few of the rules of practice required to be followed by the would-be Yogi in order to induce a state of Samâdhi-hypnotism or trance- which is the condition or state in which the Yogi is to enjoy the promised privileges of Yoga. The extracts are from a treatise on 6 the Yoga philosophy by Assistant Surgeon Nobin Chander Pâl: "Place the left thigh; hold with the right hand the right great toe and with the left hand the left great toe (the hands coming from behind the back and crossing each other); rest the chin on the interclavicular space, and fix the sight on the tip of the nose. "Inspire through the left nostril, fill the stomach with the inspired air by the act of deglutition, suspend the breath, and expire through the right nostril.   Next inspire through the right nostril, swallow the inspired air, suspend the breath, and finally expire through the left nostril.

1. Colebrooke's Essays.

2. Quoting from George smith's Life of Dr. Wilson, p. 74.

3. Ibidem , pp. 13-15

4. Weber's Indian Literature , p. 139.

5. Gibbon;s Decline and Fall of the Roman Empire, chap. lxiii.

6. Republished in the Theosophist.
 "Be seated in a tranquil posture, and fix your sight on the tip of the nose for the space of ten minutes. "Close the ears with the middle fingers, incline the head a little to the right side and listen with each ear attentively to the sound produced by the other ear, for the space ten minutes. "Pronounce inaudibly twelve thousand times the mystic syllable Om, and meditate upon it daily after deep inspirations. "After a few forcible inspirations swallow the tongue, and thereby suspend the breath and the saliva for two hours. "Listen to the sounds within the right ear abstractedly for two hours, with the left ear. "Repeat the mystic syllable Om 20,736,000 times in silence and meditate upon it. "Suspend the respiratory movements for the period of twelve days, and you will be in a state of Samâdhi." 1 Another account of a similar procedure is given by Buchanan:    "Those who pretend to be eminent saints perform the ceremony called Yoga, described in the Tantras.    In the accomplishment of this, by shutting what are called the nine passages (dwâra, lit. doors) of the body, the votary is supposed to distribute the breath into the different parts of the body, and thus to obtain the beatific vision of various gods. It is only persons who abstain from the indulgence of concupiscence that can pretend to perform this ceremony, which during the whole time that the breath can be held in the proper place excites an ecstasy equal to whatever woman can bestow on man."

Breathing Through Either Nostril.
It is clear that the effect of some of the above practices is designed to produce a state of mind resembling the hypnotic trance. The Yogis attach much importance to the effect of breathing through one or the other nostril, and this is also the case with Hindus generally, as various rules concerning it are prescribed for the daily prayers of Brâhmans. To have both nostrils free and be breathing through them at the same time is not good, and one should not begin any business in this condition. If one is breathing only through the right nostril and the left is closed, the condition is propitious for the following actions: to eat and drink, as digestion will be quick; to fight; to bathe; to study and read; to ride on a horse; to work at one's livelihood. A sick man should take medicine when he is breathing through his right nostril. To be breathing only through the left nostril is propitious for the following undertakings: to lay the foundations of a house and to take up residence in a new house; to put on new clothes; to sow seed; to do service or found a village; to make any purchase. The Jogis practise the art of breathing in this manner by stopping up their right and left nostril alternately with cotton​wool and breathing only through the other. If a man comes to a Brâhman to ask him whether some business or undertaking will succeed, the Brâhman breathes through his nostrils on to his hand; if the the breath comes through the right nostril the omen is favourable and the answer yes; if through the left nostril the omen is unfavourable and the answer no.

Selftorture Of The Jogis.
The following account of the austerities of he Jogis during the Mughal period is given by 2 Bernier:    "Among the vast number and endless variety of the Indies, many live as holy men or Gentile hypocrites of the Indies, many live in a sort of convent, governed by superiors, where vows of chastity, poverty, and submission are made. So strange is the life led by these votaries that I doubt whether my description of it will be credited. I allude particularly to the people called 'Jogis,' a name which singifies 'United to God.'   Numbers are seen day and night, seated or lying on ashes, entirely naked; frequently under the large trees near talâbs or tanks of water, or in the galleries round the Deuras or idol temples.   

1 Eastern India , ii. p. 756.
2 Travels in the Mughal Empire, Constable's edition, p. 316.
Some have hair hanging down to the calf of the leg, twisted and entangled into knots, like the coats of our shaggy dogs. I have seen several who hold one, and some who hold both arms perpetually lifted above the head, the nails of their hands being twisted and longer than half my little finger, with which I measured them. Their arms are as small and thin as the arms of persons who die in a decline, because in so forced and unnatural a position they receive not sufficient nourishment, nor can they be lowered so as to supply the mouth with food, the muscles having become contracted, and the articulations dry and stiff. Novices wait upon these fanatics and pay them the utmost respect, as persons endowed with extraordinary sanctity. No fury in the infernal regions can be conceived more horrible than the Jogis, with their naked and black skin, long hair, spindle arms, long twisted nails, and fixed in the posture which I have mentioned.

"I have often met, generally in the territory of some Râja, bands of these naked Fakírs, hideous to behold. Some have their arms lifted up in the manner just described; the frightful hair of others either hung loosely or was tied and twisted round their heads; some carried a club like Hercules, others had a dry and rough tiger-skin thrown over their shoulders. In this trim I have seen them shamelessly walk stark naked through a large town, men, women, and girls looking at them without any more emotion than may be created when a hermit passes through our streets. Females would often bring them alms with much devotion, doubtless believing that they were holy personages, more chaste and discreet than other men. "Several of these Fakírs undertake long pilgrimages not only naked but laden with heavy iron chains, such as are put about the legs of elephants. I have seen others who, in consequence of a particular vow, stood upright during seven or eight days without once sitting or lying down, and without any other support than might be afforded by leaning forward against a cord for a few hours in the night; their legs in the meantime were swollen to the size of their thighs. Others, again, I have observed standing steadily, whole hours together, upon their hands, the head down and the feet in the air. I might proceed to enumerate various other positions in which these unhappy men place their body, many of them so difficult and painful that they could not be imitated by our tumblers; and all this, let it be recollected, is performed from an assumed feeling of piety, of which there is not so much as the shadow in any part of the Indies."

Resort To Them For Oracles.
The forest ascetics were credited with prophetic powers, and were resorted to by Hindu princes to obtain omens and oracles on the brink of any important undertaking. This custom 1 is noticed by Colonel Tod in the following passage describing the foundation of Jodhpur: "Like the Druids of the cells, the vana-perist Jogis, from the rocks (gopha), issue their oracles to those whom chance or design may conduct to their solitary dwellings. It is not surprising that the mandates of such beings prove compulsory on the superstitious Râjpît; we do not mean those squalid ascetics who wander about India and are objects disgusting to the eye, but the genuine Jogi, he who, as the term imports, mortifies the flesh, till the wants of humanity are restricted merely to what suffices to unite matter works and pored over the systems of philosophy, until the full influence of Maia     (illusion) has perhaps unsettled his understanding; or whom the rules of his sect have condemned to penance and solitude; a penance so severe that we remain astonished at the perversity of reason which can submit to it. We have seen one of these objects, self-condemned never to lie down during forty years, and there remained but three to complete the term.   He had travelled much and was intelligent and learned, but, far from having contracted the moroseness of the recluse, there was a benignity of mien and a suavity and simplicity of manner in him quite enchanting. He talked of his penance with no vainglory and of its approaching term without any sensation.

The resting position of this Druid (vana-perist) was by means of a rope suspended from the bough of a tree in the manner of a swing, having a cross-bar, on which he reclined. The first years of this penance, he says, were dreadfully painful; swollen limbs affected him to that degree that he expected death, but this impression had long since worn off.   

1 Râjasthân, ii. p. 19.
To these, the Druids of India, the prince and the chieftain would resort for instruction. Such was the ascetic who recommended Joda to erect his castle of Jodhpur on the 'Hill of Strife' (Jodagír), a projecting of the same range on which Mundore was placed, and about four miles south of it."

Divisions Of The Order.
About 15,000 Jogis were returned from the Central Provinces in 1911.   They are said to be divided into twelve Panths or orders, each of which venerates one of the twelve disciples of Gorakhnâth. But, as a rule, they do not know the names of the Panths. Their main divisions 1 are the Kanphata and Aughar Jogis. The Kanphatas,   as the name denotes, pierce their ears and wear in them large rings (mundra), generally of wood, stone or glass; the ears of a novice are pierced by the Guru, who gets a fee of Rs. 1-4.  The earring must thereafter always be worn, and should it be broken must be replaced temporarily by a model in cloth before food is taken.   If after the ring has been inserted the ear tears apart, they say that the man has become useless, and in former times he was buried alive. Now he is put out of caste, and no tomb is erected. A devotee may not become a Kanphata all at once, but must first serve an apprenticeship of twelve years as an Aughar, and then if his Guru is satisfied he will be initiated as a Kanphata.  The elect among the Kanphatas are known as Darshani.  These do not go about begging, but remain in the forest in a cave or other abode, and the other Jogis go there and pay their respects; this is called darshan, the term used for visiting a temple and worshipping the idol.   These men only have cooked food when their disciples bring it to them, otherwise they live on fruits and roots. The Aughars do not pierce their ears, but have a string of black sheep's wool round the neck to which is suspended a wooden whistle called 2 nadh;  this is blown morning and evening and before meals.     The names of the Kanphatas end in Nâth and those of the Aughars in Dâs.

Hair And Clothes.
When a novice is initiated all the hair of his head is shaved, including the scalp-lock. If the Ganges is at hand the Guru throws the hair into the Ganges, giving a great feast to celebrate the occasion; otherwise he keeps the hair in his wallet until he and his disciple reach the Ganges and then throws it into the river and gives the feast. After this the Jogi lets all his hair grow until he comes to some great shrine, when he shaves it off clean and gives it as an offering to the god. The Jogis wear clothes coloured with red ochre like the Jangams, Sanniâsis and all the Sivite orders. The reddish colour perhaps symbolised blood and may denote that the wearers still sacrifice flesh and consume it. The Vaishnavite orders usually wear white clothes, and hence the Jogis call themselves Lâl Pâdris, (red priests), and they call the Vaishnava mendicants Síta Pâdris, apparently because Síta is the consort of Râma, the incarnation of Vishnu. When a Jogi is initiated which he wears a string round his neck. He is not branded, but afterwards, if he visits the temple of Dwârka in Gujarât, he is branded with the mark of the conch-shell on the arm; or if he goes on pilgrimage to the shrine of Badri-Nârâyan in the Himâlayas he is branded on the chest. Copper bangles are brought from Badri-Nârâyan and iron ones from the shrine of Kedârnâth. A necklace of small white stones, like juâri-seeds, is obtained from the temple of Hinglâj in the territories of the Jâm of Lâsbela in Beluchistân. During his twelve years' period as a Brahmachari or acolyte, a Jogi will walk either one or three parikramas of the Nerbudda; that is, he walks from the mouth at Broach to the source at Amarkantak on one side of the river and back again on the other side, the journey he lets his hair grow and at the end of it makes an offering of all except the choti or scalp-lock to the river. Even as a full Jogi he still retains the scalp-lock, and this is finally shaved off until he turns into a Sanniâsi or forest recluse. Other Jogis, however, do not merely keep the scalp-lock but let their hair grow, plaiting it with ropes of black wool over 3 their heads into what is called the jata, which is an imitation of Siva's matted locks.

1 . Maclagan, l.c. p. 115.
2 . Ibidem , l.c.
3 . Maclagan, l.c.
Burial.
The Jogis are buried sitting cross-legged with the face to the north in a tomb which has a recess like those of Muhammadans. A gourd full of milk and some bread in a wallet, a crutch and one or two earthen vessels are placed in the grave for the sustenance of the soul. Salt is put on the body and a ball of wheat-flour is laid on the breast of the corpse and then deposited on the top of the grave.

Festivals.
The Jogis worship Siva, and their principal festival is the Shivrâtri, when they stay awake all night and sing songs in honour of Gorakhnâth, the founder of their order. On the Nâg-Panchmi day they venerate the cobra and they take about snakes and exhibit them.

Caste Subdivisions.
A large proportion of the Jogis have now developed into a caste, and these marry and have families. They are divided into subcastes according to the different professions they have adopted. Thus the Barwa or Gârpagâri Jogis ward off hailstorms from the standing crops; the Manihâri are pedlars and travel about to bazârs selling various small articles, the Rítha Bikanâth prepare and sell soap-nut for washing cloths; the Patbina make hempen thread and gunny-bags for carrying grain on bullocks; and the Ladaimâr hunt jackals and sell and eat their flesh. These Jogis rank as a low Hindu caste of the menial group. No good Hindu caste will take food or water from them, while they will accept cooked food from members of any caste of respectable positions, as Kurmis, Kunbis or Mâlis. A person belonging to any such caste can also be admitted into the Jogi community. Their social customs resemble those of the cultivating castes of the locality. They permit widow-marriage and divorce and employ Brâhmans for their ceremonies, with the exception of the Kanphatas, who have priests of their own order.

Begging.
Begging is the traditional ocupation of the Jogis, but they have now adopted many others. The Kanphatas beg and sell a woollen string amulet (ganda), which is put round the necks of children to protect them from the evil eye.   They beg only from Hindus and use the cry 1 'Alakh,'   'The invisible one.'     The Nandia Jogis lead about with them a deformed ox, an animal with three legs or some other mal-formation. He is decorated with ochre-coloured rags and cowrie shells. They call him Nandi or the bull on which Mahâdeo rides, and receive gifts of grain from pious Hindus, half of which they put into their wallet and give the other half to the animal.  They usually carry on a more profitable business than other classes of beggars. The ox is trained to give a blessing to the benevolent by shaking its head and raising its leg 2 when its master receives a gift.    Some of the Jogis of this class carry about with them a brush of peacock's feathers which they wave over the heads of children afflicted with the evil eye or of sick persons, muttering texts.  This performance is known as jhârna (sweeping), and is the commonest method of casting out evil spirits.

Other Occupations.
Many Jogis have also adopted secular occupations, as has already been seen. Of these the principal are the Manihâri Jogis or pedlars, who retail small hand-mirrors, spangles, dyeing-powders, coral beads and imitation jewellery, pens, pencils, and other small articles of stationery. They also bring pearls and coral from Bombay and sell them in the villages. The Gârpagâris, who protect the crops from hailstorms, have now become a distinct caste and are the subject of a separate article. Others make a living by juggling and conjuring, and in Saugor some Jogis perform the three-card trick in the village markets, employing a confederate, and also play the English game of Sandown, which is known as 'Animur,' from the practice of calling out 'Any more' as a warning to backers to place their money on the board before beginning to turn the fish.

1 Crooke's Tribes ans Castes , art. Kanphata. Crooke's tribes and Castes, art. Jogi.
Swindling Practices.
These people also deal in ornaments of base metal and practise other swindles. One of their tricks is to drop a ring or ornament of counterfeit gold on the road. Then they watch until a stranger picks it up and one of them goes up to him and says, 'I saw you pick up that gold ring, it belongs to so-and-so, but if you will make it worth my while I will say nothing about it." The finder is thus often deluded into giving him some hush-money and the Jogis decamp with this, having incurred no risk in connection with the spurious metal. They also pretend to be able to convert silver and other metals into gold.  They ingratiate themselves with the women, sometimes of a number of households in one village or town, giving at first small quantities of gold in exchange for silver, and binding them to secrecy.  Then each is told to give them all the ornaments which she desires to be converted on the same night, and having collected as much as possible from their dupes the Jogis make off before morning.  A very favourite device some years back was to personate some missing member of a family who had gone on a pilgrimage. Up to within a comparatively recent period a large proportion of the pilgrims who set out annually form all over India to visit the famous shrines at Benâres, Jagannâth and other places perished by the way from privation or disease, or were robbed and murdered, and never heard of again by their families. Many households in every town and village were thus in the position of having an absent member of whose fate they were uncertain.  Taking advantage of this, and having obtained all the information he could pick up among the neighbours, the Jogi would suddenly appear in the character of the returned 1 wanderer, and was often successful in keeping up the imposture for years.

Proverbs About Jogis. 2 The Jogi is a familiar figure in the life of the people and there are various sayings about him: Jogi Jogi laren, khopron ka dâm, or 'When Jogis fight skulls are smashed,'   that is, the skulls which some of them use as begging-cups. not their own skulls, and with the implication that they have nothing else to break; Jogi jugat jâni nahín, kapre range, to kya hua,  'If the Jogi does not know his magic, what is the use of his dyeing clothes? Jogi ka larka khelega, to sânp se, or, 'If a snake-charmer's son plays, he plays with a snake.'

Joshis Sarvadas.: -They are nomads and beggars of Maharashtra. 

Juâng.:    -or Patuâ dialects. Juâng is the dialect of a Mundâ tribe in the Orissa

3 Tributary States . It is spoken by about 10,000 individuals.

Name of the Language.
The word Juâng means 'man' in the dialect, and the denomination Juâng as the name of a language is accordingly of the same kind as Hó, Kîrkî and so on. The tribe is also called Patuâ, from their women's habit of dressing in leaves.

Area within which spoken.
The home of the Juângs are the Dhenkanal and Keonjhar States. Some speakers are also found in the neighbouring tracts of Morbhanj and Pal Lahera. The Juâng territory forms an islet within the Oriyâ area, and that latter language has largely influenced Juâng and will probably in the course of time supersede it.

1. Sleeman, Report on the Badhaks, pp. 332, 333.

2. These proverbs are taken from Temple and Fallon's Hindustâni Proverbs,

3 Linguistic Survey of India
Number of speakers.
The number of speakers was estimated for the purposes of this Survey as follows:

	Dhenkanal State
	
	7,250

	Keonjhar State
	
	5,673

	Morbhanj State
	
	2,345

	Pal Lahera State
	
	429



	
	Total
	15,697 ======


Four thousand five hundred and ninety-one speakers in Dhenkanal and 17 in Morbhanj have been returned under the head of Patuâ.

At the last Census of 1901, 10,853 speakers were returned, 10,795 of whom were found in the Orissa Tributary States. The corresponding figure for the Juâng and Patuâ tribe in the States was 12,474. Almost the whole tribe, accordingly, still retains its native tongue.

Grammar.

The Juâng dialect is of the same kind as Khariâ. It has abandoned the most prominent Mundâ characteristics, and its inflexional system is more closely in accordance with Aryan principles than is the case with the Mundâ language proper.

Kachera.: -or Hawaldar. In the past they manufactured glass bangles. Now they buy, sell and fit them on. They are probably of Turk origin.

Kadera.: -They are specialists in making fireworks for celebrations. They were employed by the Indian army to make gun powder.

Kahals.: -A vagrant and fishing caste living in the Sutlet.

Kaikâri.:-Kaikâdi (also called Bargandi by outsiders).1 - A disreputable wandering tribe, whose ostensible perfession is to make baskets.   They are found in Nimâr and the Marâtha Districts, and number some 2000 persons in the Central Provinces.   The Kaikâris here, as elsewhere, claim to have come from Telingâna or the Deccan, but there is no caste of this name in the Madras Presidency. They may not improbably be the caste there known as 2 Korva or Yerîlkala, whose occupations are similar. Mr. Kitts   has stated that the Kaikâris are known as Korâvars in Arcot and as Korvan in the Carnatic.   The Kalkâris speak a gypsy 3 language, which according to the specimen given by Hislop   contains Tamil and Telugu words. 

1See Russell. This article is partly compiled from papers by Mr. Falocner Taylor, Forest Divisional Officer, and by
Kanhyâ Lâl, Clerk in the Gazetteer office.
2 . Berâr Census Report (1881), p. 141.
3 . Hislop papers. Vocabulary.
One derivation of Kaikâri is from the Tamil kai, hand, and kude, basket, and if this is correct, it is in favour of their identification with the Korvas, who always carry their tattooing and other implements in a basket in their hands.   The Kaikâris of the Central Provinces say that their original ancestor was one Kânoba Ramjân who handed a twig to his sons and told them to earn their livelihood by it.   Since then they have subisisted by making baskets from the stalks of the cotton plant, the leaves of the date-palm and grass.  They themselves derive their name from Kai, standing for Kânoba Ramjân and kâdi, a twig, an etymology which may be dismissed, given that in the Berâr Census Report 1 they are the remnants of the Kaikeyas, who before the Christian era dwelt north of the Jalandhar Doâb.   Two subcastes exist in Nimâr, the Marâthas and the Phirasti or wandering Kaikâris, the former no doubt representing recruits from Marâtha castes, not improbably from the Kunbis.   The Marâtha Kaikâris look down on the Phirastis as the latter take cooked food from a number of castes including the Telis, while the Marâthas refuse to do this.   In the Nâgpur country there are several divisions which profess to be endogamous, as the Kâmâthis or those selling toys made of palm-leaves, the Bhâmtis or those who steal from bazârs, the Kunbis or cultivators, the Tokriwâlas or makers and sellers of baskets, and the Boriwâlas or those who carry bricks, gravel and stone.   Kubi and Bhâmti are the names of the castes, and Kâmâthi is a general term applied in the Marâtha country to Telugu immigrants; the names thus show that the Kaikâris, like other vagrant groups, are largely recruited from persons expelled from their own caste for social offences. These groups cannot really be endogamous as yet, but as in the case of several other wandering tribes they probably have a tendency to beome so.  In Berâr 2 1 an entirely defferent set of 12 2 subcastes is recorded, several of which are territorial, and two, the Pungis or blowers of gourds, and the Wâjantris or village musicians, are occupational. In Nimâr as in Khândesh 3 the Kaikâris have only two exogamous clans, Jâdon and Gaikwâr, who must marry with each other. In the southern Districts there are a number of exogamous divisions, such as Jâdon, Mâne, Kîmre, Jeshti, Kâde Dâne and others. Jâdon is a well-known Râjpît sept, and the Kaikâris do not explain how they came by the name, but claim to have fought as soldiers under several kings, during which occasions the name may have been adopted from some Râjpît leader in accordance with the common practice of imitation. Mâne and Gaikwâr are family names of the Marâtha caste. The names and varied nomenclature of the subdivisions show that the Kaikâris, as at present constituted, are a very mixed caste, though they may not improbably have been originally connected with the Korvas of Madras.

Marriage.
Marriage within the same gotra or section is prohibited, but with one or two exceptions there are no other restrictions on intermarriage between relatives. A sister's son may marry a brother's daughter, but not vice versa. A man may not marry his wife's elder sister either during his wife's lifetime or her death, and he may marry her younger sister. Girls are generally married between 8 and 12 years of age. If a girl cannot get a partner nothing is done, but when the marriage of a boy has been arranged, a sham rite is performed with an akao plant (swallow-wort) or with a silver ring, all the ceremonies of a regular marriage being gone through. The tree is subsequently carefully reared, or the ring worn on the finger. Should the tree die or the ring be lost, funeral rites are performed for it as for a member of the family. A bride-price is paid which may vary from Rs. 20 to Rs. 100. In the southern Districts the following custom is in vogue at weddings. After the ceremony the bridegroom pretends to be angry and goes out of the mandap or shed, on which the bride runs after him, and thrownig a piece of cloth round his neck, drags him back again. Her father then gives him some money or ornaments to pacify him. After this the same performance is gone through with the bride. The bride is taken to her husband's house, but is soon brought back by her relatives. 

1 . 1881, p. 141.
2 . Ibidem.
3 . Bombay Gazetteer (Campbell), bol. xii. p. 120
On her second departure the husband himself does not go to fetch her, and she is brought home by his father and other relations, her own family presenting her with new clothers on this occasion. Widow-marriage is permitted, and the widow is expected to marry the next younger brother of the deceased husband. She may not marry any except the next younger, and if another should take her he is expelled from the caste until the connection is severed. If she marries somebody else he must repay to her late husband's brother a half of the expenses incurred on the first marriage. In the southern Districts she may not marry a brother of her husband's at all. A widow cannot be married in her late husband's house, but is taken to her parent's house and married there. In Nimâr her family does not take anything, but in the south they are paid a small sum. Here also the marriage is performed at the second husband's house; the woman carries to it a new earthen pitcher filled with water, and, placing it on the chauk or pattern of lines traced with flour in the courtyard, touches the feet of the Panch or caste committee, after which her skirt is tied to her husband's cloth. The pair are seated on a blanket and new bangles are placed on the woman's wrist, a widow officiating at the ceremony. The couple then leave the village and pass the night outside it, returning next morning, when the woman manages to enter the house without being perceived by a married woman or unmarried girl. A bachelor marrying a widow must first go through the ceremony with a ring or akao plant, as already described, this being his real marriage; if he omits the rite his daughters by the widow will not be considered as members of the caste, thought his sons will be admitted, Polygamy is allowed, but the consent of the first wife must be obtained to the taking of a second, and she may require a written promise of good treatment after the second marriage. A second wife is usually only taken if the first is barren, and if she has children her parents usually interfere to dissuade the husband, while other parents are always averse to giving their daughter in marriage to a man under such circumstances. Divorce is permitted for the usual reasons, a deed being drawn up and attested by the panchâyat, to whom the husband pays a fine of Rs. 8 or Rs. 10.

Domestic rites
The tutelary god of the Kaikâris is the Nâg or cobra, who is worhipped at marriages and on the day of Nâg-Panchmi. Every family has in the house a platform dedicated to Khandoba, the Marâtha god of war. They also worship Marímâta, to whom flowers are offered at festivals, and a littel ghi is poured out in her honour by way of incense. When the juâri harvest is gathered, dalias or cakes of boiled juâri and a ewe are offered to Marímâta. They do not revere the Hindu sacred trees, the pípal and banyan, nor the basil plant, and will readily cut them down. They both burn and bury the dead. The Jâdons burn all married persons, but if they cannot afford firewood they touch the corpse with a burning cinder and then bury it. The Gaikwârs always bury their dead, the corpse being laid naked on its back with the feet pointing to the south. On returning from the burial-ground each relative of the deceased gives one roti or wheaten cake to the bereaved family, and they eat, sharing the cakes with the panchâyat. Bread is also presented on the second day, and on the third the family begin to cook again. Mourning lasts for ten days, and on the last day the house is cleaned and the earthen pots thrown out; the clothes of the family are washed and the males are shaved. Ten balls of rice cooked in milk are offered to the soul of the dead person and a feast is given to the caste, After a birth the mother remains impure for five weeks. For the first five days both the mother and child are bathed daily. They navel cord and after-birth are buried by the midwife in a rubbbish heap. When the milk teeth fall out they are placed in a ball of ass dung and thrown onto the roof of the house. It is considered that the rats or mice, who have very good and sharp teeth, will take them and give the child good teeth in exchange. Women are impure for five days during the menstrual period. When a girl attains maturity a ceremony called god-bharni is performed. The neighbours are invited and songs are sung and the girl is seated in the chauk or pattern of lines traced with flour. She is given new clothes and bangles by her father, or her father-in-law if she is married, and rice and plantains, cocoanuts and other fruits are tied up in her skirt. This is no doubt done so that the girl may in like manner be fruitful, the cocoanuts perhaps being meant to represent human heads, as they usually do.

Social Customs And Position.

The Kaikâris eat flesh, including pork and fowls, but not beef.  In Nimâr the animals which they eat must have their throats cut by a Muhammadan in the proper fashion, otherwise it is considered as murder to slanghter them. Both men and women drink liquor. They take food cooked with water from Kunbis and Mâlis and take water from the same castes, but not from Dhimars, Nais or Kahârs. No caste will take food from a Kaikâri. Their touch is considered to defile a Brâhman, Bania, Kalâr and other castes, but not a Kunbi.  They are not allowed to enter temples but may live inside the village.   Their status is thus very low.   They have a caste panchâyat    or committee, and punishments are imposed for the usual offences. Permanent exclusion from caste is rarely or never inflicted, and even a woman who has gone wrong with an outsider may be readmitted after a peculiar ceremony of purification.   The delinquent is taken to a river, tank or well, and is the shaved clean.  Her tongue is branded with a ring or other article of gold, and she is then seated under a wooden shed having two doors.  She goes in by one door and sits in the shed, which is set on fire.  She must remain seated until the whole shed is burning and is then allowed to escape by the other door.  A young boy of the caste is finally asked to eat from her hand, and thus purified she is readmitted to social intercourse.   Fire is the great purifier, and this ceremony probably symbolises the immolation of the delinquent and her new birth. A similar ordeal is practised among the Korvas of Bombay, and this fact may be taken as affording further evidence of the 1 linked identity of the two castes.    The morals of the caste are, however, by no means good, and some of them are said to live by prostituting their women.  The dog is held especially sacred as with all worshippers of Khandoba, and to swear by a dog is Khandoba's oath and is considered the most binding.  The Kaikâris are of dark colour and have repulsive features. They do not bathe or change their clothes for days together. They are also quarrelsome, and in Bombay the word Kaikârin is a proverbial term for a dirty shrew.  Women are profusely tattooed, because tattooing is considered to be a record of the virtuous acts performed in this world and must be displyed to the deity after death. If no marks of tattoosing are found the soul is sent to hell and punished for having acquired no piety.

Occupation.
Basket-making is the traditional occupation of the Kaikâris and is still followed by them. They do not, however, make baskets from bamboo, but from cotton-stalks, palm-leaves and grass.   In the south they are principally employed as carriers of stone, lime, bricks and gravel. Like most wandering castes they have a bad character. In Berâr the Rân Kaikâris are 2 said to be the most criminal class.    They act under a chief who is elected for life and wander about in the cold weather, usually carrying their property on donkeys.   Their ostensible occupations are to make baskets and mend grinding mills.  A notice of them in Lawrence's Settlement Report  of Bhandâra (1867) states that they were then professional thieves, openly avowing their dependence on predatory occupations for subsistence, and being particularly dexterous at digging through the walls of houses and secrtet pilfering.

Kakkalan.: -The Kakkalans or Kakkans3 are a vagrant tribe in north and central Travancore, who are identical with the Kakka Kuravans of south Travancore. There are among them four endogamous divisions called Kavitiyan, Manipparayan, Meluttan, and Chattaparayan, of which the two first are the most important. The Kavitiyans are further sub​divided into Kollak Kavitiyan residing in central Travancore, Malayâlam Kavitiyan, Kavitiyan, and Pândi Kavitiyan or immigrants from the Pândyan country.

1. Bombay Gazetteer (Campbellell), vol. xxi. p. 172.

2. Berâr Cesus Report (1881), p. 141.

3 See Thurston.
 The Kakkalans have a legend concerning their origin to the effect that Siva was once going about begging as a Kapaladhârin, and arrived at a Brâhman street, from which the inhabitants drove him away. The offended god immediately reduced the village to ashes, and the guilty villagers begged his pardon, but were reduced to the position of the Kakkalans, and made to earn their livelihood by begging. The women wear iron and silver bangles, and a palunka mâla or necklace of variously coloured beads.   They are tattooed, and tattooing members of other castes is one of their occupations, which include the following: Katukuttu, or boring the lobes of the ears. Katuvaippu, or plastic operations on the ear, which Nâyar women and others who wear heavy pendant ear ornaments often require. Kainokku or palmistry, in which the women are more proficient that the men. Kompuvaippu, or placing the twig of a plant on any swelling of the body, and dissipating it by blowing on it. Taiyyal, or tailoring. Pâmpâtam or snake dance, in which the Kakkalans are unrivalled. Fortune telling. Beliefs and social customs The chief object of worship by the Kakkalans is the rising sun, to which boiled rice is offered on Sunday.   They have no temples of their own, but stand at some distance from Hindu temples, and worship the gods thereof.  Though leading a wandering life, they try to be at home for the Malabar new year, on which occasion they wear new clothes, and hold a feast. They do not observe the national Ónam and Vishu festivals. The Kakkalans are conspicuously polygamous, and some have as many as twelve wives, who are easily supported, as they earn money from their professional engagements.   A first marriage must be celebrated on Sunday, and the festivities last from Saturday to Monday. Subsequent marriages may also be celebrated on Thursday.  On the night of the day before the wedding, a brother, or other near relation of the bridegroom, places the sambandham (alliance) by bringing a fanam (coin), material for chewing, and cooked rice to the marriage pandal (booth).   Fruit and other things are flung at him by the bride's people. On the following day the bridegroom arrives at the pandal, and after invoking a blessing from on high, ties it round the bride's neck. When a girl reaches puberty, a merry celebration is kept up for a week. The dead are buried. Inheritance is from father to son. A childless widow is a copartner with the brothers of the deceased, and forfeits this right if she remarries. Though in the presence of other castes the Kakkalans speak Malayâlam, they have a peculiar 1 language which is use among themselves, and is not understood by others. 

1 . For this note I am indebted to Mr. N. Subramani Aiyar.
Kakkalans.: -They are nomads and beggars who live in Kerala. They are also fortune-tellers and perform the snake dance.

Kakkans.: -See Kakkalans

Kalibhilia.: -Wandering Tribe from Rajasthan. They make different kind of Mill​Stone. They are dancers, traders and farmers.

Kallan.: -Kollan or the Kallans 1 of the Madura district in the early part of the last century, an excellent account was written by Mr. T. Turnbull (1817), from which the following extract has been taken. "The Cullaries are said to be in general a brave people, expert in the use of the lance and in throwing the curved stick called vullaree taddee. This weapon is invariably in use among the generality of this tribe; it is about 39 inches in curvature. The word Cullar is used to express a thief of any caste, sect or country, but this race has been designated both a thief and an inhabitant from paying tribute to the sovereign of Madura. This race appears to have become hereditary occupiers, and appropriated to themselves various Nauds in different parts of the southern countries; in each of these territories they have a chief among them, whose orders and directions they all must obey. They still possess one common character, and in general are such thieves that the name is very justly applied to them, for they seldom allow any merchandize to pass through their hands without extorting something from the owners, if they do not rob them altogether, and in fact travellers, pilgrims, and Brâhmans are attacked and stripped of everything they possess, and they even have no scruples in killing any caste of people, save only the latter. In case a Brâhman happens to be killed in their attempt to plunder, when the fact is made known to the chief, severe corporal punishment is inflicted on the criminals and fines levied, besides exclusion from society for a period of six months. The Maloor Vellaloor and Serrugoody Nauds are denominated by the Keelnaud, whose inhabitant of the Cullar race are designated by the appellation of Amblacaurs.

The character of women
"The women are inflexibly vindictive and furious on the least injury, even on suspicion, which prompts them to the most violent revenge without any regard to consequences. A horrible custom exists among the females of the Colleries when a quarrel or dissension arises between them. The insulted woman brings her child to the aggressor, and kills it at her door to avenge herself. Although her vengeance is attained with the most cruel barbarity, she immediately thereafter proceeds to a neighbouring village with all her goods, etc. In this attempt she is opposed by her neighbours, which gives rise to clamour and outrage. The complaint is then carried to the head Amblacaur, who lays it before the elders of the village, and solicits their interference to terminate the quarrel. In the course of this investigation, if the husband finds that sufficient evidence has been brought against his wife, that she has given cause for provocation and aggression, then he proceeds unobserved by the assembly to his house, and brings one of his children, and, in the presence of witness, kills his child at the door of the woman who had first killed her child at his. By this mode of proceeding he considers that he has saved himself much trouble and expense, which would otherwise have devolved on him. This circumstance is soon brought to the notice of the tribunal, who proclaim that the offence committed is sufficiently avenged. But, should this voluntary retribution of revenge not be executed by the convicted person, the tribunal is prorogued to a limited time, fifteen days generally. Before the expiration of that period, one of the children of that convicted person must be killed. At the same time he is to bear all expenses for providing food, etc., for the assembly during those days.

"A remarkable custom prevails both among the males and females in these Nauds to have their ears bored and stretched by hanging heavy rings made of lead so as to expand their ear-laps (lobes) down to their shoulders. Besides this singular idea of beauty attached by them to pendant ears, a circumstance still more remarkable is that, when merchants or travellers pass through these Nauds, they generally take the precaution to insure a safe transit through these territories by courting the friendship of some individual of the Naud by payment of a certain fee, for which he deputes a young girl to conduct the travellers safe through the limits. This girl conducts them along with her finger to her ear. On observing this sign, no Cullary will dare to plunder the persons so conducted. It sometimes happens, in spite of this precaution, that attempts are made to attack the traveller. 

1 See Thurston,
The girl in such cases immediately tears one of her ear-laps, and returns to spread the report, upon which the complaint is carried before the chief and elders of the Naud, who forthwith convene a meeting in consequence at the 1 Mundoopoolee.    If the violators are convicted, vindictive retaliation ensues. The assembly condemns the offenders to have both their ear-laps torn in expiation of their crime, and, if otherwise capable, they are punished by fines or absolved by money.   By this means travellers generally obtain a safe passage through these territories. [Even at the present day, in quarrels between women of the lower castes, long ears form a favourite object of attack, and 2 lobe-tearing cases frequently appear in police records. ]

History
"The Maloor Naud was originally inhabited and cultivated by Vellaulers. At a certain period some Cullaries belonging to Vella Naud in the Conjeeveram district proceeded thence on a hunting excursion with weapons consisting of short hand pikes, cudgels, bludgeons, and curved sticks for throwing, and dogs. While engaged in their sport, they observed a peacock resist and attack one of their hounds. The sportsmen, not a little astonished at the sight, declared that this appeared to be a fortunate country, and its native inhabitants and every living creature naturally possessed courage and bravery. Preferring such a country to their Naud in Conjeeveram, they were desirous of establishing themselves here as cultivators. To effect this, they insinuated themselves into the favour of the Vellaulers, and, engaging as their servants, were permitted to remain in these parts, whither they in course of time invited their relations and friends, and to appearance conducted themselves faithfully and obediently to the entire satisfaction of the Vellaulers, and were rewarded for their labour. Some time afterwards, the Vellaulers, exercising an arbitrary sway over the Cullaries, began to inflict condign punishment for offences and misdemeanours committed in their service. This stirred up the wrath of the Cullaries, who gradually acquired the superiority over their masters, and by coercive measures impelled them to a strict observance of the following rules: 1st.-That, if a Culler was struck by his master in such a manner as to deprive him of a tooth, he was to pay a fine of ten cully chuckrums (money) for the offence.

2nd.-That, if a Culler happened to have one of his ear-laps torn, the Vellauler was to pay a fine of six chuckrums.

3rd.-That if a Culler had his skull fractured, the Vellauler was to pay thirty chuckrums, unless he preferred to have his skull fractured in return.

4th.-That, if a Culler had his arm or leg broke, he was then to be considered but half a man. In such case the offender was required to grant the Culler one cullum of nunjah seed land (wet cultivation), and two koorkums of punjah (dry cultivation), to be held and enjoyed in perpetuity, exclusive of which the Vellauler was required to give the Culler a doopettah (cloth) and a cloth for his wife, twenty cullums of paddy or any other grain, and twenty chuckrums in money for expenses.

5th.-That, if a Culler was killed, the offender was required to pay either a fine of a hundred chuckrums, or be subject to the vengeance of the injured party. Until either of these alternative was agreed to, and satisfaction afforded, the party injured was at liberty to plunder the offender's property, never to be restored.

"By this hostile mode of conduct imposed on their masters, together with their extravagant demands, the Vellaulers were reduced to that dread of the Cullers as to court their favour, and became submissive to their will and pleasure, so that in process of time the Cullers not only reduced them to poverty, but also induced them to abandon their villages and hereditary possessions, and to emigrate to foreign countries. Many were even murdered in total disregard of their former solemn promises of fidelity and attachment. 

1Place of meeting, which is a large tamarind tree, under which councils are held. Gazetteer of the Madura district.
Having thus implacably got rid of their original masters and expelled them from their Naud, they became the rulers of it, and denominated it by the singular appellation of Tun Arrasa Naud, signifying a forest only known to its possessors [or tan-arasu-nâd, i.v., the country governed 1 by themselves].   In short, these Colleries became so formidable at length as to evince a considerable ambition, and to set the then Government at defiance.   Allagar Swamy they regarded as the God of their immediate devotion, and, whenever their enterprizes were attended with success, they never failed to be liberal in the performance of certain religious ceremonies to Allagar.  To this day they invoke the name of Allagar when objecting to the Stalaters who come to their villagers to collect money or grain for the support of the temple, or any extraordinary ceremonies of the God.   The Cullers of this Naud, in the line of the Kurtaukles, once robbed and drove away a large herd of cows belonging to the Prince, who, on being informed of the robbery, and that the calves were highly distressed for want of nourishment, ordered them to be driven out of and left with the cows, wherever they were found.   The Cullers were so exceedingly pleased with this instance of the Kurtaukle's goodness and greatness of mind that they immediately collected a thousand cows (at one cow from every house) in the Naud as a retribution, and drove them along with the plundered cattle to Madura.   Whenever a quarrel or dispute happens among them, the parties arrest each other in the name of the respective Amblacaurs, whom they regard as most sacred, and they will only pay their homage to those persons convened as arbitrators or punjayems to cattle their disputes. "During the feudal system that prevailed among these Colleries for a long time, they would on no consideration permit the then Government to have any control or authority over them. When tribute was demanded, the Cullers would answer with contempt: 'The heavens supply the earth with rain, our cattle plough, and we labour to improve and cultivate the land. While such is the case, we alone ought to enjoy the fruits thereof.   What reason is there that we should be obedient, and pay tribute to our equal?' 2 "During the reign of Vizia Ragoonada Saitooputty , a party of Colleries, having proceeded on a plundering excursion into the Râmnâd district, carried off two thousand of the Râja's own bullocks.   The Râja was so exasperated that he caused forts to be erected at five different places in the Shevagunga and Râmnâd districts, and, on pretext of establishing a good understanding with these Nauttams, he artfully invited the principal men among them, and, having encouraged them by repeatedly conferring marks of his favour, caused a great number to be slain, and a number of their women to be transported to Ramiserum, where they were branded with the marks of the pagoda, and made Deva Dassies or dancing girls and slaves of the temple.  The present dancing girls in that celebrated island are said to be the descendants of these women of the Culler tribe."   In the eighteenth century a certain Captain Rumley was sent with troops to check the turbulent Colleries. "He became the terror of the Collerie Naud, and was highly respected and revered by the designation of Rumley Swamy, under which appellation the Colleries afterwards distinguished him." It is on record that, during the Trichinopoly war, the horses of Clive and Stringer Lawrence were stolen by two Kallan brothers. Tradition says that one of the rooms in Tirumala Nâyakkan's palace at Madura "was Tirumala's sleeping apartment, and that his cot hung by long chains from hooks in the roof. One night, says a favourite story, a Kallan made a hole in the roof, swarmed down the chains, and stole the royal jewels. The king promised a jaghir (grant of land) to anyone who would bring him the thief, and the Kallan then gave himself up and claimed the reward. The king 3 gave him the jaghir, and then promptly had him beheaded."

1. Gazetteer of the Madura district.

2. Sétupati, or lord of the bridge. The title of the Râjas of Râmnâd.

3. Gazetteer of the Madura district.
Origin of name 1 My Mr. h. A. Stuart     the Kallans are said to be "a middle-sized dark-skinned tribe found chiefly  in the districts of Tanjore, Trichinopoly and Madura, and in the Pudukóta territory. 2 The name Kallan is commonly derived from Tamil Kallam, which means 'theft'. Mr, Nelson expresses some doubts as to the correctness of this derivation, but Dr, Oppert accepts it, and no other has been suggested.   The original home of the Kallans appears to have been Tondamandalam or the Pallava country, and the head of the class, the Râja of Pudukóta, is to this day called the Tondaman.  There are good grounds for believing that the Kallans are a branch of the Kurumbas, who, when they found their regular occupation as soldiers gone. 'took to maraudering, and made themselves so obnoxious by their thefts and robberies, that 3 the term kallan, thief, was applied, and stuck to them as a tribal appellation.'    The Rev. W. Taylor, the compiler of the Catalogue Raisonné of Oriental Manuscripts, also identifies the Kallans with the Kurumbas, and Mr. Nelson accepts this conclusion.  In the census returns, Kurumban is returned as one of the sub-divisions of the Kallan caste."

Divisional differeces
4 "The Chóla country, or Tanjore," Mr. W. Francis writes,   "seems to have been the original abode of the Kallans before their migration to the Pândya kingdom after its conquest by the Chólas about the eleventh century A. D.  But in Tanjore they have been greatly influenced by the numerous Brâhmans there, and have taken to shaving their heads and employing Brâhmans as priests.   At their weddings also the bridegroom ties the tâli himself, while elsewhere his sister does it. Their brethren across the border in Madura continue to merely tie their hair in a knot, and employ their own folk to officiate as their priests. This advance of one section will doubtless in time enhance the social estimation of the caste as a whole." It is further noted, in the Gazetteer of the Tanjore district, that the ambitions of the Kallans have been assisted "by their own readiness, especially in the more advanced portions of the district, to imitate the practices of Brâhmans and Vellâlans.   Great variations thus occur in their customs in different localities, and a wide gap exists between the Kallans of this district as a whole and those Madura." In the Manual of the Tanjore district, it is stated that "profitable agriculture, coupled with security of property in land, has converted the great bulk of the Kallar and Padeiyachi classes into a contented and industrious population.    They are now too fully occupied with agriculture, and the incidental litigation, to think of their old lawless pursuits, even if they had an inclination to follow them.   The bulk of the ryotwari proprietors in that richly cultivated part of the Cauvery delta which constituted the greater part of the tâluk of Tiruvâdi are Kallars, and, as a rule, they are a wealthy and well to-do class.  The Kallar ryots, who inhabit the villages along the banks of the Cauvery, in their dress and appearance generally look quite like Vellalas. Some of the less romantic and inoffensive characteristics of the Kallars in Madura and Tinnevelly are found among the recent immigrants from the south, who are distinguished from the older Kallar colonies by the general term Terkattiyâr, literally 'southerners,' which includes emigrants of other castes from the south. The Terkattiyârs are found chiefly in the parts of the district which border on Pudukóta. Kallars of this group grow their hair long all over, and the holes in the lobes of their ears to an extraordinary size by inserting rolls of palm-leaf into them."  The term Terkattiyâr is applied to Kallan, Maravan, Agamudaiyan, and other immigrants into the Tanjore district. At Mayaveram, for example, it is applied to Kallans, Agamudaiyans, and Valaiyans.   It is noted, in the Census Report of 1891, that Agamudaiyan and Kallan were returned as sub-divisions of Maravans by a comparatively large number of persons. 

1Madras Census Report, 1891.
2Manual of the Madura district.
3G. Oppert. Madras Journ. Lit, Science, 1888-9.
4Madras Census Report, 1901.
"Maravan is also found among the sub-divisions of Kallan, and there can be little doubt that there is a very close connection between Kallans, 1 Maravans, and Agamudaiyans." "The origin of the Kallar caste," Mr. F.S. Mullaly writes,   "as also that of the Maravars and Ahambadayars, is mythologically traced to Indra and Aghalia, the wife of Rishi Gautama. The legend is that Indra and Rishi Gautama were, among others, rival suitors for the hand of Aghalia. Rishi Gautama was the successful one. This so incensed Indra he determined to win Aghalia at all hazards, and, by means of a cleverly devised ruse, succeeded, and Aghalia bore him three sons, who respectively took the names Kalla, Marava, and Ahambadya.    The three castes have the agnomen Théva or god, and claim to be descendants of Thévan (Indra)". According to another version of the legend 'once upon a time Rishi Gautama left his houses to go abroad on business.  Dévendra, taking advantage of his absence, debauched his wife, and three children were the result.  When the Rishi returned, one of the three hid himself behind a door, and, as he thus acted like a thief, he was henceforward called Kallan.  Another got up a tree, and was therefore called Maravan from maram, a tree, whilst the third brazened it out and stood his ground, thus earning for himself 2 the name was corrupted into Ahambadiyan."    There is a Tamil proverb that a Kallan may come to be a Maravan. By respectability he may develop into an Agamudaiyan, and, by slow and small degrees, become a Vellâla, from which he may rise to be a Mudaliar.

Extortion,blackmail and theft 3 "The Kallans," Mr. H. A. Stuart writes,   "will eat flesh, excepting beef, and have no scruples regarding the use of intoxicating liquor.   They are usually farmers or field-labourers, but many of them are employed as village or other watchmen, and not a few depend for their subsistence upon the proceeds of thefts and robberies. In Trichinopoly town, householders are obliged to keep a member of the Kallan caste in their service as a protection against the depredations of these thieves, and any refusal to give in to this custom invariably results in loss of property.   On the other hand, if a theft should, by any chance, be committed in a house where a Kallan is employed, the articles stolen will be recovered, and returned to the owner. In Madura town, I am informed, a tax of four annas per annum is levied on houses in certain streets by the head of the Kallan caste in return for protection against theft "the Kallans, Maravans, and Agamudaiyans are responsible for a share of the crime of the southern districts which is out of all proportion to their strength in them.   In 1917, the Inspector-General of Prisons reported that nearly 42 percent of the convicts in the Madura jail, and 30 per cent of those in the Palamcottah jail in Tinnevelly, belonged to one or other of these three castes.  In Tinnevelly, in 1894, 131 cattle thefts were committed by men of these three castes against 47 by members of others, which is one theft to 1,497 of the population of the three bodies against one to 37,830 of the other castes. The statistics of their criminality in Trichinopoly and Madura were also bad. The Kallans had until recently a regular system of blackmail, called kudikâval, under which each village paid certain fees to be exempt from theft.   The consequences of being in arrears with their payments quickly followed in the shape of cattle thefts and 'accidental' fires in houses. In Madura the villagers recently struck against this extortion.  The agitation was started by a man of the Idaiyan or shepherd caste, which naturally suffered greatly by the system, and continued from 1893 to 1896." The origin 4 of the agitation is said     to have been the anger of certain of the Idaiyans with a Kallan Lothario, who enticed away a woman of their caste, and afterwards her daughter, and kept both women simultaneously under his protection.  The story of this anti-Kallan agitation, is told as follows in the Police Administration Report, 1896.   "Many of the Kallans are the kavalgars of the villages under the kaval system.  Under that system the kavalgars receive fees, and in some cases rent-free land for undertaking to protect the property of the villagers against theft, or to restore an equivalent in value for anything lost.  

1.Notes on Criminal Classes of the Madras 2.Presidency. Madras Review, 1899. Madras Census 3.Report, 1891. 

4.Gazetteer of the Madura district.
The people who suffer most at the hands of the Kallars are the shepherds (Kónans or Idaiyans).   Their sheep and goats form a convenient subject for the Kallar's raids. They are taken for kaval fees alleged to be overdue, and also stolen, again to be restored on the payment of blackmail. The anti-Kallar movement was started by a man of the shepherd caste, and rapidly spread. Meetings of villagers were held, at which thousands attended. They took oath on their ploughs to dispense with the services of the Kallars; they formed funds to compensate such of them as lost their cattle, or whose houses were burnt; they arranged for watchmen among themselves to patrol the villages at night; they provided horns to be sounded to carry the alarm in cases of theft from village to village, and prescribed a regular scale of fines to be paid by those villagers who failed to turn out on the sound of the alarm. The Kallans in the north in many cases sold their lands, and left their villages, but in some places they fought. For six months crime is said to have ceased absolutely, and, as one deponent put it, two places the Kallans gathered in large bodies in view to overawe the villagers, and riots followed. In one village there were three murders, and the Kallar quarter was destroyed by fire, but whether the fire was the work of Kónans or Kallars has never been discovered. In August, large numbers of villagers attacked the Kallars in two villages in the Dindigul division, and burnt the Kallar quarters.'

1 "The crime," Mr. F. S. Mullaly writes,    "that Kallars are addicted to are dacoity in houses or on highways, robbery, house-breaking and cattle-stealing. They are usually armed with vellari thadis or clubs (the so-called boomerangs) and occasionally with knives similar to those worn by the inhabitants of the western coast. Their method of house-breaking is to make the breach in the wall under the door. A lad of diminutive size then creeps in, and opens the door for the elders. Jewels worn by sleeps are seldom touched. The stolen property is hidden in convenient places, in drains, wells, or straw stacks, and is sometimes returned to the owner on receipt of blackmail from him called tuppu-kîli or clue hire. The women seldom join in crimes, but assist the men in their dealings (for disposal for the stolen property) with the Chettis." It is noted by the Abbé Dubois that the Kallars "regard a robber's occupation as discreditable neither to themselves, nor to their fellow castemen, for the simple reason that they consider robbery a duty, and a right sanctioned by descent. If one were to ask of a Kallar to what people, he belonged, he would coolly answer, 'I am a robber.'" It is recorded, in the Gazetteer of the Madura district, that "dacoity of travellers at night used to be the favourite pastime of the Kallans, and their favourite haunts were the various roads leading out of Madura, and from Ammayanâyakkanîr to Periyakulam. The method adopted consisted in threatening the driver of the cart, and then turning the vehicle into the ditch so that it upset. The unfortunate travellers were then forced by some of the gang to sit at the side of the road, with their backs to the cart and their faces to the ground, while their baggage was searched for valuables by the remainder. The gangs which frequented these roads have now broken up, and the caste has practically quitted road dacoity for the simpler, more profitable, and less risky business of stealing officials' office-boxes and ryots' cattle. Cattle-theft is now the most popular calling among them. They are clever at handing animals, and probably the popularity of the jallikats (see Maravan) has its origin in the demands of a life which always included much cattle-lifting. The stolen animals are driven great distances (as much as 20 or 30 miles) on the night of the theft, and are then hidden for the day either at a friend's house, or among hills and jungles. The next night they are taken still further, and again hidden. Pursuit is by this time hopeless, as the owner has no idea even in which direction to search. He therefore proceeds to the nearest go-between (these individuals are well-known to every one), and offers him a reward if he will bring back the cattle. This reward is called tuppu-kîli, or payment for clues, and is very usually as much as half the value of the animals stolen. The Kallan undertakes to search for the lost bullocks, returns soon, and states that he has found them, receives his tuppu-kîli, and then tells the owner of the property that, if he will go to a spot named, which is usually in some lonely neighbourhood, he will find his cattle tied up there. This information is always correct. If, on the other hand, the owner reports the theft to the police, no Kallan will help him to recover his animals, and these are eventually sold in other districts or Travancore, or even sent across from Tuticorin to Ceylon.   Consequently, hardly any cattle-thefts are ever reported to the police. Where the Kallans are most numerous, the fear of incendiarism induces people to try to afford a tiled or terraced roof, instead of being content with thatch. The cattle are always tied up in the houses at night. Fear of the Kallans prevents them from being left in the fields, and they may be seen coming into the villages every evening in scores, choking every one with the dust they kick up and polluting the village site (instead of manuring the land) for twelve hours out of every twenty-four. Buffaloes are tied up outside the houses. Kallans do not care to steal them, as they are of little value, are very troublesome when a stranger tries to handle them, and cannot travel fast or far enough to be out of reach of detection by daybreak. The Kallans' inveterate addiction to dacoity and theft render the caste to this day a thorn in the flesh of the authorities. A very large proportion of the thefts committed in the district are attributable to them.  Nor are they ashamed of the fact.  One of them defended his class by urging that every other class stole, the official by taking bribes, the vakil (law pleader) by fostering animosities, and so pocketing fees, the merchant by watering the arrack (spirit) and sanding the sugar, and so on, and that the Kallans differed from these only in the directness of their methods. Round about Mélîr, the people of the caste are taking energetically to wet cultivation, to the exclusion of cattle-lifting, with the Periyâr water, which has lately been brought there. In some of the villages to the south of that town, they have drawn up a formal agreement (which has been solemnly registered, and is most rigorously enforced by the headmen), forbidding theft, recalling all the women who have emigrated to Ceylon and elsewhere, and, with an enlightenment which puts other communities to shame, prohibiting several other unwise practices which are only too common, such as the removal from the fields of cow-dung for fuel, and the pollution of drinking-water tanks (ponds) by stepping into them. Hard things have been said about the Kallans, but points to their credit are the chastity of their women, the cleanliness they observe in and around their Kallan village is seldom a financial success." 1 From a recent notes,   I gather the following additional information concerning tuppu-kuli. "The Kallans are largely guilty of cattle-thefts. In many cases, they return the cattle on receiving tuppu-kuli. The official returns do not show many of these cases. No cattle-owner thinks of reporting the loss of any of his cattle. Naturally his first instinct is that it might have strayed away, being live property.  The tuppu-kuli system generally helps to pay half of its real value, and, when he recovers his animal, he goes home with the belief that he has really made a profitable bargain.   There is no matter for complaint, but, on the other hand, he is glad that he got back his animal for use, often at the most opportune time.   Cattle are indispensable to the agriculturist at all times of the year. Perhaps, sometimes, when the rains fail, he may not use them. But if, after a long drought, there is a shower, immediately every agriculturist runs to his field with his plough and cattle, and tills it.  If, at such a time, his cattle be stolen, he considers as though he were beaten on his belly, and his means of livelihood gone.  No cattle will be available then for hire.  There is nothing that he will not part with to get back his cattle.   There is then the nefarious system of tuppu-kuli offering itself, and he freely resorts to it, and succeeds in getting back his cattle sooner or later. On the other hand, if a complaint is made to the Village Magistrate or Police, recovery by this channel is impossible.   The tuppu-kuli agents have their spies or informants everywhere, dogging the footsteps of the owner of the stolen cattle, and of those who are likely to help him in recovering it.   As soon as they know the case is recorded in the Police station, they determine not to let the animal go back to its owner at any risk, unless some mutual friend intervenes, and works mightily for the recovery, in which case the restoration is generally through the pound. Such a restoration is primâ facie, cattle-straying, for only stray cattle are taken to the pound. This, too, is done after a good deal of hard swearing on both sides not to hand over the offender to the authorities."

1.Illustrated Criminal Investigation and Law Digest, 1, 3, 1908, Vellore.
Boomerangs 1 In connection with the 'vellari thadi' referred to above, Dr. Oppert writes   that "boomerangs are used by the Tamil Maravans and Kallans when hunting deer. The Madras Museum collection contains three (two ivory, one wooden) from the Tanjore armoury. In the arsenal of the Pudukkóttai Râja a stock of wooden boomerangs is always kept. Their name in Tamil is valai tadi (bent stick)." Concerning these boomerangs, the Dewân of Pudukkóttai writes to me as follows. "The valari or valai tadi is a short weapon, generally made of some hard-grained wood. It is also sometimes made of iron. It is crescent-shaped, one end being heavier that the other, and the outer edge is sharpened. Men trained in the use of the weapon hold it by the lighter end, whirl it a few times over their shoulders to give it impetus and then hurl it with great force against the object being aimed at. It is said that there were experts in the art of throwing the valari, who could at one stroke despatch small game, and even man. No such experts are now forthcoming in the State, though the instrument is reported to be occasionally used in hunting hares, jungle fowl, etc. Its days, however, must be counted as past. Tradition states that the instrument played a considerable part in the Poligar wars of the last century. But it now reposes peacefully in the households of the descendants of the rude Kallan and Maravan warrior, who plied it with such deadly effect in the last century, preserved as a sacred relic of a chivalric past along with other old family weapons in their pîja room, brought out and scraped and cleaned on occasions like the Ayudha pîja day (when worship is paid to weapons and implements of industry), and restored to its place of rest immediately afterwards."

Sub-divisions
The sub-divisions of the Kallans, which were returned in greatest numbers at the census, 1891, were Ïsanganâdu (or Visangu-nâdu), Kungiliyan, Ménâdu, Nâttu, Piramalainâdu, and Sírukudi. In the Census Report, 1901, it is recorded that "in Madura the Kallans are divided 2 into ten main endogamous divisions   which are territorial in origin. These are (1) Mél-nâdu, (2) Sírukudi-nâdu, (3) Vellîr-nâdu, (4) Malla-Kóttai nâdu, (5) Pâkanéri, (6) Kandramânikkam or Kunnan-kóttai nâdu, (7) Kandadévi, (8) Puramalai-nâdu, (9) Tennilai-nâdu, and (10) Pâlaya-nâdu. The headman of the Puramalai-nâdu section is said to be installed by Idaiyans (herdsmen), but what the connection between the two castes may be is not clear. The termination nâdu means a country. These sections are further divided into exogamous sections called vaguppus. The Mél-nâdu Kallans have three sections called terus or streets, namely Vadakku-teru (north street), Kilakku-teru (east street), and Térku-teru (south street). The Sírukudi Kallans have vaguppus named after the gods specially worshipped by each, such as Ándi, Mandai, Aiyanar, and Víramângâli. Among the Vellîr-nâdu Kallans the names of these sections seem merely fanciful. Some of them are Véngai puli (cruel-handed tiger), Vekkâli puli (cruel-legged tiger), Sâmi puli (holy tiger), Sem Puli (red tiger), Sammatti makkal (hammer men), Tirumân (holy deer), and Sâyumpadai tângi (supporter of the vanquished army). A section of the Tanjore Kallans names its sections from sundry high-sounding titles meaning King of the Pallavas, King of Tanjore, conqueror of the south, mighty ruler, and so on."

Portions of the Madura and Tanjore districts are divided into areas knows as nâdus, a name which, as observed by Mr. Nelson, is specially applicable to Kallan tracts. In each nâdu a certain caste, called the Nâttan, is the predominant factor in the settlement of social questions which arise among the various castes living within the nâdu. Round about Devakotta, in the Sivaganga zamindari, there are fourteen nâdus, representatives of which meet once a year at Kandadévi to arrange for the annual festival at the temple dedicated to Swarnamurthi Swâmi. The four nâdus Unjanai, Sembonmari, Iravaseri, and Tennilai in the same zamindari constitute a group, of which the last is considered the chief nâdu, where caste questions must come up for settlement. For marriage purposes these four nâdus constitute an endogamous section, which is sub-divided into septs or karais.  

1.Madras Journ, Lit. Science, XXV.
2. I am informed that only Mél-nâdu, Sírukudi, Malla-Kóttai, and Puramalai are endogamous.
Among the Vallambans these karais are exogamous, and run in the male line. But, among the Kallans, the karai is recognised only in connection with property. A certain tract of land is the property of a particular karai, and the legal owners thereof are members of the same karai. When the land has to be disposed of, this can only be effected with the consent of representatives of the karai. The Nâttar Kallans of Sivaganga have exogamous septs called kílai or branches, which, as among the Maravans, run in the female line, i.e., a child belongs to the mother's, not the father's sept. In some castes, and even among Brâhmans, though contrary to strict rule, it is permissible for a man to marry his sister's daughter. This is not possible among the Kallans who have kílais such as those referred to, because the maternal uncle of a girl, the girl, and her mother all belong to the same sept. But the children of a brother and sister may marry, because they belong to different kílais, i.e,. those of their respective mothers.

Subban
Pachchai

(Kurivili kílai).
(Arasiya kílai).

Karuppan, son
Ellamma, daughter

(Arasiya kílai)
(Arasiya kílai)

Râman
Minâchi

(Pesadan kílai)
(Arasiya kílai)

In the above example, the girl Minâchi may not marry Karuppan, as both are members of the same kílai.   But she ought, though he be a mere boy, to marry Râman, who belongs to a different sept. 1 It is noted     that, among the Sivaganga Kallans, "when a member of a certain kílai dies, a piece of new cloth should be given to the other male member of the same kílai by the heir of the deceased. The cloth thus obtained should be given to the sister of the person obtaining it. If her brother fails to do so, her husband will consider himself degraded, and consequently will divorce her."   Round about Pudukkóttai and Tanjore, the Visangu-nâdu Kallans have exogamous septs called pattapéru, and they adopt the sept name as a title, e.g., Muthu Udaiyân, Karuppa Tondaman, etc. It is noted, in the Gazetteer of the Tanjore district, that the sub-divisions of the Kallans are split into groups e.g., Onaiyan (wolfish), Singattân (lion like), etc.

Traditions It is a curious fact that the Puramalai-nâdu Kallans practice the rite of circumcision. The origin 2 of this custom is uncertain, but it has been suggested     that it is a survival of a forcible conversion to Muhammadanism of a section of the Kurumbas who fled northwards on the downfall of their kingdom.   At the time appointed for the initiatory ceremony, the Kallan youth is carried on the shoulders of his maternal uncle to a grove or plain outside the village, where betel is distributed among those who have assembled, and the operation is performed by a barber-surgeon. En route to the selected site, and throughout the ceremony, the conch shell (musical instrument) is blown. The youth is presented with new cloths. It is noted, in the Gazetteer of the Madura district, that "every Kallan boy has a right to claim the hand of his paternal aunt's daughter in marriage.  This aunt bears the expenses connected with his circumcision.   Similarly, the maternal uncle pays the costs of the rites which are observed when a girl attains maturity, for he has a claim on the girl as a bride for his son.  The two ceremonies are performed at one time for large batches of boys and girls. On an auspicious day, the young people are all feasted, and dressed in their best, and repair to a river or tank (pond). The mothers of the girls make lamps of plantain leaves, and float them on the water, and the boys are operated on by the local barber."  It is stated, in the Census Report, 1901, that the Sírukudi Kallans use a tâli, on which the Muhammadan badge of a crescent and star is engraved. 

1 . Madras Census Report, 1891. 

2 . Manual of the Madura district.
1 In connection with marriage among the Kallans, it is noted by Mr. S.M. Natesa Sastri    that "at the Mâttupongal feast, towards evening, festoons of aloe fibre and cloths containing coins are tied to the horns of bullocks and cows, and the animals are driven through the streets with tom-toms and music. In the village, especially those inhabited by the Kallans in Madura and Tinnevelly, the maiden chooses as her husband him who has safely untied and brought to her the cloth tied to the horn of the fiercest bull. The animals are let loose with their horns containing valuables, amidst the din of tom-tom and harsh music, which terrifies and bewilders them.  They run madly about, and are purposely excited by the crowd. A young Kalla will declare that he will run after such and such a bull-- and this is sometimes a risky pursuit-- and recover the valuables tied to its horn. The Kallan considers it a great disgrace to be injured while chasing the bull." 2 A poet of the early years of the present era, quoted by Mr. Kanakasabhai Pillai,    describes this custom as practiced by the shepherd castes in those days.   "A large area of ground is enclosed with palisades and strong fences. Into the enclosure are brought ferocious bulls with sharpened horns.  On a spacious loft, over-looking the enclosure, stand the shepherd girls, whom they intend to give away in marriage.  The shepherd youths, prepared for the fight, first pray to their gods, whose images are placed under old banian or peepul trees, or at watering places. They then deck themselves with garlands made of the bright red flowers of the kânthal, and the purple flowers of the kâya.  At a signal given by the beating of drums, the youths leap into the enclosure, and try to seize the bulls, which, frightened by the noise of the drums, are now ready to charge anyone who approaches them. Each youth approaches a bull, which he chooses to capture. But the bulls rush furiously, with tails raised, heads bent down, and horns levelled at their assailants.  Some of the youths face the bulls boldly, and seize their horns. Some jump aside, and take hold of their tails. The more wary young men cling to the animals till they force them to fall on the ground. Many a luckless youth is now thrown down.  Some escape without a scratch, while others are trampled upon or gored by the bulls.   Some, though wounded and bleeding, again spring on the bulls.   A few, who succeed in capturing the animals, are declared the victors of that day's fight. The elders then announce that the bull-fight is over.   The wounded are carried out of the enclosure and attended to immediately, while the victors and the brides-elect repair to an adjoining grove, and there, forming into groups, dance joyously before preparing for their marriage."

Marriage
In an account of marriage among the Kallans, Mr. Nelson writes that "the most proper alliance in the opinion of a Kallan is one between a man and the daughter of his father's sister, and, if an individual have such a cousin, he must marry her, whatever disparity there may be between their respective ages. A boy of fifteen must marry such a cousin, even if she be thirty or forty years old, if her father insists upon his so doing. Failing a cousin of this sort, he must marry his aunt or his niece, or any near relative. If his father's brother has a daughter, and insists upon him marrying her he cannot refuse; and this whatever may be the woman's age. One of the customs of the western Kallans is specially curious. It constantly happens that a woman is the wife of ten, eight, six, or two husbands, who are held to be the fathers jointly and severally of any children that may be born of her body. When a wedding takes place, the sister of the bridegroom goes to the house of the parents of the bride, and presents them with twenty-one Kâli fanams (coins) and a cloth, and, at the same time, ties some horse-hair round the bride's neck. She then brings her and her relatives to the house of the bridegroom, where a feast is prepared. Sheep are killed, and stores of liquor kept ready, and all partake of the good cheer provided. After this the bride and bridegroom are conducted to the house of the latter, and the ceremony of an exchange between them of vallari thadis or boomerangs is solemnly performed. Another feast is then given in the bride's house and the bride is presented by her parents with one markâl of rice and a hen. She then goes with her husband to his house.   During the first twelve months after marriage, it is customary for the wife's parents to invite the pair to stay with them a day or two on the occasion of any feast, and to present them on their departure with a markâl of rice and a cock.

1.Hindu Feasts, Fasts, and Ceremonies, 1903. 

2.The Tamils eighteen hundred years ago, 1904.
At the time of the first Pongal feast after the marriage, the presents customarily given to the son-in-law are five markâls of rice, five loads of pots and pans, five bunches of plantains, five cocoanuts, and five lumps of jaggery (crude sugar). A divorce is easily obtained on either side. A husband dissatisfied with his wife can send her away if he be willing at the same time to give her half of his property, and a wife can leave her husband at will upon forfeiture of forty-two fancies, if she can induce him to make her a present of ten fanams."

In connection with the foregoing account, I am informed that, among the Nâttar Kallans, the brother of a married woman must give her annually at Pongal a present of rice, a goat, and a cloth until her death. The customs of exchanging boomerangs appears to be fast becoming a tradition. But, there is a common saying still current "Send the valari tadi, and bring the bride." As regards the horse-hair, which is mentioned as being tied round the bride's neck, I gather that, as rule, the tâli is suspended from a cotton thread, and the horse-hair necklet may be worn by girls prior to puberty and marriage, and by widows. This form of necklet is also worn by females of other castes, such as Maravans, Valaiyans, and Morasa Paraiyans. Puramalai Kallan women can be distinguished by the triangular ornament, which is attached to the tâli string. It is stated, in the Gazetteer of the Madura district, that "when a girl has attained maturity, she puts away the necklace of coloured beads she wore as a child, and dons the horse-hair necklet, which is characteristic of the Kallan woman. This she retains till death, even if she becomes a widow. The richer Kallans substitute for the horse-hair a necklace of many strands of fine silver wire. In Tirumangalam, the women often hang round their necks a most curious brass and silver pendant, six or eight inches long, and elaborately worked." It is noted in the Census Report, 1891, that as a token of divorce "a Kallan gives his wife a piece of straw in the presence of his caste people. In Tamil the expression 'to give a straw' means to divorce, and 'to take a straw' means to accept divorce."

In their marriage customs, some Kallans have adopted the Purânic form of rite owing to the influence of Brâhmans puróhits, and, though adult marriage is the rule, some Brâhmanised Kallans have introduced infant marriage. To this the Puramalai section has a strong objection, as, from the time of marriage, they have to give annually till the birth of the first child a present of fowls, rice, a goat, jaggery, plantains, betel, turmeric, and condiments. By adult marriage the time during which this present has to be made is shortened, and less expenditure thereon is incurred. In connection with the marriage ceremonies as carried out by some Kallans, I gather that the consent of the maternal uncle of a girl to her marriage is essential. For the betrothal ceremony, the father and maternal uncle of the future bridegroom proceed to the girl's house, where a feast is held, and the date fixed for the wedding written on two rolls of palm leaf dyed with turmeric or red paper, which are exchanged between the maternal uncles. On the wedding day, the sister of the bridegroom goes to the house of the bride, accompanied by women, some of whom carry flowers, cocoanuts, betel leaves, turmeric, leafy twigs of Sesbania grandiflora, paddy (unhusked rice), milk, and ghí (clarified butter). A basket containing a female cloth, and the tâli string wrapped up in a red cloth borrowed from a washerman, is given to a sister of the bridegroom or to a woman belonging to his sept. On the way to the bride's house, two of the women blow chank shells (musical instrument). The bride's people question the bridegroom's party as to his sept, and they ought to say that he belongs to Indra kîlam, Thalavala nâdu, and Ahalya gótra. The bridegroom's sister, taking up the tâli, passes it round to be touched by all present, and ties the string, which is decorated with flowers, tightly round the bride's neck amid the blowing of the conch shell. The bride is then conducted to the home of the bridegroom, whence they return to her house on the following day. The newly married couple sit on a plank, and coloured rice-balls or coloured water are waved, while women yell out "killa, illa, illa; killa, illa, illa." This ceremony is called kulavi idal, and is sometimes performed by Kallan women during the tâli-tying.

The following detaila relating to the marriage ceremonies are recorded in the Gazetteer of the Tanjore district. "The arrival of the bridegroom has been described as being sometimes especially ceremonious. Mounted on a horse, and attended by his maternal uncle, he is met

by a youth from the bride's house, also mounted, who conducts the visitors to the marriage booth. Here he is given betel leaves, areca nuts, and a rupee by the bride's father, and his feet are washed in milk and water, and adorned with toe-rings by the bride's mother. The tâli is suspended from a necklet of gold or silver instead of cotton thread, but this is afterwards changed to cotton for fear of offending the god Karuppan. A lamp is often held by the bridegroom's sister, or some married woman, while the tâli is being tied. This is left unlighted by the Kallans for fear it should go out, and thus cause an evil omen. The marriage tie is in some localities very loose. Even a woman who has borne her husband many children may leave him if she likes, to seek a second husband, on condition that she pays him her marriage expenses. In this case (as also when widows are remarried), the children are left in the late husband's house. The freedom of the Kallan women in these matters is noticed in the proverb that, "though there may be no thread in the spinning-rod, there will always be a (tâli) thread on the neck of a Kallan woman," or that "though other threads fail, the thread of a Kallan woman will never do so."

By some Kallans pollution is, on the occasion of the first menstrual period, observed for seven or mine days.   On the sixteenth day, the maternal uncle of the girl brings a sheep or goat, and rice. She is bathed and decorated, and sits on a plank while a vessel of water, coloured rice, and a measure filled with paddy with a style bearing a betel leaf struck on it, are waved before her.  Her head, knees, and shoulders are touched with cakes, which are then thrown away. A woman, conducting the girl round the plank, pours water from a vessel on to a betel leaf held in her hand, so that it falls on the ground at the four cardinal points of the compass, which the girl salutes.

A ceremony is generally celebrated in the seventh month of pregnancy, for which the husband's sister prepares pongal (cooked rice). The pregnant woman sits on a plank, and the rice is waved before her. She then stands up, and bends down while her sister-in-law pours milk from a betel or pípal (Ficus religiosa) leaf on her back. A feast brings the ceremony to a 1 close.   Among the Vellîr-nâdu Kallans patterns are said    to be drawn on the back of the pregnant woman with rice-flour, and milk is poured over them. The husband's sister decorates a grindstone in the same way, invokes a blessing on the woman, and expresses a hope that she may have a male child as strong as a stone.

When a child is born in a family, the entire family observes pollution for thirty days, during which entrance into a temple is forbidden. Among the Nattar Kallans, children are said to be named at any time after they are a month old. But, among on the seventh day, after the ear-boring ceremony has been performed. "All Kallans," Mr. Francis writes, "put on sacred ashes, the usual mark of a Saivite, on festive occasions, but they are nevertheless generally Vaishnavites. The dead are usually buried, and it said that, at funerals, cheroots are handed 2 round, which those present smoke while the ceremony proceeds,"  Some Kallans are said, when a death occurs in a family, to put a bowl filled with dung or water, a broomstick, and a fire-brand at some place where three roads meet, or in front of the house, in order to prevent the ghost from returning. It is recorded, in the Gazetteer of the Madura district, that "the Kilnâd Kallans usually bury their dead. Lamps are periodically lighted on the tomb, and it is whitewashed annually. The Piramalainâd division usually burn the dead. If a woman dies when with child, the baby is taken out, and placed alongside her on the pyre. This, it may be noted, is the rule with most castes in this district, and, in some communities, the relations afterwards put up a stone burden-rest by the side of a road, the idea being that the woman died with her burden, and so her spirit rejoices to see others lightened of theirs.   Tradition says that the caste came originally from the north.  The dead are buried with their faces laid in that direction; and, when pîja is done to Karuppanaswâmi, the caste god, the worshippers turn to the north."

1.Madras Census Report, 1901. 

2.Gazetteer of the Tanjore district.
Religion 1 According to Mr. H. A. Stuart   "the Kallans are nominally Saivites, but in reality the essence of their religious belief is devil-worship.   Their chief deity is Alagarswâmi, the god of the great Alagar Kóvil twelve miles to the north of the town of Madura.   To this temple they make large offerings, and the Swâmi, called Kalla Alagar, has always been regarded as their own peculiar deity." The Kallans are said by Mr. Mullaly to observe omens, and consult their household gods before starting on depredations.   "Two flowers, the one red and the other white, are placed before the idol, a symbol of heir their god Kalla Alagar. The white flower is the emblem of success.   A child of tender years is told to pluck a petal of one of the two flowers, and the undertaking rests upon the choice made by the child." In like manner, when a marriage is contemplated among the Idaiyans, the parents of the prospective bride and bridegroom go to the temple, and throw before the idol a red and white flower, each wrapped in a betel leaf. A small child is then told to pick up one of the leaf packets. If the one chosen contains the white flower, it is considered auspicious, and the marriage will take place. 2 In connection with the Alagar Kóvil, I gather   that, when oaths are to be taken, the person who is to swear is asked to worship Kallar Alagar, and, with a parivattam (cloth worn as a mark of respect in the presence of the god) on his head, and a garland round his neck, should stand on the eighteenth step of the eighteen steps of Karuppanaswâmi, and say: "I swear before Kallar Alagar and Karuppanaswâmi, that I have acted rightly," and so on.   If the person swears falsely, he dies on the third day; if truly the other person meets with the same fate." 3 It was noted by Mr. M. J. Walhouse,   that "at the bull games (jellikattu) at Dindigul, the Kallans can alone officiate as priests, and consult the presiding deity. On this occasion they hold quite a Saturnalia of lordship, and the Gazetteer of the Madura district reports that "the keenness of the more virile sections of the community (especially the Kallans), in this game, is extraordinary, and, in many village, cattle are bred and reared specially for it.   The best jallikats are to be seen in the Kallan country, in Tirumangalam, and next come those in Mélîr and Madura tâluks." (See also Maravan). It is recorded, in the Gazetteer of the Madura district, that Karuppan is "essentially the god of the Kallans, especially of the Kallans of the Mélîr side. In those parts, his shrine is usually the Kallans' châvadi (assembly place). His priests are usually Kallans or Kusavans. Alagarswâmi (the beautiful god) is held in special veneration by the Kallans, and is often popularly called the Kallan Alagar. The men of this caste have the right to drag his cart at the cart festival, and, when he goes (from Alagar Kóvil) on his visit to Madura, he is dressed as a Kallan, exhibits the long ears characteristic of that caste, and carries the boomerang and club, which were of their old favourite weapons. It is whispered that Kallan dacoits invoke his aid when they are setting out on marauding expeditions, and, if they are successful therein, put part of their ill-gotten gains into the offertory (undial) box, which is kept at his shrine."

For the following note I am indebted to the Rev. J. Sharrock. "The chief temple of the Kallans is about ten miles west of Madura, and is dedicated to Alagarswâmi, said to be an incarnation of Vishnu, but also said to be the brother of Mínâtchi (the fish-eyed or beautiful daughter of the Pândya king of Madura). Now Mínâtchi has been married by the Brâhmans to Siva, and so we see Hinduism wedded to Dravidianism, and the spirit of compromise, the chief method of conversion adopted by the Brâhmans, carried to its utmost limit.   At the great annual festival, the idol of Alagarswâmi is carried, in the month of Chittra (April-May), to the temple 4 with two to three lakhs   of worshippers, a large proportion of whom are Kallans.   At this festival, the Kallans have the right of dragging with a rope the cart of Alagarswâmi, though other people may join in later on.   As Alagarswâmi is a vegetarian, no blood sacrifice is offered to him.  This is probably due to the influence of Brâhmanism, for, in their ordinary ceremonies, the Kallans invariably slaughter sheep as sacrifices to propitiate their deities.

1. Madras Census Report, 1891.

2. Madras Mail, 1908.

3. Ind. Ant., III., 1874.

4. A lakh = a hundred thousand.
 True to their bold and thievish instincts, the Kallans do not hesitate to steal a god, if they 1 think he will be of use to them in their predatory excursions,    and are not afraid to dig up the coins or jewels that are generally buried under an idol. Though they entertain little dread of their own village gods, they are often afraid of others that they meet far from home, or in the jungles when they are engaged in one of their stealing expeditions. As regards their own village gods, there is a sort of understanding that, if they help in their thefts, they are to have a fair share of the spoil, and, on the principle of honesty among thieves, the bargain is always kept.   At the annual festival for the village deities, each family sacrifices a sheep, and the head of the victim is given to the pîjâri (priest), while the body is taken home by the donor, and partaken of as a communion feast. At least two of the elements of totem worship appear here: there is the shedding of the sacrificial blood of an innocent victim to appease the wrath of the totem god, and the common feasting together which follows it.   the Brâhmans sometimes join in these sacrifices, but of course take no part of the victim, the whole being the perquisite of the pîjâri, and there is no common participation in the meal.   When strange deities are met with by the Kallans on their thieving expeditions, it is usual to make a vow that, if the adventure turns out well, part of the spoil shall the next day be left at the shrine of the god, or be handed over to the pîjâri of that particular deity. They are afraid that, if this precaution be not taken, the god may make them blind, or cause them to be discovered, or may go so far as to knock them down, and leave them to bleed to death.  If they have seen the deity, or been particularly frightened or otherwise specially affected by these unknown gods, instead of leaving a part of the body, they adopt a more thorough method of satisfying the same.   After a few days they return at midnight to make a special sacrifice, which of course is conducted by the particular pîjâri, whose god is to be appeased. They bring a sheep with rice, curry-stuffs and liquors, and after sacrifice, give a considerable share of these dainties, together with the animal's head, to the pîjâri, as well as a sum of money for making the pîja (worship) for them.  Some of the ceremonies are worth recording.  First the idol is washed in water, and a sandal spot is put on the forehead in the case of male deities, and a kunkuma spot in the case of females.   Garlands are placed round the neck, and the bell is rung, while lamps are lighted all about.   Then the deity's name is repeatedly invoked, accompanied by beating on the udukku. This is a small drum which tapers to a narrow waist in the middle, and is held in the left hand of the pîjâri with one end close to his left ear, while he taps it with the fingers of his right hand. Not only is this primitive music pleasing to the ears of his barbarous audience, but, what is more important, it conveys the oracular communications of the god himself. By means of the end of the drum placed close to his ear, the pîjâri is enabled to hear what the god has to say of the predatory excursion which has taken place, and the pîjâri (who, like a clever gypsy, has taken care previously to get as much information of what has happened as possible) retails all that has occurred during the exploit to his wondering devotees. In case his information is incomplete, he is easily able to find out, by a few leading questions and a little cross-examination of these ignorant people, all that he needs to impress them with the idea that the god knows all about their transactions, having been present at their plundering bout. At all such sacrifices, it is a common custom to pour a little water over the sheep, to see if it will shake itself, this being invariably a sign of the deity's acceptance of the animal offered.  In some sacrifice, if the sheep does not shake itself, it is rejected, and another substituted for it; and, in some cases (be it whispered, when the pîjâri thinks the sheep too thin and scraggy), he pours over it only a little water, and so demands another animal. If, however, the pîjâri, as the god's representative, is satisfied, he goes on pouring more and more water till the half-drenched animal has to shake itself, and so signs its own death-warrant.   All who have ventured forth in the night to take part in the sacrifice then join together in the communal meal.  

1. Compare the theft of Laban's teraphim by Rachel. Genesis, XXXVI, 19.
An illustration of the value of sacrifices may here be quoted, to show how little value may be attached to an oath made in the presence of a god. Some pannaikârans (servants) of a Kallan landowner one day stole a sheep, for which they were brought up before the village munsif. When they denied the theft, the munsif took them to their village god, Karuppan (the brother), and made them swear in its presence. They perjured themselves again, and were let off. Their master quietly questioned them afterwards, asking them how they could have sworn falsely. They replied "While we were swearing, we were mentally offering a sacrifice to him of a sheep' (which they subsequently carried out), to pacify him for the double crime of stealing and perjury."

As a typical example of devil worship, the practice of the Valaiyans and Kallans of Orattanâdu 1 in the Tanjore district is described by Mr. F. R. Hemingway.     "Valaiyan houses have generally an odiyan (Odina Wodier) tree in the backyard, wherein the devils are believed to live, and among Kallans every street has a tree for their accommodation.    They are propitiated at least once a year, the more virulent under the tree itself, and the rest in the house, generally on a Friday or Monday.  Kallans attach importance to Friday in Ádi (July and August), the cattle Pongal day in Tai (January and February), and Kartigai day in the month Kartigai (November and December). A man, with his mouth covered with a cloth to indicate silence and purity cooks rice in the backyard, and pours it out in front of the tree, mixed with milk and jaggery (crude sugar).   Cocoanuts and toddy are also placed there. These are offered to the devils, represented in the form of camphor bricks set alight. A sheep is then brought and slaughtered, and the devils are supposed to spring one after another from the tree into one of the bystanders.  This man then becomes filled with the divine afflatus, works himself up into a kind of frenzy, becomes the mouthpiece of the spirits, pronounces their satisfaction or the reverse at the offerings, and gives utterance to cryptic phrases, which are held to foretell good or evil fortune to those in answer to whom they are made. When all the devils in turn have spoken and vanished, the man recovers his senses.   The devils are worshipped in the same way in the houses, except that no blood is shed.   All alike are propitiated by animal sacrifices."

Customs and organization
The Kallans are stated by Mr. Hemingway to be very fond of bull-baiting. This is of two kinds. The first resembles the game played by other castes, except that the Kallans train their animals for the sport, and have regular meetings, at which all the villagers congregate. These begin at Pongal, and go on till the end of May. The sport is called tolu mâdu. The best animals for it are the Pulikkolam bulls from the Madura district. The other game is called pâchal mâdu (leaping bull). In this, the animals are tethered to a long rope, and the object of the competition is to throw the animal, and keep it down. A bull which is good at the game, and difficult to throw, fetches a very high price.

It is noted in the Gazetteer of the Tanjore district, that "the Kallans have village caste panchayats (councils) of the usual kind, but in some places they are discontinuing these in imitation of the Vellâlans. According to the account given at Orattanâdu, the members of Ambalakâran families sit by hereditary right as Kâryastans or advisers to the headman in each village. One of these households is considered superior to the others, and one of its members is the headman (Ambalakâran) proper. The headman of the panchayats of villages which adjoin meet to form a further panchayat to decide on matters common to them generally. In Kallan villages, the Kallan headman often decides disputes between members of other lower castes, and inflicts fines on the party at fault."

In the Gazetteer, of the Madura district, it is recorded that "the organization of the Kilnâd Kallans differs from that of their brethren beyond the hills. Among the former, a hereditary headman, called the Ambalakâran, rules in almost every village. He receives small fees at domestic ceremonies, is entitled to the first betel and nut, and settles caste disputes.  

1.Gazetteer of the Tanjore district.
Fines inflicted are credited to the caste fund. The western Kallans are under a more monarchial rule, an hereditary headman called Tirumala Pinnai Tévan deciding most caste matters. He is said to get this hereditary name from the fact that his ancestor was appointed (with three co​adjutors) by King Tirumala Nâyakkan, and given many insignia of office, including a state palanquin. If any one declines to abide by his decision, excommunication is pronounced by the ceremony of 'placing the thorn,' which consists in laying a thorny branch across the threshold of the recalcitrant party's house, to signify that, for his contumacy, his property will go to ruin and be overrun with jungle. The removal of the thorn, and the restitution of the sinner to Kallan society can only be procured by abject apologies to Pinnai Tévan." The usual title of the Kallans is Ambalakâran (president of an assembly), but some, like the 1 Maravans and Agamudaiyans, style themselves Tévan (god) or Sérvaikkâran (commander). 

Kallar.: -In the past they had become soldiers. Now, they are hunters. Some of their past bad reputation lingers on. They live in Madura District.

Kamad.:   -They are nomads and jugglers of Rajasthan but they move around in many regions of India.

Kamâr.: -A small Dravidian tribe exclusively found in the Raipur District and 2 adjoining States .  They numbered about 7,000 persons in 1911, and live principally in the Khariâr and Bindrânawâgarh Zamíndâris of Raipur.  In Bengal and Chota Nâgpur the term Kamâr is merely occupational, implying a worker in iron, and similarly Kammala in the Telugu country is a designation given to the five artisan castes. Though the name is probably the same, the Kamârs of the Central Provinces are a purely aboriginal tribe and there is little doubt that they are an offshoot of the Gonds, nor have they any traditions of ever having been metal-workers. They claim to be autochthonous like most of the primitive tribes. They tell a long story of their former ascendancy, saying that a Kamâr was the original ruler of Bindrânawâgarh.  But a number of Kamârs one day killed the bhimrâj  bird which had been tamed and taught hawking by a foreigner from Delhi. He demanded satisfaction, and when it was refused went to Delhi and brought man-eating soldiers from there, who ate up the Kamârs except on pregnant woman. She took refuge in a Brâhman's hut in Patna and there had a son, whom she exposed on a dung-heap for fear of scandal, as she was a widow at the time.  Hence the boy was called Kachra-Dhurwa or rubbish and dust.  This name may be a token of the belief of the Kamârs that they were born from the earth as insects generate in dung and decaying organisms. Similarly one great subtribe of the gonds are called Dhur or dust Gonds.  Kachra-Dhurwa was endowed with divine strength and severed the head of a goat made of iron with a stick of bamboo. On growing up he collected his fellow-tribesmen and slaughtered all the cannibal soldiers, regaining his ancestral seat in Bindrânawâgarh. It is noticeable that the Kamârs call the cannibal soldiers Aghori, the name of ascetics who eat human flesh. They still point to various heaps of lime-encrusted fossils in Bindrânawâgarh as the bones of the cannibal soldiers.  The state of the Kamârs is so primitive that it does not seem possible that they could ever have been workers in iron, but they may perhaps, like the Agarias, be a group of the Gonds who formerly quarried iron and thus obtained their distinctive name.

1 . Madras Census Report, 1891.
2 See Russell.   This article is based on papers drawn up by Mr. Híra Lâl, Extra Assistant Commissioner, Pyâre Lâl
Misra, Ethonographic Clerk, and a very full account of the tribe by Mr. Ganpati Giri, Manager of Bindrânawâgarh,
which has furnished the greater part of the article, especially the paragraphs on birth, religion and social customs.
Subdivision And Marriage.
They have two subdivisions, the Bundhrajia and Mâkadia. The latter are so called because they eat monkeys and are looked down on by the others. They have only a few gots or septs, all of which have the same names as those of Gond septs. The meaning of the names has now been forgotten. Their ceremonies also resemble those of the Gonds, and there can be little doubt that they are an offshoot of that tribe. Marriage within the sept is prohibited, but is permitted between the children of brothers and sisters or of two sisters. Those who are well-to-do marry their children at about ten years old, but among the bulk of the caste adult-marriage is in fashion, and the youths and maidens are sometimes allowed to make their own choice. At the betrothal the boy and girl are made to stand together so that the caste panchâyat or elders may see the suitability of the match, and little wine is sprinkled in the name of the gods. The marriage ceremony is a simple one, the marriage-post being erected at the boy's house. The party go to the girl's house to fetch her, and there is a feast, followed by a night of singing and dancing. They then return to the boy's house and the couple go round the sacred pole and throw rice over each other seven times. All the guests also throw rice over the couple with the object, it is said, of scaring off the spirits who are always present on this occasion, and protecting the bride and bridegroom from harm. But perhaps the rice is really meant to give fertility to the match. The wife remains with her husband for four days and then they return to the house of he parents, where the wedding clothes stained yellow with turmeric must be washed. After this they again proceed to the bridegroom's house and live together. Polygamy and widow-marriage are allowed, the ceremony in the marriage of a widow consisting simply in putting bangles on her wrists and giving her a piece of new cloth. The Kamârs never divorce their wives, however loose their conduct may be, as they say that a lawful wife is above all suspicion. They also consider it sinful to divorce a wife. The liaisan of an unmarried girl is passed over even with a man outside the caste, unless he is of a very low caste, such as a Gânda.

The Sister's Son.
As among some of the other primitive tribes, a man stands in a special relationship with his sister's children. The marriage of his children with his sister's children is considered as the most suitable union. If a man's sister is poor he will arrange for the wedding of her children. He will never beat his sister's children, however much they may deserve it, and he will not permit his sister's son or daughter to eat from the dish from which he eats. This special connection between a maternal uncle and his nephew is held to be a survival of the matriarchate, when a man stood in the place a father to his sister's children, the real father having nothing to do with them.

Menstruation.
During the period of her monthly impurity a woman is secluded for eight days. She may not prepare food nor draw water nor worship the gods, but she may sweep the house and do outdoor work. She sleep on the ground and every morning spreads fresh cowdung over the place where she has slept. The Kamârs think that a man who touched a woman in this condition would be destroyed by the household god. When a woman in his household is impure in this manner a man will bathe before going into the forest lest he should pollute the forest gods.

Birth Customs.
A woman is impure for six days after a birth until the performance of the Chathi or sixth-day ceremony, when the child's head is shaved and the mother and child are bathed and their bodies rubbed with oil and turmeric. After this a woman can go about her work in the house, but she may not cook food nor draw water for two and a half months after the birth of a male child, nor for three month after that of a female one. Till performance of the Chathi ceremony the husband is also impure, and he may not worship the gods or go hinting or shooting or even go for any distance into the forest. If a child is born within six months of the death of any person in the family, they think that the dead relative has been reborn in the child and give the child the same name, apparently without distinction of sex. If a mother's milk runs dry and she cannot suckle her child they give her fresh fish and salt to eat, and think that this will cause the milk to flow. The idea of eating the fish is probably that being a denizen of the liquid element it will produce liquid in the mother's body, but it is not clear whether the salt has any special meaning.

Death And Inheritance.
The dead are buried with the head to the north, and mourning is nominally observed for three days. But they have no rules of abstinence, and do not even bathe to purify themselves as almost all castes do. Sons inherit equally, and daughters do not share with sons. But if there are no sons, then an unmarried daughter or one married to a Lamsens, or man who has served for her, and living in the house, takes the whole property for her lifetime, after which it reverts to her father's family. Widows, Mr. Ganpati Giri states, only inherit in the absence of male heirs.

Religious Beliefs.
They worship Dîlha Deo and Devi, and have a firm belief in magic. They tell a curious story about the origin of the world, which recalls that of the Flood. They say that in the beginning God created a man and a woman to whom two children of opposite sex were born in their old age. Mahâdeo, however, sent a deluge over the world in order to drown a jackal who had angered him. The old couple heard that there was going to be a deluge, so they shut up their children in a hollow piece of wood with provision of food to last them until it should subside. They them closed up the trunk, and the deluge came and lasted for twelve years, the old couple and all other living things on the earth being drowned, but the trunk floated on the face of the waters. After twelve years Mahâdeo created two birds and sent them to see whether his enemy the jackal had been drowned. The birds flew over all the corners of the world, but saw nothing except a log of wood floating on the surface of the water on which they perched. After a short time they heard low and feeble voices coming from inside the log. They heard the children saying to each other that they only had provision for three days left. So the birds flew away and told Mahâdeo, who then caused the flood to subside, and taking out the children from the log of wood, heard their story. He thereupon brought them up, and they were married, and Mahâdeo gave the name of a different caste to every child who was born to them, and from them all the inhabitants of the world are descended. The fact that the Kamârs should think their deity capable of destroying the whole world by a deluge, in order to drown a jackal which had offended him, indicates how completely they are wanting in any exalted conception of morality. They are said to have no definite ideas of a future life nor any belief in a resurrection of the body. But they believe in future punishment in the case of a thief, who, they say, will be reborn as a bullock in the house of the man whose property he has stolen, or will in some other fashion expiate his crime. They think that the sun and moon are beings in human shape, and that darkness is caused by the sun going to sleep. They also think that a railway train is a live and sentient being, and that the whistle of the engine is its cry and they propitiate the train with offerings lest it should do them some injury. When a man purposes to go out hunting, Mr. Ganpati Giri states, he consults the village priest, who tells him whether he will fail or succeed. If the prediction is unfavourable he promises a fowl or a goat to his family god in order to obtain his assistance. and then confidently proceeds on his expedition.

Kambalattans.: -They are from Tamil.  See Tottivans

Kandera.: . -See Kadera.

Kanjar.: -A name applied to an aggregate of vagrant tribes of a gypsy character1, and probably Dravidian origin, which are found generally distributed throughout the Province. The name has been derived from the Sanskrit Kânana-chara, in the sense of a "wanderer in the jungle;" but it is perhaps quite as likely that it does not come from any Aryan root. There can be little doubt that the Kanjars are a branch of the great nomadic race which includes the Sânsiya, Hâbûra, Beriya Bhâtu and more distant kindred, such as the Nat, Banjâra, Baheliya. This appears to be clear from their sub-castes. One correspondent, giving the popular native idea of the affiliation of these gypsy tribes, classes them in twelve divisions:

(a) Kuchbandiya, who make the kûnch, or brush used by weavers for cleaning thread, the sirki or roofing mat, dig the khas-khas grass used for making tattis, twist rope, hunt wolves, and catch vermin.

(b) Nat, who are tumblers and gymnasts, dance on a ropes, or walk on stilts.

(c) Turkata, who takes his name from the tur, or weaver's brush, and is a quack doctor, and sells herbs and drugs, which he collects in the jungle.
(d) Beriya, who prostitutes his women and trains them to sing and dance.

(e) Beldâr, who wanders about and works at digging tanks and building mud walls.

(f) Chamarmangta, who cleans the wax out of ears, does cupping, and extracts carious teeth.
(g) Sânsiya, who begs and, when occasion serves, commits theft and dakâiti. (h) Dom, who kills dogs, acts as a scavenger and executioner.

(i) Bhâtu, who lives by stealing and thieving cattle.

(j) Qalandar, who trains monkeys and bears to dance, and makes articles of tin for sale.

(k) Baheliya, who is a fowler and hunter.

(l) Jogi, who is a snake-charmer and blows the tomri, or gourd pipe.

It would perhaps be too much to say that the ethnological identity of these tribes is fully established; but that they are all pretty much of the same social grade, and that they approximate to a large degree in occupation and function, is quite certain.

Tribal Legends.
There is not much in their tribal legends, so far as they have been recorded, which throws light on their history or origin. They trace their descent to their deified ancestor Mâna, who is known as Mâna Guru, and his wife Nathiya Kanjarin, who used to live in the jungle, and made their living by hunting and plunder. Mandohar was the mother of Mâna, but further than this his origin is a blank. One story runs that Mâna once went to Delhi to practise his trade of a brush-maker. The Emperor of Delhi had at that time two famous wrestlers, Kallu and Mallu, who were the champions of the world. They were particularly noted for their skill in swinging the athletes' chain bow (lezam). Mâna happened to pass by and, taking the bow, plunged it so deep in the ground that no one could withdraw it. When the Emperor heard of this, he sent for Mâna and made him wrestle with his champions. He defeated them easily and was dismissed with a great reward.

Tribal Organisation.
The tribal organisation of the Kanjars is, as might have been expected, complex. The last Census divides them into four main sub-castes: Jallâd or "executioners;" Kûnchband or "brush-makers;" Pattharkat or "stone-cutters," which, according to Mr. Nesfield, connects them with the Stone Age; and Râchhband or "makers of the weaver's comb."   All these divisions are 2 thus purely occupational. Mr. Nesfield, in his interesting account of the tribe    says that they profess to have seven clans, of whom five are well established, and four can be explained by their crafts-Maraiya or "worshippers of Mari;" Bhains, "buffalo-keepers;" Sankat, "stone​cutters" (The Pattharkat of the Census enumeration); Gohar, "catchers of the iguana" (goh); and Soda.   

1 See Crooke.   Based on enquiries at Mirzapur and notes by Bâbu J. G. Banerji, Râê Bareli, and the Deputy Inspectors
of Schools, Agra, Shâhjahânpur, Budâun, Pilibhit, Bijnor, and in particular Munshi Maidayâl Sinh of Aligarh.
2 Calcutta Review , LXXVII., 368, sqq .
The enumeration given by a correspondent from Aligarh seems to be the most

accurate and complete. He divides them into two main branches-Kûnchband and Jallâd or Sûpwâla, "makers of sieves." Of the Kûnchband there are nine sections: Maraiya, "worshippers of Mari;" Bhains, "buffalo-men;" Sankat, "Stone-cutters;" Soda; Kâra; Lakarhâr or "wood-men;" Goher, "iguana-catchers;" Sonra: and Untwâr or "camel-men." Most of this names are found in lists received from other parts of the Province. Thus from Etâwah we have Maraiya, Sonra, Sonrasen, Bhains, and Gohera; from Shâhjahânpur, Maraiya, Soda, Goher, Untwâr, Lohiya or "iron-men," and Lakarha or "wood-men;" from Mirzapur one list gives Kanaujiya, Sankat, Sonra, Bhanes, Maraiya, and Baid or "physician." Another gives Kanaujiya, Bhains, Son, Maraiya, Ekthauliya Bhains, and Khatâniya; a third shows Untwâr, Bhains, Kanaujiya Sonra, who say they take their name from soa, dill or fennel, Maraiya, Sankat, and Barâriya or "immigrants from Barâr." From Agra we get a list which mixes up occupational names of allied castes-Kûnchband; Singiwâla or "cuppers by means of a cow horn (singi);" Kanghiwâla "comb-makers," who, when they become rich, call themselves Banjâra and deal in oxen; Kabûtarwâla or Brajbâsi, who are really rope-dancing Nats; Baddhik; Hâbûra; Nat; and Barua, who catch and exhibit snakes. In Bijnor there are two sections-- the true Kanjars and the Adhela Kanjars, who are of mixed descent. It is significant that the Bhains section of Budâun have changed their name into Baiswâr, and are beginning to claim a connection with the Bais Râjputs. In short the caste is, at present, in a transitional stage and is breaking up into functional groups, as they gradually become settled and shed off their old gypsy habits and mode of life.

In Aligarh, again, we have another and quite separate subdivision, with whom the more respectable, or Kûnchband Kanjars, admit no connection. These jallâd or Sûpwâla Kanjars have eleven sections: Dhobibans, "of washerman race;" Sirkiband, "makers of roof mats;" Jhijhotiya, who take their name from Jhijhoti, the old name for Bundelkhand; Chanâl or Chandâl, "outcasts; " Kedâr, probably from Kidârnâth; Ghamra, " lazy, stupid; " Mattu, "earthmen;" Ghussar, "intruders"; Bhâru, "carriers"; Pattari, "leafmen"; Bohat, "sowers." These are their own explanations, and must, of course, be accepted with caution. These people are said to speak a Panjâbi dialect, and they are, as we shall see, followers of Nânak. With them the Kûnchband Kanjars deny all connection.

The 106 section names of the Hindu and 6 of the Munammadan branch recorded in the Census returns are of the ordinary type. Many of them suggest connection with other tribes, such as Bais, Banjâra, Bhangiwâla, Bind, Chauhân, Hâbûra, Jâdonbansi, Kachhwâha, Lâlbegi, Lodha, Luniya, Mewâti, Râjbansi, Râjkumâr, Râjput, Râikwâra, Râmjani, Râthaur, Sûrajbansi, and Thâkur. Many, again, are of local origin, such as Agarwâl, Ajudhyabâsi, Allahâbâdi, Bâtham from Srâvasti as well as Sribâsta Bihârwâla, Bangâli, Gangwâr, Jaiswâr, Kanaujiya, Karnâtak, Mainpuriya, Nizâmâbâdi, Panjâbi, Saksena, Sarwariya. We find, again, many occupational titles, Jallâd, "executioner;" Kûnchbandh, "brush-maker;" Kusbandhiya, "collector of sacred grass;" Pahalwân, "athlete;" Pattharkat, "stone-cutter;" Phânswâr, "strangler;" Sapera, "snake-man;" and Sirkiwâla, "he that lives under a mat."

Marriage Rules.
The two great Aligarh sub-castes, Kûnchband and Jallâd or Sûpwâla, are endogamous, and the sections are exogamous. All the sub-castes mentioned in the Agra and Bijnor lists are also endogamous. Among the exogamous sections there is also the additional law, which is not very clearly defined, which bars the marriage of near cognates. Among the more civilised Kanjars adult marriage appears to be the general rule. In Mirzapur they have a custom of what is known as "womb betrothal," in which two fathers engage their children still unborn; this is known as pet manganiya . Widow marriage and the levirate are both allowed, the later under the usual restriction that the widow may marry the younger, not the elder, brother of her late husband.

Marriage Ritual.
Writing of the vagrant branch of the tribe Mr. Nesfield says: "Their marriage customs are quite distinct from those of Hindus.   There is no betrothal in childhood; no selection of auspicious days; and no elaborate ceremonies or ritual. The father, or other near relatives of the youth, goes to the father of the girl, and after winning his favour with a pot of toddy; and gaining his consent to the marriage of his daughter, he seals the bargain with a gift of money or some tool or animal which Kanjars love. The girl selected is never a blood relation to the 1 intended husband, and she is almost always of some other encampment or gang.     A few days after the bargain has been made the youth goes with his father and as many other men as he can collect, all in their best attire and armed with their best weapons, and demands the girl in tones which imply that he is ready to seize her by force if she is refused.  The girl is always peacefully surrendered in virtue of the previous compact, and this demonstration of 2 force is a mere form-- a survival of the primitive world-wide custom of marriage by capture. On the arrival of the Kanjar bride at the encampment of her intended mate, a few simple ceremonies are performed. A pole is fixed in a mound of earth, and on the top of the pole is tied a bunch of the khaskhas root, or anything else that may be equally fitted to serve as an emblem of the Kanjar industries.  The bridegroom takes the girl by the hand, and leads her several times round the pole in the presence of the spectators. A sacrifice of roast pig or goat, with libations of toddy, is then offered to Mâna, as the ancestral hero of the tribe, and songs are sung in his honour.  When this is finished, there is a general feast and dance, in which every one at last gets drunk. The father of the bride does not give away his daughter without a dowry. This consists in a patch of forest supposed to be his own, which becomes thenceforth the property of the bridegroom, so long as the encampment remains near the place or whenever it may return to it. No one without the bridegroom's consent will be authorised to 3 use this piece of forest for hunting, trapping, digging roots of khaskhas, etc."

A Kanjar marriage was thus described by a number of members of the tribe at Mirzapur: As circumstances require, either the father of the girl or the boy arranges the match. They do not go on this mission themselves, but depute one of their relations. When the preliminary arrangements are complete. the fathers on both sides go and inspect the boy and girl to make sure that there is no physical defect in either. Next follows the betrothal, when the boy's father with two or three friends goes to the house of the bride and the two fathers embrace with salutation Râm ! Râm ! Then, contrary to the ordinary Hindu custom, the father of the youth pays for a dinner of pork, rice, pules, and liquor for his companions and the friends of the bride. All of them then join in singing, and this constitutes the betrothal(mangani). Next morning the youth's father returns home with his friends, and then the marriage follows as soon as may be convenient.

The fathers on both sides get their village Brâhman to fix a lucky hour for commencing the preparations. One of the friends conveys an invitation to the guests. When the youth's party goes to the girl's house, it is accompanied by all the women and children of the family--another violation of Hindu custom. There is no wave ceremony (parachhan) at the bride's door. When the party has arrived, the Brâhman is again asked to fix an auspicious hour for the marriage. Both the fathers each arrange a separate marriage shed before the house of the bride. These consist of four bamboos, one at each corner, with a bamboo and a plough beam set up in the centre, a wooden representation of parrots, and a vessel of water, over which are laid some mango leaves and kusa grass. On the top of this they place a saucer full of urad pulse, and upon it a lamp is lighted. A grindstone and rice-pounder are also placed in the pavilion. The boy's father shoots an arrow into the air, and from the spot on which it falls the women bring some earth, which is placed in the shed, and not used, as among other castes' for making the fire-place on which the wedding dinner is cooked. When the lucky hour comes, the youth goes into the girl's pavilion, and the women of her family bring out the bride. The pair are bathed in the pavilion, and the girl is dressed in a white sheet, and the boy in a new suit, coat, turban, and drawers, all white. 

1. On this see Westermarck, History of Human Marriage , 332, sqq . 

2. Westermarck, History of Human Marriage , 383, sqq . Cf . Korwa , para. 10.
These clothes must be of unwashed cloth. The boy sits on a piece of sirki mat facing west, and the girl on another mat opposite him, facing east. He then rubs red lead seven times on the parting of her hair and the bride's sister knots their clothes together and they move round seven times, the youth in front, and the girl behind, This ceremony is generally done at such a late hour of night that none but the immediate friends of the parties are witnesses; it is considered very unlucky for a stranger to be present. Then his sister takes off the boy's marriage crown (maur) and places it in a sieve, which she lays in the shed, and all present are supposed to put a small contribution in it. Out of this liquor is purchased, and all present drink and sing until the morning.

Next morning the bride and bridegroom sit down and make cakes (pûri) together. The girl cooks those the boy kneads, and vice versâ . Each makes seven cakes in this way. Then the women of the family take the pair to worship Ganga Mâi, and the cakes which they have made are offered to her. When the Ganges is far off, any tank or stream answers for the worship. When this is done the pair return to the pavilion and gamble there. Some rings and cowries are put into a jar, and the boy and girl plunge their hands in; whichever succeeds in getting the most, will rule the other during their married life. They are then taken to the retiring room (kohabar), a rite which, as elsewhere explained, implies the immediate consummation of the marriage. The walls of this room are decorated with various marks, the significance of which is now lost. These marks the pair worship by rubbing them with a little ghi. Then the bride feeds her husband seven times with curds and molasses, and he does the same for her. They have nothing corresponding to the Hindu gauna ceremony. The bride is sent home at once with her husband. As she is going away her father gives her whatever dowry he can afford. All the marriage ceremonies are performed by the clansmen, and no Brâhman is employed. In Aligarh there is a curious ceremony which appears to be symbolical of marriage by capture. After the marriage, the pair are taken to a neighbouring tank and the bride strikes her husband with a small whip specially made of cloth for this purpose. In Aligarh the widow marriage rite takes a very simple form. There is no betrothal, and when the match is arranged, the brethren are assembled and the bride's father or some kinsman knots the clothes of the pair together and the bride is invested with a set of green glass bangles (chûri), which are provided by the person who ties the marriage knot. The Kûnchband Kanjars make the women of this occasion wear a loin-cloth (dhoti) and not a petticoat (lahnga); among the Jallâd or Sûpwâla Kanjars, on the contrary, the bangles for the bride are provided by the bridegroom, and he supplies the marriage feast; besides this, the Jallâd bride wears a petticoat and not a loin-cloth. At all their marriages the gadaila or digging implement with which they dig khaskhas and kill wolves or vermin is placed in the marriage pavilion during the ceremony. From Etah it is reported that when the match is finally arranged, the wedding day is fixed. The bride's father sends for the bridegroom when all the arrangements are complete. No Brâhmans are employed. First what is known as the darwâza or door rite is performed, most of which consists in the waving of a tray on which some milk, ghi, and a lamp are placed over the head of the youth by the mother of the girl. Then the bhânwar or circumambulation rite is done. This is always done by the sister of the bride, her husband, or daughter, in which we may possibly see a survival of the matriarchate.

Birth Ceremonies.
The mother during delivery lies on the ground with her feet to the north and her head to the south. The sweeper midwife cuts the cord, and the mother is then attended by the women of her own family. No ceremonies are performed during pregnancy. Among the Kûnchband Kanjars, when a child is born, the brethren are assembled, and treacle and rice are distributed by the father. This is known as bihâi, and is intended as a propitiation of the goddess of that name who rules the fate of the infant. Then some old man of the family or some connection by marriage (mân) names the child. On the sixth day (chhathi) the women assemble and sing songs and dance in the room in which the child was born. At the dinner, which is usually given on this occasion, the males are fed on wheaten cakes and the women on rice.

Among the Etah Kanjars the mother and child are bathed on the third day and the child is named by an old man of the tribe.

Death rites.
Speaking of the vagrant branch of the tribe Mr. Nesfield says-"There are three different modes in which Kanjars dispose of their dead-submersion in deep water by fastening a stone to the corpse, cremation, and burial. Each clan disposes of its dead according to its own hereditary and special rites. The first method is the least common; the next may have been borrowed from the Hindu rite, which was itself imported by the Aryan tribes from Persia; the last is the one most frequently practised as well as most highly esteemed. A man who has acted as a spirit medium to Mâna is invariably buried in the earth, regardless of whatever clan he may have belonged. Mâna himself was so buried at Kâra (as some Kanjars relate) in the Allahâbâd District, not far from the Ganges, and facing the old forth of Mânikpur on the opposite bank. Three days after the corpse has been disposed of, there is a feast of vegetables and milk, but no meat; and a similar feast is held on the seventh day. A third banquet is afterwards given on any day which may be found convenient, and at the banquet flesh and wine are freely consumed. When both the parents of a man have died, a fourth feast is given in their joint honour. In all these feasts it is the soul of the dead which is fed, or meant to be fed, rather than the bodies of the living." In Mirzapur they invariably bury their dead. A cloth is spread over the corpse, and the brethren attend and drink spirits. Then it is removed to the grave. After the burial they bathe, eat molasses, and come home. Beyond the distribution of spirits and molasses to the mourners by the relatives of the deceased, there is no feast on the day of the funeral. On the tenth day the brethren are fed and treated to liquor. No sacred balls (pinda) are offered, and no Brâhmans are entertained. On the anniversary of the death, the brethren are fed and treated to spirits. On this day one pinda is offered by the chief mourner. They observe the fortnight of the dead (pitra-paksha), not like ordinary Hindus on the first, but in the second fortnight of Kuâr, which Hindus call the "fortnight of the gods" (deva-paksha). In Aligarh they usually bury their dead, but sometimes expose the corpse in the jungle. In burial, the corpse is laid with the feet to the north and the head to the south. It is first washed by the eldest male member of the family and shrouded in a white sheet. A bier is make of bamboos tied together with red thread (kalâwa), and four of the brethern take it to the burial ground. On the way, it is once laid on the ground and each man puts a little earth near the head of the corpse. This is known as the "stage" (manzil). After the grave is dug, the son of the deceased, or, in his absence, some other chief mourner, burns the left thumb of the dead man with fire, and then the body is interred. On returning, bread and sugar are served out to the mourners, and on the third day (tîja) they have a dinner of cakes and pulse. The Jallâd Kanjars dispose or their dead in the same way except that they do not burn the thumb of the corpse. The Kûnchband Kanjars offer water to the manes during the nine days of Kuâr, known as the Naurâtri; This the Jallâds do not do. In Etah they are in the intermediate stage between burial and cremation, and both practices prevail. Some bury only the unmarried dead. On the funeral day the brethren are fed, and also on the third and seventh, and on the anniversary. They have no terahwîn or thirteenth day rite.

Religion.
Writing of the vagrant Kanjars Mr. Nesfield says "The religion of the Kanjars, so far as we have been able to learn, is quite what we should expect among a primitive and uncultivated people. It is a religion without idols, without temples, and without a priesthood. They live in constant dread of evil spirits, the souls of the departed, who are said to enter the bodies of the living as a punishment for past misdeeds or neglect of burial rites, and produce most of the ills to which flesh is heir. In this creed they stand on the same intellectual level with their more civilised kinsfolk, the Hindus, among whom it is universally believed that the air is peopled with bhûts, malignant spirits, who haunt grave-yards, lurk in trees, re-animate corpses, devour living men, or attack them with madness, epilepsy, cramp, etc. They have no belief in natural death, except as the effect of old age.   All deaths, but those caused by natural decay or violence, are ascribed to the agency of evil spirits. The dead are buried five or six feet deep, lest a wild beast should tear up the carcase, and, by disturbing the body, send forth its attendant soul to vex and persecute the living. When a patient is possessed, they employ an exorcist or spirit medium, when they call Nyotiya, to compel the spirit to declare what his grievance is, so that satisfaction may be given him, and he may thus be induced to leave his victim in peace. The spirit medium has power, they say, to transport the goblin into the body of some living person, and to make that person his mouth-piece for declaring its will.
"The man-god whom the kanjars worship is Mâna, a name which does not appear in the lists of Hindu deities. He is something more than what Mitthu Bhukhiya is to the Banjâra, Manjha to the Rawâri, Alha and Udal to the Bundela, Râê Dâs to the Chamâr, Lâl Guru to the Bhangi or Nânak to the Sikh. Mâna is worshipped with more ceremony in the rainy season, when the tribe is less migratory, than in the dry months of the year. On such occasions, if sufficient notice is circulated, several encampments unite temporarily to pay honour to their common ancestor. No altar is raised, no image is erected. The worshippers collect near a tree, under which they sacrifice a pig, a goat, a sheep, a fowl, make an offering of roasted flesh and spirituous liquor. Formerly, it is said, they used to sacrifice a child, having first made it insensible with fermented palm-juice or toddy. They dance round the tree in honour of Mâna, and sing the customary songs in commemoration of his wisdom and deeds of valour." There is then a funeral feast at which most of the banqueters get drunk, and occasionally one of them declares himself to be under the special influence of the god and delivers oracles. The Kanjar goddesses are Mari, Parbha, and Bhuiyân. Mari, the goddess of death, is also known as Mahârâni Devi, and is supreme, and appears to be worshipped as the animating and sustaining principle of nature. Parbha or Prabha, meaning "light," is the goddess of health and more particularly of the health or cattle. She is also worshipped by Ahîrs and similar tribes. Bhuiyân, also known as Bhawâni, is the earth goddess.
In Mirzapur the Kanjars seem to depend most on the worship of their deceased ancestors. They say that their dead are more kindly than those of other low castes, because they do not require an annual worship, and are satisfied if at marriages an other festive occasions a leaf platter of food is placed on their graves. There clan deities are Dhâmin Deva and Mâna, the Pahlwân or wrestler. The graves of these worthies, who are the deified ancestors of the tribe, are at Mânikpur, and there they make occasional pilgrimages, and offer the sacrifice of a pig and an oblation of spirits. They are very careful about the disposal of the offering. It is eaten in secrecy and silence by the male worshippers, and no woman or stranger to the tribe is allowed to be present or share in the meal. In Mirzapur, like the Hindus around them, they also pay reverence to the Vindhyabâsini Devi of Bindhâchal, and have their children's heads shaved at her shrine. They also revere the Pânchonpîr with the sacrifice of a cock. In Aligarh the Kûnchband Kanjars call themselves Sâktas, and have a preference for the worship of Devi; while the Jallâd or Sûpwâla call themselves Nânakpanthis and worship Nânak Guru. At Bijaygarh in the Aligarh District the Kûnchband Kanjars have a platform (chabûtra) raised in honour of Mâna and Nathiya, the deified ancestors of the tribe. Their feast day is the sixth of the light half of Bhâdon, when they make an offering of spirits, one rupee four annas in cash, a young pig, and an usar-sânda lizard to these deities. They have another, whom they call Deota or "the godling." His shrine is at Dhanipur, close to Aligarh, and he is worshipped on a Sunday or Tuesday in the month of Asârh with an offering of cakes. Like many of the low castes in their neighbourhood, they also worship Jakhiya. His shrine is at Karas in the Aligarh District. His feast day is the sixth of the dark half of Mâgh, when a pig and some sweetmeats (batâsha) are offered to him. These are consumed by the worshippers themselves, a part being given to the Panda or sweeper priest who tends the shrine. The Jallâd or Sûpwâla Kanjars in the Aligarh District are Nânakshâhis, and make pilgrimages to his shrine at Amritsar. On the night of the Diwâli they cook the halwa sweetmeat and distribute it among their friends. Before they distribute it they cover the vessel with a cloth and offer it to Nânak with the words Shukr hai tera ki baras din râzi khushi se guzra; aur thjh seâgê ko
yahi ummed hai-- "Praise be to thee who has preserved us in happiness for a year! We hope the same favour in the future." They will not uncover the vessel till all its contents are distributed, because they believe that it increases by the supernatural power (mâya) of Guru Nânak. The priests of the Kûnchband Kanjars are their mân or relations on the female side, apparently a survival of the matriarchate; the priest of the Jallâds is called masand, which, according to one explanation, is a corruption of masnad, "the royal seat," and is selected for his knowledge of Gurmukhi. The offerings of the Kûnchband Kanjars are these: to Nathiya, a pig; to Mâna Guru, an ûsar-sânda lizard; to Devi, a goat; to Jakhiya, a pig; to Madâr, a fowl. The Jallâds give a goat to Nânak. The Kûnchbands sometimes offer the hair of an infant to Mâna.

Festivals.
The Kûnchband observe the Holi, Diwâli, Dasahra, and Janamashtami. At the Holi they drink, some bhang and charas, and sprinkle coloured powder about like Hindus. At the Diwâli they drink and gamble and their women make some figures on the walls of the house and at night offer boiled rice (khîl) and sweets (batâsha) to them. They have no special observance of the Dasahra and Janamashtami, except that they consider them to be holidays. On the ninth of the light half of Kuâr they make a present of food to the mân or relative on the female side who acts as their priest. This is done in the belief that the food thus offered passes through him to their deceased ancestors. They have a survival of grove worship in their worship of Nathiya, which is always done under some trees in which she is supposed to reside. The Jâllads make an offering to Kâli in the same way.

Demonology.
In cases of disease or trouble a Syâna or wizard is called in to settle the appropriate offering to the particular ghost which is the cause of the trouble. If a goat is to be offered its forehead is first marked with a tîka . The imli or tamarind tree is in particular believed to be the residence of the sacred dead. When the Kûnchband bury the dead they place a pice with the corpse as a viaticum; the Jallâds place two wheaten cakes with the same object. The technical name for this is tosha, which means "provisions for a journey." When a man is attacked by an evil spirit the Syâna first makes an offering to Devi, consisting of treacle, ghi, cloves, and incense, with some red-lead, which are thrown into a fire (agyâri). The Devi then "comes on the head" of the Syâna and he names the evil spirit who is afflicting the patient. Then a cup of liquor is placed under the head of the sick man and afterwards moved four times round his head (a process known as utâra or "removing"), when it is drunk by the Syâna, who is supposed in this way to remove the evil influence from the patient. Finally he describes the sacrifice which it is advisable to offer. In some more serious cases the Syâna fills a saucer with cooked rice, some cloves, batâsha sweetmeat and an egg, and places it where four roads meet; meanwhile the friends of the sick man sing and beat a brass tray over his head to scare the spirit. The disease is supposed to be communicated to some passer-by. The Churel or ghost of a woman who dies during her menses or at her confinement is much dreaded; children who die before the age of twelve return in the form of an evil spirit known as Masân. Those who die of snake-bite or any other form of unnatural death become an Aût, or a person for whom there is none to make the water oblation. All these have the same attributes, except Masân, which is dangerous only to the children. The Kûnchband Kanjars offer water to the Pitri or sainted dead on the eight or ninth of the light half of Kuâr; this is done by the Jallâds on the Holi and Diwâli.

Totemism, Omens, Etc.
The Bhains and Untwâr sub-castes are probably of totemistic origin. These will not kill or eat the buffalo or camel respectively. They respect the imli or tamarind tree as the abode of spirits. The khas grass in a sort of tribal totem and the leaves of the mango are fixed upon the marriage shed. The Kûnchbands believe Saturday to be an unlucky day. The jallâds have the same idea about Tuesday. As regards omens, a fox, tiger, wolf, ûsar-sânda lizard, tortoise, and the goh  lizard or the sâras crane are lucky if they cross the road from right to

left; if from left to right it is an evil omen. So with a cat, jackal, or cobra passing from the right to the left. Their women do not wear a nose-ring; to the East they wear brass bangles (mâthi) and heavy anklets (pairi). The Jallâd women do not wear any gold ornaments. Their chief oaths are to stand in a river up to the neck; the man who stays longest in the water is believed. They also swear on the Ganges and on the pîpal tree, or by touching the head or arm of a son or other close relation. The Kûnchband Kanjars swear also by Mâna and Nathiya; the Jallâds by Guru Nânak. Some of them by the use of appropriate spells (mantra) obtain the power of controlling evil spirits. These are recited at night in burial-grounds, and specially on the night of the Holi or Diwâli. On such occasions a burnt offering (agyâri) is made with treacle, ghi, cloves, and incense.

Occupation And Social Status.
The Kanjars, in their occupations and mode of life, closely approximate to the European gypsy.   Of the vagrant branch or the tribe Mr. Nesfield writes "Their natural home is the forest, where they subsist by hunting wolves, hares, and any kind of animal they can kill or catch, by gathering such roots and vegetable products as require no cultivation, and by extracting juice from the palm tree, which, after it has become fermented, is the favourite beverage of almost all the wandering and low-caste tribes of India.   They are clever at trapping birds and squirrels, and any other kind or vermin which chance may throw in their way, all of which they eat indiscriminately.   They are never seen in groups of more than 1 twenty or forty persons of all ages at a time, and the number is sometimes even less.    These little groups may unite sometimes for special and temporary objects; but large groups are never permanently formed. Among the Kanjars there are some groups or clans which make a habit of keeping within easy reach of towns and villages, while others seldom or never leave the forest.   But even among the former it is not merely the proximity of settled communities which prevents the formation of larger groups.  For even in wide forest tracts, where there is ample space and no impediment from higher races, the same law of petty, non associative hordes prevails, and it would be a rare thing to find an encampment of more than, or even as many as, fifty persons."

"The arts of the Kanjar are making mats of the sirki reed baskets of wattled cane, fans of palm leaves, and rattles of plaited straw, the last of which are now sold to Hindu children as toys, though originally they were used by the Kanjars themselves (if we are to trust to the analogies of other backward races) as sacred and mysterious instruments. From the stalks of the mûnj grass and from the roots of the palâsa tree they make ropes, which are sold or bartered to villagers in exchange for grain, milk, pigs, etc. They prepare the skins out of which drums are made, and sell them to Hindu musicians, though probably, as in the case of the rattle, the drum was originally used by the Kanjars themselves and worshipped as a fetish: for even the Aryan tribes, who are said to have been far more advanced than the indigenous races, sung hymns in honour of the drum or dundubhi as if it were something sacred. They make plates of broad leaves which are ingeniously stitched together by the stalks; and plates of this kind are very widely used by the inferior Indian castes and by confectioners and sellers of sweetmeats. The mats of sirki reed, with which they cover their own temporary sheds, are largely used by cart-drivers to protect their goods and themselves against rain. The toddy or juice of the palm tree, which they extract and ferment by methods of their own, and partly for their own use, finds a ready sale among low-caste Hindus in villages and market towns. They are among the chief stonecutters of Upper India, especially in the manufacture of the grinding stone, which is largely used. They gather the white wool​like fibre which grows in the pods of the salmali or Indian cotton tree, and twist it into thread for the use of weavers. In the manufacture of brushes for the cleaning of cotton yarn, they enjoy an almost entire monopoly, and another complete or almost complete monopoly enjoyed by Kanjars is the collection and sale of the roots of khaskhas grass, which are afterwards made up by others into door screens and used as refrigerators during the hottest months of the year.

1On this see Spencer's principles of Sociology, I., 432.
The roots of this wild grass, which grows in most abundance on the outskirts of forests or near the banks of rivers, are dug out of the earth by an instrument called khanti . The same implement serves as a dagger or short spear for killing wolves and jackals, as a tool for carving a secret entrance through the clay wall of a villager's hut in which a burglary is meditated, as a spade or hoe for digging snakes, field mice, lizards, etc., out of their holes, and edible roots out of the earth, and as a hatchet for chopping wood." Mr. Nesfield sees in these arts and industries the germs of many functions which have now become hereditary in the Baheliya, Bâri, Behna or Dhuniya, Chamâr, Kori, Kalwâr and others. But we know too little of the evolution of Indian handicrafts to accept such ingenious speculations with perfect confidence.

In his diet the Kanjar is orthodox to a degree. He will eat almost anything, except beef, monkeys, crocodiles, and snakes. The Kûnchband Kanjar will not eat, drink or smoke with any caste but his own; but he will eat kachchi cooked by a Chamâr. The Jallâds eat kachchi, drink and smoke with sweepers. To quote Mr. Nesfield again, "Whatever a Kanjar kills, from a wolf to a reptile, he eats. The weapon with which they kill little birds is nothing but a pole pointed with a thin, sharp piece of iron. The man lies motionless on a patch of ground which he has first sprinkled with grain, and as the birds come hopping round him to pick up the grain, he fascinates one of them with the pole, by giving it a serpent-like motion, and then spikes it through the body. Kanjars seldom or never use the bow and arrow, but they use the pellet-bow, which requires much greater skill. The pellet in nothing but a little clay marble dried in the sun. With this they not infrequently shoot a bird in mid-flight. The khanti or short spear is merely used in close combat, but is thrown with almost unerring effect against wolves and jackals as they run. For catching a wolf in the earth they place a net and a light at one end of the hole and commence digging at the other end. The wolf, attracted by the light, runs into the net, and the Kanjar batters his head with a club and kills it."

At the same time many Kanjars are now taking to a more settled life; some are cultivators and field labourers; others live in towns and make door-screens, baskets, sieves, and the like, and some of them in this way have considerably raised their social status.

Kanjars are particularly careful to protect any member of the tribe from being assaulted without reason by another clansman or have his goods robbed. Such cases form the subject of a most elaborate enquiry. The tribal council sits at least fifteen days in succession, and the guilty person has to pay the whole cost of their entertainment. The offender is excommunicated until he pays a fine and the whole expenses of the proceedings. When, in Etah, a woman is accused of immorality, she is subjected to the ordeal of holding a hot iron weeding spud in her hand. If the skin is not burnt, she is acquitted.

Kanjar.: -Derivation of the kanjars from the Domes1.  A name applied somewhat loosely to various small communities of a gipsy character who wander about the country. In 1911, about 1000 Ku¡¡chbandhia Kanjars were returned in the Province.  In Berâr the Kanjars 2 seem to be practically identical with the Sânsias; Major Gunthorpe    gives Kanjar and Sânsia as alternative names of the same caste of criminals, and this is also done by Mr. Kennedy in 3 4 Bombay    Mr. Kitts writes of them:   "The Deccani and Mârwâri Kanjars were originally Bhâts (bards) of the Jât tribe; and as they generally give themselves out to be Bhâts are probably not included at all among the Kanjars returned at the census.   They are a vagrant people, living in tents and addicted to crime. 1See Russell. 

2Criminal Tribes , P. 78. 

3 Criminal Classes . 

4 Berâr Census Report (1881), P. 140. 

The women are good-looking some are noted for their obscene songs, filthy alike in word and gesture; while others, whose husbands play on the sârangi, lead a life of immorality. The men are often skilful acrobats." And in another passage: "The Sânsia family or the 'Long Firm' of India includes two principal divisions represented in Berâr by the Kanjars and Kolhâtis respectively. They will eat, drink and smoke together, and occasionally join in committing dacoity. They eat all kinds of meat and drink all liquors; they are lax of morals and loose of life." Now in northern India the business of acting as bards to the Jâts and begging from them is the traditional function of the Sânsias; and we may therefore conclude that so far as Berâr and the Marâtha Districts are concerned the Kanjars are identical with the Sânsias, while the Kolhâtis mentioned by Mr. Kitts are the same people as the Berias, as shown in the article on Kolhâti, and the Berias themselves are another branch of the Sânsias 2 There seems some reason to suppose that these four closely allied groups, the Kanjar or Sânsia, and the Kolhâti or Beria, may have their origin from the great Dom caste of menials and scavengers in Hindustân and Bengal. In the Punjab the Doms are the regular bards and genealogists of the lower castes, being known also as Mirâsi: "The two words are used throughout the Province as absolutely synonymous. The word Mirâsi is derived from the Arabic mirâs or inheritance; and the Mirâsi is to the inferior agricultural castes and the outcaste tribes what the Bhât is to the Râjputs." 3 In the article on Sânsia it is shown that the primary calling of the Sânsias was to act as bards and genealogists of the Jâts; and this common occupation is to some extent in favour of the original identity of the two castes Dom and Sânsia, though Sir D. Ibbetson was not of this opinion. In the United Provinces Mr. Crooke gives the Jallâd or executioners as one of the main divisions of the Kanjars; 5 and the Jallâds of Umballa are said to be the descendants of a Kanjar family who were attached to the Delhi Court as executioners. But the Jallâd or Supwâla is also a name of the Doms. "The term Jallâd, which is an Arabic name for 'A public flogger,' is more especially applied to those Doms who are employed in cities to kill ownerless dogs and to act as public executioners." 7 Mr. Gayer states that as the result of special inquiries made by an experienced police-officer it would appear that these Jallâd Kanjars are really Doms. 8 In Gujarât the Mírs or Mirâsis are also known as Doms after the tribe of that name; they were originally of two classes, one the descendants, of Bhât descent and partly connected with the Doms. The Sânsias and Berias in Bombay when accompanied by their families usually pass themselves off as Gujarâti Bhâts, that is, bards of the Jât caste from Mârwâr or of the Kolis from Gujarât. Major Gunthorpe states that the Kolhâtis or Berias of Berâr appear to be the same as the Domras of Bengal, 11 and Mr. Kitts finds that the Khâm Kolhâtis are the Domarus of Telingâna. In writing of the Kanjar bards Sherring also says: "These are the Kanjars of Gondwâna, the Sânsis of northern India; they are the most desperate of all dacoits and wander about the country as though belonging to the Gujarâti Domtaris or showmen." The above evidence seems sufficient to establish a prima facie case in favour of the Dom origin of these gypsy castes. It may be noticed further that the Jallâd Kanjars of the United Provinces are also known as Sîpwâla or makers of sieves and winnowing-fans, a calling which belongs specially to the Doms, Bhangis, and other sweeper castes.   

1 Page 139. 

2 See art. Beria, para. 1. 

3 Ibbetson, Punjab Census Report (1881), para. 527. 

4 Ibidem .

 5 Art. Kanjar, para. 3. 

6 Ibbetson. 

7 Crooke, art. Dom, para, 21.

 8 Lectures , P. 59. 

9 Bombay Gazetteer , Muhammadans of Gujarât , P. 83 

10 Kennedy, Criminal Tribes of Bimtay , P. 257 

11 Criminal Tribes , P. 46 

12Berâr Census Report (1881), P. 140. 

Both Doms and Bhangis have divisions 

known as Bânsphor or 'breaker of bamboos,' a name which has the same signification as 1 Sîpwâla. Again, the deity of the criminal Doms of Bengal is known as Sânsari Mai. 

The Kanjars And The Gipsies. The Kanjars and Berias are the typical gypsy castes of India, and have been supposed to be the parents of the European gypsies.   On this point Mr. Nesfield writes:   "The commonly received legend is that multitudes of Kanjars were driven out of India by the oppressions of Tamerlane, and it is inferred that the gypsies of Europe are their direct descendants by blood, 2 3 because they speak like them a form of the Hindi language."     Sir G. Grierson states: "According to the Shâh-nâma, the Persian monarch Bahrâm Gaur received in the fifth century from an Indian king 12,000 musicians who were known as Lîris, and the Lîris or Lîlis, that is gypsies, and the gypsies of modern Persia are the descendants of these."   These people were also called Lutt, and hence it was supposed that they were the Indian Jâts.   Sir G. Grierson, however, shows it to be highly improbable that the Jâts, one of the highest castes of cultivators, could ever have furnished a huge band of professional singers and dancers. He 4 on the contrary derives the gypsies from the Dom tribe:     "Mr. Leland has made a happy suggestion that the original gypsies may have been Doms of India.   He points out that Romany is almost letter for letter the same as Domni, the plural of Dom. Domni is the plural form in the Bhojpuri dialect of the Bihâri language. It was originally a genitive plural; so that Romany-Rye, 'A gypsy gentleman,' may be well compared with the Bhojpuri Domni Rai, 'A king of the Doms.'   The Bhojpuri-speaking Doms are a famous race, and they have many points of resemblance with the gypsies of Europe. Thus they are darker in complexion than the surrounding Bihâris, are great thieves, live by hunting, dancing and telling fortunes, their women have a reputation for making love-philtres and medicines to procure abortion, they keep fowls (which no orthodox Hindu will do), and are said to eat carrion. They are also great musicians and horsemen. The gypsy grammar is closely connected with Bhojpuri, and the following mongrel, half-gypsy, half-English rhyme will show the extraordinary similarity 5 of the two vocabularies: Gypsy.
 

1 Tribes and Castes of Bengal, art . Dom 

2 Nesfield, l . c . P. 393. 

3 Ind . Ant . xvi, P. 37 

4 Ind. Ant . xv. P. 15 

5 In sir G. Grierson's account the Bhojpuri version is printed in the Nâgari character ; but this cannot be reproduced. It is possible that one or two mistakes have been made in transliteration. 

Gypsy. The Rye (squire) he mores (hunts) adrey the wesh (wood)

Bhojpuri, Rai mare andal besh (Pers).

Gypsy. The kaun-engro (ear-fellow, har) and chiriclo (bird).

Bhojpuri. Kânwâla chirin

Gypsy. You sovs (sleep) with leste (him) drey (within) the wesh (wood)

Bhojpuri soe andal besh

Gypsy. and rigs (carry) for leste (him) the gono (sack, game-bag).

Bhojpuri gon

Gypsy Oprey (above) the rukh (tree) adrey (within) the wesh (wood).

Bhojpuri Upri rukh andal besh

Gypsy. Are chiriclo (male-bird) and chiricli (female-bird).

Bhojpuri. chirin chirin

Gypsy. Tuley (below) the rukh (tree) adrey(within) the wesh (wood).

Bhojpuri Tule rukh andal besh

Gypsy Are pireno (lover) and pireni (lady-love).

Bhojpuri pyara pyâri
In the above it must be remembered that the verbal termination of the gypsy text are English and not gypsy." Sir G. Grierson also adds (in the passage first quoted): "I may note here a word which lends a singular confirmation to the theory. It is the gypsy term for bread, which is mânró or manro . This is usually connected either with the Gaudian mânr 'rice-gruel' or with manrua, the millet (Eleusine corucana). Neither of these agrees with the idea of bread, but in the Magadhi dialect of Bihâri, spoken south of the Ganges in the native land of these Maghiya Doms, there is a peculiar word Mânda or mânra which means wheat, whence the transition to the gypsy mânró, bread, is eminently natural." The above argument renders it probable that the gypsies are derived from the Doms; and as Mr. Nesfield gives it as a common legend that they originated from the Kanjars, this is perhaps another connecting link between the Doms and Kanjars. The word gypsy is probably and abbreviation of 'Egyptian,' The country assigned as the home of the gypsies in mediaeval times. It has already been seen that the Doms are the bards and minstrels of the lower castes in the Punjab, and that the Kanjars and Sânsias, originally identical or very closely connected, were in particular the bards of the Jâts. It is a possible speculation that they may have been mixed up with the lower classes of Jâts or have taken their name, and that this has led to the confusion between the Jâts and gypsies. Some support is afforded to this suggestion by the fact that the Kanjars of Jubbulpore say that they have three divisions, the Jât Multâni and Kîchbandia. The Jât Kanjars are, no doubt, those who acted as bards to the Jâts, and hence took the name; and if the ancestors of these people emigrated from India they may have given themselves out as Jât. 

The Thugs Derived From The Kanjars. In the article on Thugs it is suggested that a large, if not the principal, section of the Thugs were derived from the Kanjars. At the Thug marriages an old matron would sometimes repeat, "Here's to the spirits of those who once led bears and monkeys; to those who drove bullocks and marked with the godini (tattooing-needle); and those who made baskets for the head." And these are the occupations of the Kanjars and Berias. The Goyandas of Jubbulpore, descendants of Thug collaborators, are considered to be a class of gypsy Muhammadans, akin to or identical with the Kanjars, of whom the Multâni subdivision are also Muhammadans. Like the Kanjar women the Goyandas make articles of net and string. There is also a colony of Berias in Jubbulpore, and these are admittedly the descendants of Thugs who were located there. If the above argument is well founded, we are led to the interesting conclusion that four of the most important vagrant and criminal castes of India, as well as the Mirâsis or low-class Hindu bards, the gypsies, and a large section of the Thugs, are all derived from the great Dom caste. 

The Doms. The Doms appear to be one of the chief aboriginal tribes of northern India, who were reduced to servitude like the Mahârs and Chamârs. Sir H.M. Elliot considered them to be "One of the original tribes of India.  Tradition fixes their residence to the north of the Ghâgra, touching the Bhars on the east in the vicinity of the Rohini.   Several old forts testify to their former importance, and still retain the names of their founders, as, for instance, Domdiha and Domingarh in the Gorakhpur district.   Râmgarh and Sahukot on the Rohini are also Dom 1 forts."     Sir G. Grierson quotes Dr. Fleet as follows: "In a south Indian inscription a king Rudradeva is said to have subdued a certain Domma, whose strength evidently lay in his cavalry.  

1. Quoted in Mr. Crooke's article on Dom. 
No clue is given as to who this Domma was, but he may have been the leader of 

some aboriginal tribe which had not then lost all its power"; and suggests that this Domma may have been a leader of the Doms, who would then be shown to have been dominant in southern India. As already seen there is a Domâru caste of Telingâna, with whom Mr. Kitts identified the Berias or Kolhâtis. In northern India the Doms were reduced to a more degraded condition than the other pre-Aryan tribes as they furnished a large section of the sweeper caste. As has been seen also they were employed as public executioners like the Mângs. This brief mention of the Doms has been made in view of the interest attached to them on account of the above suggestions, and because there will be no separate article on the caste. 

The Criminal Kanjars. In Berâr two main divisions of the Kanjars may be recognised, the Kînchbandhia or those who make weavers' brooms and are comparatively honest, and the other, or criminal 1 Kanjars.    The criminal Kanjars may again be divided into the Mârwâri and Deccani groups. They were probably once the same, but the Deccanis, owing to their settlement in the south, have adopted some Marâtha or Gujarâti fashions, and speak the Marâtha language; there women wear the angia  or Marâtha breast-cloth fastened behind, an have a gold ornament 2 shaped like a flower in the nose;   while the Mârwâri Kanjars have no breast-cloth and may not wear gold ornaments at all. The Deccani Kanjars are fond of stealing donkeys, their habit being either to mix their own herds with those of the village and drive them all off together, or, if they catch the donkeys unattended, the secrete them in some water-course, tying their legs together, and if they remain undiscovered to remove them at nightfall. The animals are at once driven away for a long distance before any attempt is made to dispose of them. The Mârwâri Kanjars consider it derogatory to keep donkeys and therefore do not steal these animals. They are preeminently cattle-lifters and sheep-stealers, and their encampments may be recognised by the numbers of bullocks and cows about them.   There women wear the short Mârwâri petticoat reaching half-way between the knees and ankles.   Their hair is plaited over the forehead and cowrie shells and brass ornaments like buttons are often attached in it .   Bead necklaces are much worn by the women and bead and horse-hair necklets by the men. A peculiarity about the women is that they are confirmed snuff-takers and consume great quantities of the weed in this form.  The women go into the towns and villages and give exhibitions of singing and dancing; and picking up any information they can acquire about the location of property, impart this to the men.   Sometimes they take service, and a case was known in Jubbulpore of Kanjar women hiring themselves out as pankha-pullers, with the result that the houses in which they were employed were 3 subsequently robbed.    It is said, however, that they do not regularly break into houses, but confine themselves to lurking theft.   I have thought it desirable to record here the above particulars of the criminal Kanjars, taken from Major Gunthorpe's account; for, though the caste is, as already stated, identical with the Sânsias, their customs in Berâr differ considerably from those of the Sânsias of Central India, who are treated of in the article on that caste. 

The Kînchband Kanjars. We come, finally, to the Kînchband Kanjars, the most representative section of the caste, who as a body are not criminals, or at any rate less so than the others. The name K¡închband or Kîchband, by which they are sometimes known, is derived from there trade of making brushes (kînch) of the roots of khas khas grass, which are used by weavers for cleaning the threads entangled on the looms. This has given rise to the proverb 'Kori ka bigâri Kînchbandhia ' or 'the Kînchbandhia must look to the Kori (weaver) as his patron; the point being that the Kori is himself no better than a casual labourer, and a man who is dependent on him must be in a poor way indeed. 

1 Gayer. Lectures , P. 59 

2 Gunthorpe, P . 81.  Mr. Kennedy says : "Sânsia and Beria women have a clove (lavang ) in the left nostril ; the Sânsias, but not the Berias, wear a bullâq or pendant in the fleshy part of the nose." 

3 Gayer, l . c . P. 61. 

The Kînchbandhias are also known in northern India as Sankat or Patharkat, because they make and sharpen the household grinding-stones, this being the calling of the Tâkankâr Pârdhis in the Marâtha Districts, and as Goher because they 1 catch and eat the goh, the large lizard or iguana.     Other divisions are the Dhobibans or washerman's race, the Lakarhâr or wood-cutters, and the Untwâr or camelmen. 

Marriage And Religion. In the Central Provinces there are other divisions, as the Jât and Multâni Kanjars.  They say they have two exogamous divisions, Kalkha and Malha, and a member of either of these must take a wife from the other division.  Both the Kalkhas and Malhas are further divided into kuls  or sections, but the influence of these on marriage is not clear.  At a Kanjar marriage, Mr. Crooke states, the gadela  or spade with which they dig out the khas-khas  grass and kill wolves or vermin, is placed in the marriage pavilion during the ceremony. The bridegroom swears that he will not drive away nor divorce his wife, and sometimes a mehar or dowry is also fixed for the bride. The father-in-law usually, however, remits a part or the whole of this subsequently, when the bridegroom goes to take food at his house on festival occasions. Mr. Nesfield states that the principal deity of the Kanjars is the man-god Mâna, who was not only the teacher and guide, but also the founder and ancestor of the tribe. He is buried, as some Kanjars relate, at Kara in the Allahâbâd District, not far from the Ganges and facing the old city of Mânikpur on the opposite bank.  Mâna is worshipped with special ceremony in the rainy season, when the tribe is less migratory than in the dry months of the year.  On such occasions, if sufficient notice is circulated, several encampments unite temporarily to pay honour to their common ancestor.   The worshippers collect near a tree under which they sacrifice a pig, a goat, a sheep, or a fowl, and make an offering of roasted flesh and spirituous liquor. Formerly, it is said, they used to sacrifice a child, having first made it insensible with 2 fermented palm-juice or toddy.    They dance round the tree in honour of Mana, and sing the customary songs in commemoration of his wisdom and deeds of valour. 

Social Customs. The dead are usually buried, both male and female corpses being laid on their faces with the feet pointing to the south. Kanjars who become Muhammadans may be readmitted to the community after the following ceremony. A pit is dug and the convert sits in it and each Kanjar throws a little curds on to his body. He then goes and bathes in a river, his tongue is touched or branded with heated gold and he gives a feast to the community. A Kanjar woman who has lived in concubinage with a Brâhman, Râjpît, Agarwâl Bania, Kurmi, Ahír or Lodhi may be taken back into the caste after the same ceremony; but not one who has lived with a Kâyasth, Sunâr or Lohar or any lower caste. A Kanjar is not put out of caste for being imprisoned, nor for being beaten by an outsider, nor for selling shoes. If a man touches his daughter-in-law even accidentally he is fined the sum of Rs. 2-8. 

Industrial Arts. The following account of the industries of the vagrant Kanjars was written by Mr. Nesfield in 1883. In the Central Provinces many of them are now more civilised, and some are employed in Government service. Their women also make and retail string-net purses, balls and other articles. "Among the arts of the Kanjar are making mats of the sirki reed, baskets of wattled cane, fans of palm-leaves and rattlers of plaited straw: these last are now sold to Hindu children as toys, though originally they may have been used by the Kanjars themselves (if we are to trust to the analogy of other backward races) as sacred and mysterious implements. From the stalks 3 of the munj grass and from the roots of the palâs    tree they make ropes which are sold or bartered to villagers in exchange for grain and milk.   They prepare the skins from which 

1 Crooke, l . c . para. 3. 2 In a footnote Mr. Nesfield states : "The Kanjar who communicated these facts said that the child used to open out its neck to the baite as if it desired to be sacrificed to the deity." 3 butea frondosa . drums are made, and sell them to Hindu musicians; though, probably, as in the case of the rattle, the drum was originally used by the Kanjars themselves and worshipped as a fetish; for even the Aryan tribes, who are said to have been far more advanced than the indigenous races, sang hymns in honour of the drum or dundubhi as if it were something sacred.  They make plates of broad leaves which are ingeniously stitched together by their stalks; and plates of this kind are very widely used by the inferior Indian castes and by confectioners and sellers of sweetmeats. The mats of sirki reed with which they cover their own movable leaf huts are models of neatness and simplicity and many of these are sold to cart-drivers.  The toddy or juice of the palm tree, which they extract and ferment by methods of their own and partly for their own use, finds a ready sale among low-caste Hindus in villages and market towns. They are among the chief stone-cutters in Upper India, especially in the manufacture of the grinding mill which is very widely used.  It consists of two circular stones of equal diameter; the upper one, which is the thicker and heavier, revolves on a wooden pivot fixed in the centre of the lower one and is propelled by two women, each holding the same handle. But it is also not less frequent for one woman to grind alone." It is perhaps not realised what this business of grinding her own grain instead of buying flour means to the Indian women. She rises before daybreak to commence the work, and it takes her perhaps two or three hours to complete the day's provision.  Grain-grinding for hire is an occupation pursued by poor women.   The pisanhâri, as she is called, receives an anna (penny) for grinding 16 lbs. of grain, and can get through 30 lbs, a day. In several localities temples are shown supposed to have been built by some pious pisanhâri from her earnings.   "The Kanjars," Mr. Nesfield continues, "also gather the white wool-like fibre which grows in the pods of the semal or 1 Indian cotton tree and twist it into thread for the use of weavers.      In the manufacture of brushes for the cleaning of cotton-yarn the Kanjars enjoy almost a complete monopoly.  In these brushes a stiff mass of horsehair is attached to a wooden handle by sinews and strips of 2 hide; and the workmanship is remarkably neat and durable.    Another complete or almost complete monopoly enjoyed by Kanjars is the collection and sale of sweet-scented roots of the khas-khas grass, which are afterward made up by the Chhaparbands and others into door-screens, and through being continually watered cool the hot air which passes through them. The roots of this wild grass, which grows in most abundance on the outskirts of forests or near the bands of rivers, are dug out of the earth by an instrument called khunti . This has a handle three feet long, and a blade about a foot long resembling that of a knife. The same implement serves as a dagger or short spear for killing wolves or jackals, as a tool for carving a secret entrance through the clay wall of a villager's hut in which a burglary is meditated, as a spade or hoe for digging snakes, field-rats, and lizards out of their holes, and edible roots out of the earth, and as a hatchet for chopping wood. 

Kanjar.: -Khangor3, a Dravidian gypsy caste of the North-West Provinces, who hunt jackals, catch and eat snakes, and make strings of hemp and cotton. In Behar they are chiefly rope-twisters.

